


Ll

Z01r0astrianism
n
Armenia

by
James R. Russell

Harvard Iranian Series
Volume Five

Richard N. Frye
Editor

Published by

Harvard University
Department of Near Eastern Languages and Civilizations
an
National Association for Armenian Studies and Research

1987



Published by

Harvard University
Department of Near Eastern Languages and Civilizations
and
National Association for Armenian Studies and Research
175 Mt. Auburn Street, Cambridge, MA 02138

Distributed by
Harvard University Press
Cambridge, Massachusetts,
London, England

) ISBN 0-674-96850-6
Library of Congress Catalog Card Number 87-181-47

This publication has been aided by subventions from James Russell and

The Persian Heritage Foundation.

©1987 by the President and Fellows of Harvard College

The production of this book was prepared at:

PAKAR

PUBLICATIONS

468 Mt. Auburn Street, P.0O.Box 302, Watertown, Maszachusetts 02172, U.5 A, Tel: (617) 924-4420

Manufactured by Publishers Choice Book Mfg. Co.
Mars, Pennsylvania 16046



Editor®"s Foreword

This is the first publication in the series of a study
rather than a text or translation of source material. Little
has been written on the pre-Christian culture and religion
of Armenia, and for the most part years ago; SO a hew
investigation of the subject is indeed significant.

As usual, the text is the responsibility of the author, for
the editor only makes suggestions which may or may not be
accepted. Since the subject is of interest not only to those
concerned with ancient Iran but especially to students of
Armenian matters, the aid of the National Association for
Armenian Studies and Research in the publication of this

volume was not only most welcome but appropriate.
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PREFACE

From the time of the conquest of Assyria and Urartu by the Medes
to the fall of the Sasanian Empire to the Muslim Arabs some thirteen
centuries later, Armenian culture developed under the linguistic, poli-
tical, and religious influence of successive lranian empires. For most
of this period the dominant religion of the lranians was Zoroastrianism,
and there exists abundant evidence that this religion was practised also
by Armenians from the time of the Achaemenians. The religion waned in
Armenia after the conversion of the Arm. Arsacid court to Christianity
early in the fourth century, and most information on the old religion
must be culled from hostile Christian texts of the fifth century and
later. Classical writers such as Xenophon, Strabo, and Tacitus stress
Armenia®s ties to Iran, however, including common religious beliefs and
practices. There is some evidence also in pre-Islamic lranian texts.
Some features of Zoroastrian practice in Armenia can be reconstructed
from archaeological remains, and the ethnographic material of recent
times testifies to the survival of Zoroastrian beliefs.

Like their co-religionists in lran, ancient Am. Zoroastrians be-
lieved in a supreme God, Ahura Mazda (Aramazd), the Creator of all that
is good, who is helped by the supernatural beings of His own creation,
by righteous men, and by other good creations against the hostile,
separate, uncreated Destructive Spirit, Angra Mainyu (Haramani), whose
demonic hosts, destructive assaults, sins and diseases have polluted
this world. Through an active, ethical life of piety, charity, truth,
cultivation of the earth and veneration for the holy creations, particu-
larly fire, whose light and warmth embody Divine righteousness, man
struggles towards the great renovation of the world, Fraso.kerg;i
(Hrasakert), when evil will be defeated and obliterated.

There was probably some local diversity in Armenian religion,
though attempts by the Artaxiads to impose political unity involved
religious centralisation as well. The Zoroastrian cult drew from the
Armenian heritage of Indo-European, Asianic, and Semitic religion; Am.
Zoroastrianism was, perhaps, distinctive, but it was not a mere
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syncretism. The Armenians generally, though not universally, opposed
the iconoclastic and other reforms of ArdesTr | and his successors and
the attempts by the latter, particularly Yazdagird 11, to re-impose

Zoroastrianism on the newly-Christianised nation. But remnants of the

Good Religion survived down to recent times.



INTRODUCTION:

THE LAND OF ARMENIA

The rugged volcanic highland called the Armenian plateau occupies
an area of some 300,000 square kilometres, at a median elevation of
1500-1800 metres, on the same latitude as the Balkan peninsula; in its
widest extent, Greater Armenia (Arm. Mec HaykC) stretched from 37 -0 E.
Long, and from 37-5"-Ul.s"N. Lat. The Plateau forms part of a mountain
system including the Anatolian plateau to the west and the lranian pla-
teau to the east; both are lower than Armenia. The country®s soils
vary from desert and semi-desert to forest and mountain meadow. In
sub-Alpine regions, the soil on the north side of a mountain may be
rich chernozem, while the soil on the southern side is rocky and poor
for lack of precipitation. Wind and water erosion and centuries of
invasion, pillage and neglect have denuded many mountains once rich in
forests. But Armenian orchards still provide the apricot, praised in
Rome as the prunus Armeniacus, and the Armenian words for plum, apple
and mulberry (salor, xn_jor, tCutC) are found in Assyrian, attesting to
the cultivation and trade of Armenian agricultural produce iIn ancient
times. Xenophon, who passed the winter in an Armenian village during
the retreat of his mercenary army, described in the Anabasis the varied
and abundant Armenian fare, much of i1t dried or pickled for the winter,
as today; he and his men enjoyed Armenian beer. Armenia has a conti-
nental climate, being cut off by high mountains from large bodies of
water, and winter is long and severe, with an average temperature of
-15°C. in January; temperatures of -1*3.5°C. have been recorded in Kars.
Summer is brief and hot, with temperatures of 26-28°C. (but only 20 C.
on the high plateaux). Spring and autumn are the gentlest seasons of
the year iIn Amenia.™"

Armenia may be viewed as the centre of a great cross defined by
the Black Sea on the nor‘l:hwest,2 the Caspian on the northeast, the
Mediterranean in the southwest, and the Persian Gulf in the southeast:
at the strategic crossroads of the ancient world and lying athwart
crucial trade routes, iIn proximity to important maritime centres. The
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Euphrates, Tigris, Kura, Araxes, Chorokh and many lesser rivers rise in
Armenia, and three great lakes form a triangle to the left of centre of
the cross: Van, Sevan and Umia, in the southwest, northeast and south-
east of the country. Most of the centres of early Armenian civiliza-
tion are clustered in the valleys of the great rivers, particularly the
Araxes iIn the east and the Euphrates and its tributary the Aracani (k.
Murat Su) in the west, and in the plains of Alaskert, Manazkert and Mus
in the west and Ararat in the east, or on the shores of the great lakes,
particularly Van. Where these valleys were particularly fertile or
were traversed by major East-West routes, they became population cen-
tres with administrative offices in the Achaemenian period. The dis-
tribution of temples of the pre-Christian divinities follows the same
pattern, so major centres of cult are found at Van and on the plains of
AlabKert and Ararat, and along the courses of the Western and Eastern
Euphrates, especially around Erzincan and Mus. Even when cities de-
clined, sacred sites remained fixed, following Sir William Ramsay"s
“law of the persistence of worship® and becoming Christian shrines. &

Armenia is traversed by numerous mountain chains, most of which
run in an east-west direction. On the north are the mountains of the
lesser Caucasus; on the south are the mountains of Gordyene; on the
northwest are the peaks of the Pontic and Antitaurus ranges; the Ararat-
Haykakan Par Aycptkunko—Anahtakan chains stretch across the interior.
The highest mountain on the plateau is Greater Ararat (Arm. Azat
Masik¥) , 5165m. Most of the country is soft volcanic rock, mainly lava,
so the valleys and mountains of Armenia are deeply cut and the topog-
raphy of the land is super-human in scale and grandeur.

Armenia®s fierce winters, high mountains, deep valleys and lofty
elevation make it a land of iso] ated cantons marked by ferocious re-
gionalism and cultural and religious conservatism. The archaism and
conscientiously preserved integrity of Armenian language and custom are
a boon to the student of Zoroastrianism, for forms and practices over-
come and eradicated in other lands remain a living part of the Armenian
heritage. Armenia was at different times a neighbour or province of
one or several empires: in the west were the empires of Alexander,
then the Romans, then the Byzantines; in the south, mighty Asbyria once
held sway; to the southeast were the Median, Achaemenian, Parthian, and



then Sasanian kingdoms of Iran. It was the lranians whose ties to the
Armenians were closest ar.d whose culture influenced the Armenian nation
profoundly over the entire period when Zoroastrianism was the chief re-
ligion of lran: from the Median conquest of Assyria in 612 B.C. to the
fall of the Sasanians in A.D. 651. Throughout that entire span of
twelve centuries, whose beginning coincides with the emergence of the
Armenians as a nation in the annals of civilisation, Armenia was ruled
either directly by Iran or by kings and satraps of lranian descent.

Yet Armenia never lost its sense of separateness; the Armenians
were always a distinct people. The character of the country tended to
foster the development of a social system based upon local dynastic
units, each virtually self-sufficient in Its own easily defended terri-
tory; while the local kinglets or dynasts, called in Armenian by the
MIr. loan-word naxarars,t could only rarely be relied upon to come to-
gether and form an effective army, throughout most of history it has
been as difficult to hold Armenia in complete subjugation as it would
be to crush a sack of pebbles with a hammer. Thus one might explain
the apparent contradiction of a country frequently subdivided by con-
querors, rts borders maddeningly fluid if defined at all,5 yet preserv-
ing throughout a definite sense of Its own identity.

until recent times, Armenian toponyms remained remarkably consist-
ent for an area which has been subjected to waves of Arab, Byzantine,
Seljuk, Mameluke, Ottoman and Safavid invasion since the fall of the
Sasanians. Names such as Erevan (Urartean Erebuni), Van-Tosp (Urartean
Biaina-Tuspa), ALjnik0 (Urartean Alzini) et al. preserve the Hurrian-
Urartean substratum; Semitic forms are attested in place-names such as
T°1l (meaning “hill*, comp, the name of the Arm. city Duin, a MIr. loan-
word with the same meaning);”~ and lranian forms are particularly abund-
ant-7' Although the Zoroastrian vision of the world “made wonderful® at
the end of days with the destruction of evil specifies that the earth
will be perfectly flat, the Armenians nonetheless named mountains after
Zoroastrian divinities, and there_ is evidence to suggest that some
mountains were considered sacred. For although mountains impede com-
munication and agriculture, one recalls Herodotus®™ description of the
religion of the Persians, who, he reports, worshipped in high places;
besides, the grandeur and majesty of the brilliant white snow cap of



Ararat, seeding to float In Heawn, must have inspired religious awe in
fifU sclent Arneniens ae It continues to do to this day.

Armenia has been the apple of contention of empires, but it has
MI30 K'an & refuse for many: the Assyrian kings complained of crimi-
m.l:=and otnr riff-rsff who crcirpr.n to the relative freedom of Arme-
Supria in the Arrenian highlands.; Mueki immigrants from distant Thrace

tnclr boues there; and Greek dissidents of pagan and Christian
eras ali”e settled il Armenian tO°J1S to write poetry or expound philos-
ophy. A legend credits Hannibal, in flight after the defeat of Carth-
age, with the foundation of the Armenian capital of Roman times,
Artaxata; the story is probably fiction, but it fairly reflects the
Romans” irritation at a country which provided a save haven for their
enemies and which was impossible entirely to subdue. Tacitus wrote of
the Armenians, 7An inconstant nation this from old; from the genius of
the people, as well as from the situation of their country, which bor-
ders with a large frontier on our provinces, and stretches thence quite
to Media, and lying between the two empires, was often at variance with
them; with the Romans from hatred, with the Parthians from jealousy.’
As N. G. Garsoian has noted, however, Armenian disputes with lIran in
various periods are of a different quality from those with other con-
querors, being more in the nature of violent family feuds than confron-
tations between nations with different social systems and attitudes;”
until the late third century A.D., Armenia and lran shared also a com-
mon religion.

That religion, Zoroastrianism, is the object of this investigation.
It is worth noting that for some centuries, Armenia was entirely sur-
rounded by countries in which Zoroastrianism was practiced: to the
west was Cappadocia, with its pyraithoi and its phylon of Magi. On the
north, there is considerable evidence of lranian religion in Georgia.
In the Sasanian period there were large Zoroastrian communities in
northern lraq (at Kirkuk, for example).” a To the east and southeast
was Media-Atropatene: Media was regarded as the homeland of Zoroaster
himself, and Strabo declared that the religious practices of Armenians
and Medes were identical. The very considerable enmity that erupted
into open war between the Christian Armenian naxarars and Zoroastrian
Iran in A.D. 1451 has coloured subsequent perceptions of Armenia®s ties



to the outside world, leading many to view the people of the highland
as embattled on all sides, resisting all foreign influence. The uni-
formly anti-Zoroastrian tone of the fifth-century Armenian texts, and
the seeming eradication by the Christians of Mazdean remains, have per-
haps discouraged scholars from attempting a systematic study of the
Zoroastrian Armenian heritage, which has been, in the words of a recent
writer, “traitee peut-etre un peu rapidement."1U b Armenia®s relation-
ship to Iran does not support such a view; rather, the Armenians seem
to have been influenced at an early stage by Iran, whose social customs
did not conflict with their om. Certain of these varied aspects of
culture were retained long after their disappearance iIn lIran itself.

In recognising institutions, art forms and the like as similar but of
separate origin in Armenia and lran, or as the common heritage of many
different civilisations of the area, scholars such as Prof. B. N.
Al"akcelyan have sought to minimise the impact of distinctly lranian
borrowings, as we shall see below. Armenian religion would then be
seen as primarily a native development, for to admit otherwise would be
to concede that Armenia was permeated by lranian traditions which it
adopted as its om. Authors of some studies have sought to isolate
specifically Armenian phenomena, inspired perhaps by the legitimate
wish to demonstrate that Armenian culture is neither an amalgam without
a native core, nor indeed a provincial offshoot of lran. There is the
danger of seeing Iranian phenomena in Arm. where the material is more
likely Asianic. Thus, next-of-kin marriage might well have come to
Iran from Anatolia originally. In language, Armm. spand “sacrifice”
seems more likely to be related to the Asianic term, from which Gk.
sponde “drink offering® is a loan-word, than to derive from MIr. spand,
Av. spenta- T"incremental, bounteous, holy". The basis of Armenian cul-
ture is a fusion of native and lIranian elements which has been retained
faithfully over the ages, with comparatively slight accretions from
other peoples. Armenia was neither the miraculous child of cultural
parthenogenesis nor a mere stepson of the Persians.

When one examines the treasures of mediaeval Armenian painting, SO
profoundly influenced by the traditions of Byzantium and Syria, or
reads the verses imbued with the imagery of Islamic poetry, or con-
siders the impact of Turkish syntactical forms upon the rich modern



Armenian spoken language, the image of an embattled, martyred, insular
Armenia loses its validity. As in past ages, the Armenians merely
adopted whatever they found pleasing in other cultures, turning their
new acquisitions to their own use; the Persian rose and nightingale
represent the Virgin Mary and Gabriel in the songs of Armenian min-
strels. Armenian Christianity itself preserves much Zoroastrian vocabu-
lary, ritual and imagery, while the rugged mountains and isolated can-
tons of the country allowed the Zoroastrian community of the Children
of the Sun to flourish down to modern times. 12

Nonetheless, there is much truth in the remark of the late
nineteenth-century traveller H. F. B. Lynch, that “there is nothing
needed but less perversity on the part of the human animal to convert
Armenia into an almost ideal nursery of his race . . . one feels that
for various reasons outside inherent qualities, this land has never en-
jJoyed at any period of history the fullness of opportunity.‘13

Certain limitations of this study testify to the grim truth of
lynch"s observation, at least as far as present-day Armenia is con-
cermed. The modem Armenian republic, the smallest and southernmost of
the constituent republics of the Soviet Union, occupies approximately
one-tenth of the area of historical Arnenia. The other nine-tenths,
where most ancient Armenian religious sites are located (Ani, Kamax,
Agti\s/;at, TC_Il, Erez, Bagaya"{ic-:vi Tcordan, Bagaran, Bagawan, Van, Angl,
et al.), is in the Republic of Turkey, and archaeological investigation
of ancient Armenian sites is generally not permitted. Access to stand-
ing monuments of the Christian period in the above-mentioned towns is
limited; yet even these monuments are of interest, and M. Thierry"s
recent studies of the Armenian monasteries of Vaspurakan provide some
insights into the culture of the ancient period. The monuments of
Nemrut Dag in Commagene, studied by Goell and Domer, erected by an
Orontid monarch kin to the rulers of Armenia, provide some indication
image
shrines™ to be excavated. Temple buildings, rather than sacred enclo-

of what one might hope to find, were older, undamaged baginkc

sures open to the sky, probably date for Zoroastrianism from the late
Acnaenenian period. The complex at Zela described by Strabo was of the
older, open type, as was the shrine of Nemrut Dag from the first cen-

tury B.C.; it therefore seems possible that Zoroastrian foundations in



Armenia, too, might have been both temples and roof-less enclosures.
Cicero wrote that the Persians abhorred enclosing the gods in temples,
but this may be literary anachronism. The votive steles and xa(\:&i ars
of Am. Christianity perhaps preserve the ancient custom of outdoor
worship, the cross replacing images like those erected by Antiochus of
Commagene or sacred bas-reliefs. It was common until this century for
Armenian villagers to wash and then go outside the house to recite
morning prayers facing East (called a"5tcaran "the place of prayer™). 8"
On the territory of the Armenian republic, important finds at
Valarglapat, PCarakCar, Zod, Arta\s/at, Armawir, Duin and Garni over the
last three decades have greatly enriched our knowledge of pre-Christian
Armenia. U Sites may not be accessible, but toponyms can still be
studied. The principal bagink~ were at sites which bear lranian names,
for example, the shrine of Mihr at Bagayaric “village of the god".

Some place names present difficulties. (Y)Astisat, for iInstance, was
understood by Markwart as "Joy of Asti (Astarte)". But the texts do
not mention a goddess Aste, only Astlik. A translation “rich in yasts~
(acts of worship, Av. yasti-) seems preferable. It is also not clear
what the distinction was, beyond difference of name, between Bagaran
and Bagawan. The suffix -awan indicates a settlement; -aran in Arm.
from MIr. means “place where®, but in MIr. bag(a)din appears to mean
“temple®. Was one a town, the other only a temple? The sources do not
enlighten us. 12 Archaeological discoveries in lran during this cen-
tury have expanded immeasurably our knowledge of Ancient and Middle
Iranian language, culture and religion, and these findings are of con-
siderable value to Armenian studies,15 casting new light on the Armen-
ian primary sources. (Classical sources and post-Sasanian Arm. works
are discussed individually, where necessary, as they appear in the fol-
lowing chapters.)

These sources will be discussed individually as they are encoun-
tered; preliminary general remarks on them may be of use at this stage.
The two most important texts for the study of pre-Christian Armenian
religion are the Histories of Armenia of Agathangelos and Movses
Xorenac®i. The latter is an account of the history of the Armenians
from earliest times to the mid-fifth century A.D., and the precise
identity of the author is unknown, as is the date of composition;



scholars have proposed dates ranging from the fifth to the ninth cen-
turies. 16 Agathangelos, whose name is a Greek word meaning “bringer of
good tidings®™ and whose identity is likewise obscure, covers a much
more limited period: the years of the conversion of the Armenians to
Christianity (i.e., the late third-early fourth century). The text
contains much valuable information on the shrines of various Zoroas-
trian divinities and acts of public worship and statements of belief by
King Tiridates 111, and versions exist in several languages. The text

in Armenian probably belongs to the Fifth century. The material on
pre-Christian Armenian religion iIn both texts appears to be based upon
both contemporary observation sources of great antiquity; Xorenacci
includes numerous fragments of orally transmitted epic which he de-
scribes having heard with his own ears, and he claims to have consulted
pagan temple records. (Often, too, XorenacCi appears to elaborate his
remarks on Arm. antiquity with material borrowed from Classical litera-
ture, and it is sometimes perilous to accept his detailed assertions
uncritically. At the same time, recent editors have tended to focus on
scriptural and historiographical problems, understandably preferring to
leave the Iranian material to lranists.) The latter claim has been dis-
puted, but not the former. Some of Xorenac®i"s statements, such as the
erection of boundary markers by Artases, have been verified by archaeo-
logical discoveries of recent years. 18

Other important primary sources are the Ffifth-century text E3C
a’\andocC "The Refutation of Sects,” by Eznik Kolbacci, which contains
much valuable material on Armenian pre-Christian religion as well as a
polemic against Zurvanism, which is apparently regarded by the author
as a sect of the Persians which did not affect the Armenians particu-
larly; and another text, Vash Vardanay ew HayocC paterazmin “On Var-
dan and the Armenian War," attributed to Elise vardapet who was appar-
ently an eyewitness to the Armeno-Sasanian war of A.D. U51- The text
appears, however, to be a composition of the sixth century relying
heavily upon the fifth-century work of bazar Pcarpecci. The background
of the war, the disposition of the Armenians toward lran and the ex-
change of theological arguments between the Christians and Zurvanite
Sasanians are described in useful detail.”~ The surviving portions of
the Epic History @uzandaran) or History of Armenia of Pcawstos, a



mysterious personage who probably wrote in the fifth century, deal with
events of the fourth century and contain many legendary and epic
elements

Much of the information on ancient religion supplied by these
early writers, most of whom lived within a century of the invention of
the Armenian script by St. Mesrop Mastoc® (360—II7|O),22 has been supple-
mented or corroborated by ethnographic studies conducted in the late
nineteenth and early twentieth centuries, beginning with the works of
the clergyman and scholar Fr. Garegin SruanjteancO (iBA0-1892). The
latter first recorded recitations of the Armenian national epic of the
heroes of Sasun, one of whom, Mher, is the yazata Mihr, Av. Mithra; the
deeds of the hero Mher, as sung by Armenians in some villages to this
day, shed light upon our understanding of the Am. cult of the yazata. 23
Another example of the way in which recently recorded traditions can
add to our knowledge of Armenian Zoroastrianism is the legendry of
modem Mus concerning a supernatural creature called the svod or svaz,
whose name appears to be a modern form of that of the sahapet of
Agathangelos.Zk Modem Armenian folk rituals on the holidays of Ascen-
sion and the Presentation of the Lord to the Temple (Hambar_jum and
Team end ara.j) reveal aspects of the cult of the Amesa Spentas
Haurvatat and Ameretat and of the ancient celebration of the Zoroas-
trian feast of Athrakana. In the former case is encountered a frequent
problem of this study: definition of the specific lranian origin of
rites or customs which are widespread amongst Indo-European peoples
generally. The custom of young girls gathering spring flowers and
casting them into water is known, for instance, iIn Russia before Whit-
sunday. In such cases we have tried to determine specific lranian fea-
tures in such Armenian customs, be they fire worship, reverence for
trees, or, here, the springtime rite of waters and plants. Thus, an
Iranian form of the rite is recorded for the Sasanian period in the
eleventh-century Kitabu "l-mahdsin wa ’l-aj.dad: on each day of the
vernal New Year festival of N5 B5z, virgins stole water for the king,
and he recited a short phrase, corrupt in the Arabic text, which men-
tions "the two lucky ones® and "the two blissful ones®"— presumably
Haurvatat and Ameretéat. In Armenia, the flowers cast Into a vat of
water bear the name of these two divinities: horot-morot. Such
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Zoroastrian terms, or telling details of cult, are to be found in many
Armm. customs one might otherwise assign to a common stock of Indo-
Eur;pean religious inheritances.

The first studies of pre-Christian Armenian religion were pub-
lished in the late eighteenth century. Fané’ean devoted a chapter to
Armenian idolatry in his HayocC PatmutCiwn, “History of the Armenians.~
Half a century later, in 1835, Incicean in his study Hnax5sutciwn
HavastaneaycC, “Armenian Antiquity®, devoted separate chapters to sun
worship, fire worship, pagan gods and other subjects. Gat®rcean m his
Tiezerakan patmutciwn, “Universal History®, included a chapter on an-
cient Armenian religion.

In the years preceding the first World War, numerous studies were
published on Armenian ethnography and ancient religion. In 1871,

M. Emin published in Constantinople his Uruagic HayocC hetcanosakan
kr5ni  "Profile of the heathen religion of the Armenians®; in 1879,

K. Kostaneanc® published a booklet entitled HayocC het®anosakan kr?)n\é,
"The heathen religion of the Armenians®; in Venice, 1895, Fr. L. Alisan
published his Hi-n hawatk® kam het®anosakan kr5nk® HayocC "The ancient
faith or heathen religion of the Armenians®; and in the same year,

H. Gelzer published his Zur armenischen Gotterlehre; in 1899, Manuk
Abeiyan published in Leipzig a work establishing important connections
between modern Armenian folk belief and ancient religion, Per armenische
Volksglaube (repr. in M. Abelyan, Erker, V11, Erevan, 1975); the Ar-
menian doctor and intellectual N. Taiawarean published a pamphlet,
Hayoc" hin kronner "The ancient religions of the Armenians®, in Con-
stantinople, 1909; and in 1913 the Armenian writer and public activist
Avetis Aharonian presented to the University of Lausanne for the doc-
toral degree a thesis of remarkable brevity entitled Les anciennes
croyances armeniennes (repr. Librairie Orientale H. Samuelian, Paris,
1980). A work of equal brevity but greater substance is Hayoc ~ hin
krone kam haykakan dicGabanutCiwne, by Elise Durean, Armenian Patriarch
of Jerusalem (Jerusalem, 1933). Articles on the subject of ancient Ar-
menian religion and related modem folk beliefs were published in a
number of Armenian and foreign journals, particularly the Azgagrakan
Handes “Ethnographic Journal®, which commenced publication in 1895 and
appeared sporadically until the Russian Revolution. Research into the



11

ancient Armenian past was encouraged by the linguistic researches of
de Lagarde and Hibschmann, and by the archaeological and ethnographic
studies of the Caucasus sponsored by the Russian government and di-
rected,by N. Ya. Marr and others.

Much of this research was severely disrupted by the systematic
massacre and deportation of the Christian populations of eastern Turkey
by the Ottoman Government and its successors iIn 1895-1922. Some Armen-
ian scholars resided in the safety of Tiflis, Moscow or St. Petersburg,
but many others perished. Talawarean, for instance, whose work was
noted above, was arrested with over two hundred fifty other Armenian
intellectuals at Constantinople on the night of 2k April 1915, and was
murdered by the Turkish authorities. 26-3  gome Armenian scholars sur-
vived the attempted genocide or escaped from Turkey before or during it
Martiros Y. Ananikean, bom at Sebastia (Tk. Sivas) in 1875, typifies
the peregrinations of those Armenian scholars of this period who sur-
vived the 1915 genocide. Educated at the Central College of Turkey in
Aintab, an institution run by American missionaries, Ananikean was sent
after the massacres of 1895 to Springfield, Connecticut, where he
earned an M.A. in theology and was appointed to teach Oriental lan-
guages at Hartford Seminary. In 1923 Prof. Ananikean died in Syria
during a trip to acquire rare manuscripts for the Seminary library. 2

Ananikean perceived clearly that the Armenians had practised Zoro-
astrianism before their conversion to Christianity. An early article
on the subject, “Armenia (Zoroastrian)," in the Encyclopedia of Reli-
gion and Ethics, Hew York, 1913, 1, 79", was later developed into an
extensive study, Armenian Mythology (J- A. MacCulloch, ed. The Mythol-
ogy of All Races, Vol. 7, N.Y., 1925, repr. Cooper Square Publishers,
N.Y., 196"), which was published posthumously. Despite serious defi-
ciencies, Ananikean"s work contains much of value and is the only study
of 1ts kind in English.

At the time of Ananikean®s writing, it was generally considered
that the only “pure® Zoroastrianism was that of the iconoclastic
Sasanians (their depiction of Ahura Mazda as a human figure on bas-
reliefs is conveniently forgotten), with their cult purged of foreign
influences (the worship of Andhitéd notwithstanding) and their theology
true to the teachings of Zarathustra (despite evidence to the effect
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that the Survani be tiereey v4£ professed by the higher officials of the
state-). On tfce basis of this spurious understanding, fostered partly
OY the Bfttvi"ind t.b*noelves (Wwho accorded credit, however, for the
first eiIJl)lth,.lon of ths tracts of the Avesta to a Parthian predecessor,
thalaxs und pnrtfy ilso by Zoroastrians and Westerners of the nine-
toonUi century viio BOugftt to purge the Good Religion of what they per-
ceived as barbaric and polytheistic accretions, the religion of the
Parthians was dismissed as a form of Hellenistic syncretism rather than
authentic Zoroastrianism, and the religion of the Armenians, which
shows close similarities to the Parthian type, was likewise denigrated.
The influence of such prevailing attitudes prevented Ananikean
from considering the pre-Christian religion of Armenia as a form of
Zoroastrianism whose assimilation of non-Zoroastrian aspects, both lran-
ian and non-lranian, i1lluminate the character of the Faith as it was
anciently practised, particularly by the Parthians, rather than obscure
it. He is thus led to this awkward formulation: ~It Cthe Hellenistic
period] was a time of conciliations, identifications, one might say of
vandalistic syncretism that was tending to make of Armenian religion an
outlandish motley. Their only excuse was that all their neighbours
were following a similar course. It is, therefore, no wonder that the
Sasanians during their short possession of Armenia in the middle of the
third century seriously undertook to convert the land to the purer wor-

29 According to this view, the Armenians prac-

ship of the sacred fire.
tised a form of ancient Thraco-Phrygian paganism which had assimilated
certain features of the religion of the Hurrian-Urartean autochthons.
To this was added an admixture of lranian beliefs over the centuries of
Median, Persian and Parthian influence. These were inundated by a
flood of Hellenic religious oddments as the hapless Armenians watched
passively or built temples where— without system or conviction— they
solemnised their “conciliations®™ and “vandalistic syncretism® until the
Sasanians with their "purer worship® arrived to save the day. Ananikean
adds that the Armenians preserved a coherent group of traditions based
upon a fusion of native and lranian elements which endured through the
periods of Hellenism, Sasanian proselytism and even seventeen centuries
of Christianity.

Given his use of the term "Zoroastrian Armenia® in the Encyclo-
paedia of Religion and Ethics, it seems that Ananikian was himself
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convinced that the Armenians had incorporated various, disparate ele-
ments into their Zoroastrian cult- one can scarcely exclude the likeli-
hood that the practice of the religion differed from place to place, or
that many Armenians were never Zoroastrians at all. There were other
foreigners besides lranians— Persians and Medes, for the most part-— in
Armenia, such as Greeks, Syrians, and Jews, who brought their beliefs
with them. The temple historian of Ani, Olympios, mentioned by Movses
Xorenacci, was probably a magus with a Greek name, like his colleagues
in Lydia, rather than a Greek. One notes, however, the apparently
Greek scribal tradition in Armenia (see the discussion of the Aramaic
inscription of Valars in Ch. IP. But even where distinctly non-lranian
terms are used in the cult, this does not allow us to deny the Zoroas-
trian essence: the Aramaic word kumra, for example, gives us the pre-
Christian Arm. word for a priest, kcurm, yet the Semitic word is found
also in the trilingual inscription at Xanthos (see J. Teixidor, JNES
37-2, 1978, 183), where elements of lIranian religion also are seen.

The Arms, also seem to have used lIranian priestly titles (see Ch. 15)»
and the very term magus, one recalls, was adopted by the Good Beligion
from Median pagan religion. The Sasanians experimented with various
sacerdotal offices, so innovation or variation iIn this area does not de-
fine the nature of Zoroastrian faith for the period under discussion.
An example of a widespread rite, that of flowers and water in spring,
has been adduced to show how one might prove lranian origins as against
Indo-European survivals. Fire worship is another case: it iIs impor-
tant in Greek religion, but in Armenia the terms and beliefs associated
with it are identifiably Iranian. Greek temenoi had to have a tree and
a spring, like Zoroastrian temples, and Arm. reverence for trees prob-
ably includes both Mazdean features and survivals from the Urartean
substratum.

The expression “vandalistic syncretisml is evidently emotive and
betrays a prejudice towards the ever-elusive “cultural purity®™ that no
complex civilization has ever possessed. The terracotta mother-and-
child figurines from Artasat and Armawir may represent a modification
of the scene of Isis lactans (see the monograph of that title by Tran
Tam Tinh, Leiden, 1973), linked to the cults of Anahit and Hané. Medal-
lions of Isis were found at Artasat, and it is likely that her cult
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influenced Zoroastrian thought in Anatolia. For example, an Aramaic
inscription found at Arebsun in Cappadocia hails the marriage of the
supreme Semitic god Bel to the “wise® (mazda) Religion of Mazda-worship.
A shallow relief on the stone appears to depict a cosmogonic scene, and
the lrano-Semitic text pernaps derives its inspiration from the teaching
of the Isis cult that Theos and Sophia cohabited to produce the Cosmos.
Such a myth accords well with the Zoroastrian conviction that the archi-
tect of the world acted with supreme wisdom; it affirms also the pre-
existence of Religion. This is, If anything, consideraDly superior to
the gloony tale of Zurvén, the nermaphroditic doubter deceived by his
own spawn— the old folktale type seen in the Biblical story of Jacob

and Esau. Unlless Zoroastrianism be defined baldly as that which lran-
ians think it to be, the Mages hellenises needed no instruction in
their faith from the emissaries of Ctesiphon.

Armenia is a land which is well suited geographically to conserv-
ing archaisms, and which has done so. Yet even so, it could scarcely
have sustained such a consistent and tenacious tradition had there not
been an underlying thread of unifying belief, namely, that of Zoroas-
trianism. It is likely that the religion was introduced into the
country by the Medes or Achaemenians,” assimilating many non-
Zoroastrian aspects, and that it was practised under the Artaxiads and
Arsacids. In this study, we shall seek to describe the Good Religion
in Armenia in the detail that examination of the wealth of linguistic,
literary, archaeological, iconographic, theological and ethnographic
evidence allows; to show, further, that the forms of Armenian worship
were consistent and rooted in centuries of piety, and to demonstrate
that these forms are neither haphazard nor contrary to Zoroastrian
practice elsewhere. Indeed Christian Armenian writers perceived the
Parthian and Persian forms of the faith to differ in certain respects,
and took care to distinguish the rites of their own ancestors® Aramazd
from those of the Ormizd of their Zurvanite Persian opponents. Yet
their traditional Zoroa”rianism had evidently absorbed a number of
local elements; this is seen, for instance, in the apparent survival of
many beliefs concerning the Hurrian Tesub in the cult of Vahagn. The
Parsis of India, too have been strongly influenced by many of the

usages of that land and have assimilated many Hindu practices
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(including, for example, invocation of the goddess Laksmi during the
marriage ceremony) which distinguish them from their co-religionists in
Iran. Instances of such national diversity are a commonplace iIn most
of the great religions; the Jews, perceived by many to be one of the
most ethnically distinct of peoples, recognise considerable differences
in ritual, practice-and custom between the Ashkenazic and Sephardic
communities (these categories themselves conceal a bewildering variety
of groups), not to mention the Karaites and Samaritans.

Recognition of Zoroastrian diversity, what B. C. Zaehner, perhaps
somewhat tendentiously, called a “catholic®™ Zoroastrianism embracing
heterogeneous elements in a single edifice of faith, is fundamental to
a study of the religion in Armenia, yet prejudice against such a con-
cept remains strong; little doubt of the orthodoxy of the Parthians can
remain, iIn view of the evidence assembled since the beginning of this
century, yet statements such as the following are still made by serious
writers: "Once established the CParthian3 Arsacids never adopted full

<1 The same author goes on to list a number of Parth-

Zoroastrianism.
ian practices which are clearly an indication, when taken together, of
Zoroastrian piety: respect for the Magi, worship of Ahura Mazda, ob-
servance of the cult of the fravasis, royal names beginning with Arta-
or Mithra-, maintenance of an eternally burning sacred fire, and the
compi lation of the Avesta, referred to above. Much more evidence
exists besides; one might mention here in brief also the transmission
of the Kayanian epic, which enshrines the sacred history of Zoroaster-s
mission; the lranian components of Mithraism; and the many Zoroastrian
aspects iIn Arsacid works preserved in Zoroastrian Book Phi. and NP.

One recalls that the forefathers of the Parsis came from Parthia, not
Pars. What, then, is the proof of the above writer"s claim? It is
threefold: the names of Greek deities are found on Parthian coins, the
Arsacids were buried in tombs, and they do not seem to have persecuted
other religions. To cite the same author, "The Sasanians would not
recognise them as true believers.'32 But the Sasanians also practised
inhumation, as had the Achaemenians in Persis before them. They cer-
tainly continued to employ Hellenic art forms, although they did not
style themselves “philhellene” or use Greek translations of the names
of their divinities. But the latter practice would prove nothing, in
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auy care, ol peoples all over the Hellenistic Near East called thedv
gods by Greek names such as Zeus Keraunios or Jupitor Dolichenua vith-
out ebaodonine their native Semitic or [3ianic religions- One notes
besides that the ostraca fourd at Nisa, and (as we shall see below) the
religious names and vocabulary borrowed from Parthian and preserved in
Anueniao, are thoroughly Zoroastrimi. The sole objection we are left
with IS that the ParthiaDS Aid not persecute unbelievers, as the Sasan-
ians did. But neither were the Parthians confronted by the powerful,
aggressive Christian Byzantine state, which used religion as an impor-
tant instrument of its foreign policy. It would seem that judgements
concerning the religion of the Parthians have tended to rest upon con-
viction rather than evidence. Since the impact of lranian culture upon
Armenia was greatest in the Arsacid period, such prejudices have tended
further to discourage investigation of lranian religion in Armenia.

In the years following the Armenian genocide, research on ancient
religion was resumed. In Paris, the journal Revue des fitudes
Armeniennes was founded in 1920, and scholars such as Dumezil, Ben-
veniste, Bailey, Bolognesi, Henning, Junker, Meillet, and others made
valuable contributions to Armenian studies from the lIranian field. In
the Soviet Armenian Republic, scholarship was pursued, under extremely
difficult conditions at first, for the fledgling state, only a few
years before a forgotten backwater of the Russian Empire, had now be-
come the refuge of hundreds of thousands of sick and starving refugees
from the terror that had engulfed nine-tenths of the Armenian land.
Before the establishment of Soviet power, Armenia had also to fight off
invasion from three sides: Georgia, Azerbaijan and Turkey. Yet in
1926 the newly-founded Erevan State University began publication of the
seven-volume Hayeren armatakan bararan “Armenian Etymological Diction-
ary" of H. Acarean, a pupil of A. Meillet.”~ This work, with ca.
11,000 root entries, represents an important advance on the etymologi-
cal researches of Heinrich Hdbschmann, *H adding greatly to our knowl-
edge of lranian in Amenian. Acarean®s entries are often, however,
uncritical compendia of all previous opinions, of uneven value. More
recently, R. Schmitt and others have re-examined the Ilranian loan-words
in Arm. The historical and mythological studies of M. Abelyan are also
Of great importance in this area, and we shall have occasion to refer



17

to them often in this study.~~ Despite this increasing volume of in-
formation, certain scholars in the Armenian republic have tended to re-
gard many lranian phenomena as either native Armenian (they indeed came
to be regarded as such in time by the Armenians of the ancient period,
but were not in origin) or of common origin. 3 Other scholars, such as
Anahit Perikhanyan, have tended to study ancient Armenia within the
framework of Iranian culture, 38 but no major work has appeared in Ar-
menia or abroad in recent years proposing to treat of the entire sub-
ject of Zoroastrian religion per se in Armenia.

The difficulties which attend such a study arise from both a
wealth and a paucity of material. On the one hand, there exists a
great mass of research on ancient lran and the other Near Eastern civi-
lisations under whose aegis Armenian culture grew. On the other, the
inaccessibility of much of historical Armenia, the absence of archaeo-
logical material, and the destruction of the ancient Armenian communi-
ties and consequent scarcity of modern, scientifically presented ethno-
graphic evidence creates gaps which cannot be filled. We have attempted
to glean information from memorial volumes published by compatriotic
unions of various towns and provinces in the Armenian Diaspora, and
have received some oral testimony of value from Armenians born in the
homeland; 9 some ethnographic studies of great value have appeared in
Soviet Armenia.

This study consists of three parts: the first is a historical sur-
vey of the development of Armenian religious beliefs and iInstitutions,
including the priesthood, temples, et al. until the conversion of the
nation to Christianity, and a consideration of Armeno-Sasanian rela-
tions with regard to Zoroastrianism; the second part consists of an in-
vestigation of the cults of Zoroastrian yazatas whose worship is at-
tested in Armenia; the third part deals with apocalyptic concepts,
heroes, demons, and monsters, general questions of cult and ritual, ad,
finally, the survival of the Good Religion amongst the Children of the

Sun in Christian times.
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Notes - Introduction

On physical geography and climate see the chapter “Hayastani
bnasxarhl in HZP, 1, Erevan, 1971, 7-56; A. M. Oskanyan, Haykakan
Il emasxar™ e~ harevan erkmer. Erevan, 1976, and Haykanan SSH-i
Atlas, Erevan/Moscow, 196l1; an older source is b Alis"an,

Topog 3¥hje de la Grande Armenie (translated by Dulaurier in JA
1869). On xn_jor, sajgr_and tcu+~ see N. Adoncc, Hayastani
patmutcyun, Erevan, 1972, 382-b.

The Greek name of this sea, Ponte Euxeinos, "the hospitable seal,
is a euphemism for an original Axeinos, taKen by popular etymol-
ogy to mean "inhospitablel, but more likely the transcription of
an OP form *axnaina,- Phi. axsen “blue) (H. W. Bailey, Dictionary
of Khotan Saka, Cambridge, 1979, 26, s.v. asseiga) or xasen “dark
blue® (. N. Mackenzie, A Concise Pahlavi Dictionary, London,
1971, 9, with the Armenian loan-word and proper name Asxen
(Hubschmann, Am. Gr., 20; a derivation of this name from Av.
xsSithni- was favoured, however, by E. Benveniste, Titres et noms
propres en iranien ancien, Paris, 1966, 21). If the derivation
of the name of the sea from lranian iIs correct, it suggests that
Iranians navigated it often, or lived on its shores.

On these routes, see H. Manandyan, O torgovle L gorodakh Armenii
Vv_sviazi_s mirovoi torgovlei drevnikh vremen, Erevan, 1930 (2nd
ed., Erevan, 1954; English trans. by N. G. Garsoian, The Trade
ais3 Citigg of Armenia in Connexion with Ancient World Trade,
Lisbon, 1905). The importance of Armenian routes in the ancient
world is underscored by the careful attention paid to the geog-
raphy of the country by Strabo, Ptolemy and others; see H.
Manandian, "Les anciens itineraires d"Amenie. Artaxata-Satala
et Artaxata Tigranocerta, d"apres la carte de Peutinger,” REA, 10,
1930. Ramsay is cited by E. Herzfeld, Archaeological History of
Iran, London, 1935, 89.

The legendary homeland Of the lranians was airyanem vee,|5 “the
Iranian Expanse®. Armenia seems to have two loci of legendary
origin in tradition: the regions of Van and Ararat. In the
former is Hayocc Jor, the Valley of the Armenians. For the lat-
ter, one might suggest a translation of Haykakan Par as "the Ar-
menian Place®, the word par”~being here not “row, line® but a MIr.
loan-word, cf. Olr. pada-, Zor. Phi. padhak/payag “place” (see on
the latter H. W. Bailey, AT 23, hh).

Arm. naxarar is to be derived from a Mr. form *naxwadar attested
in a Parthian inscription, probably of the mid-third century A.D.,
from Kal-i Jangal, the inscription mentions the niwdr W fcstET:
@axwadar and satrap® of Gar-Ardasir. The word is also attested
as Nohodares, the name of a Persian general under Sabuhr Il men-
tioned by Ammianus Marcelliiius, and as nwhdr * in Syriac, trans-
lated into Arabic as "anuy chief® by Bar Bahlil (W. B. Henning,
"A new Parthian inscription,® JRAS, 1953, 132-6). The name of a
Manichaean presbyter, Nwghdh"r, is attested in Sogdian, and
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various possible Greek forms of the name occur in the works of
Agathias and other writers (see A. Christensen, L"lran sous les
Sassanides, 2nd ed. , Copenhagen, 197, 21 n. 3). On the use of
the lranian prefix naxa-, naha- “first® in Armenian, see H. W.
Bailey, op. cit. n. 2, 190 s.v. niha-. The classical work on the
development of the naxarar system in Armenia is N. G. Garsoian/
N. Adontz, Armenia iIn the Period of Justinian: The Political
Conditions Based on the Naxarar System, Lisbon, 1970. In the
course of this study, we shall have occasion to refer to specific
aspects of this social institution as it affected ancient reli-
gious practices.

On the historical geography of Armenia in ancient times, see B. H.
Hewsen, "Introduction to Armenian Historical Geography,® REArm,
13, 1978-79, 77-97; sS. T. Eremyan, Hayastan est 'Asxarhaccoycc'—i ,
Erevan, 19G3; and Tc. X. Hakobyan, Hayastani patmakan
asxarhagrutCyun, Erevan, 1968. The AsxarhacCoycc “Geography® at-
tributed erroneously to Movses Xorenac®i or the seventh-centuiy
scholar Anania Sirakacci, is translated into Modem Armenian and
annotated in G. B. Petrosyan, Anania Sirakacci, Matenagrutcyun,
Erevan, 1979; the classic study of the text remains, however,

J. Marquart, Eransahr nach der Geographie des Ps. Moses Xorenacci,
Berlin, 1901.

On T°il, see our Ch. on Anahit and Nane; on the derivation of
Duin, Gk. Duvios (Procopius 11.24), see V. Minorsky, “Sur le nom
de Dvin," in his lranica, Tehran, 196h, 1.

The major work on Armenian toponyms is H. Hubschmann, Die
altarmenischen Ortsnamen, Strassburg, 190" (=Indogermanische
Forschungen, Bd. XVI, 190", 197-790; repr.~Oriental Press,
Amsterdam, 1969; Arm. tr. by H. B. Pilezikcean, Hin Hayocc telwoy
anunnere, Vienna, 1907); Garsoian/Adontz, op. cit. n. 4, provide
additional valuable information, including the modem Tk. names
of many ancient sites.

See Ch. 5, the tomb at Atcc in Ch. 9, and the discussion of Mt.
Sabalan in Ch. 6.

Tacitus, Annales, 11, 56 (Oxford, 1839, 77)-

See N. G. Garsoian, T"Prolegomena to a Study of the lranian As-
pects in Arsacid Armenia,” HA, 1976, 177-8. This article, to-
gether with "The Locus of the Death of Kings: Iranian Armenia—
the Inverted Image® and “The lranian Substratum of the
""Agatcangelos™ Cycle,” which deal with the courtly hunt, the
image of Verethraghna, and other Iranian themes in the legend of
the conversion of the Armenians to Christianity, is now reprinted
in N. G. Garsoian, Armenia between Byzantium and the Sasanians,
Variorum Eeprints, London, 1985* The “Prolegomena® is an essen-
tial review of the sources for the study of ancient Armenian cul-
ture in its relations with Iran, particularly Greek and Latin
writings not discussed in this Introduction though separately
treated in the succeeding chapters.
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See, most recently, M. Marony, Traa after the Muslim Conquest,
Princeton, 1984, Ch. 10, esp. pp. 202, 292. The tenth-century
Arm. historian Tcovma Arcruni claims to have met Zoroastrian
sages, noblemen from Apiastan, i.e., Zabulistan. He does

not state where precisely he met them, but one may surmise
they came to Vaspurakan from northern lrag.

J. Loicq, "L*oeuvre de J. Duchesne-Guillemin, 1 Al 23, 1984, 12.

See Ch. 9.
See Ch. I6.

H. F. B. Lynch, Armenia: Travels and Studies, London, 1901,
vol. 11, 405, cited, by W. L. Williams, Armenia Past and Present,
London, 1916, 6.

A number of Arm. MSS. of the mediaeval period and later contain
1: sts of abbreviated words mixed with hieroglyphic symbols
(nsanagirk0) and their Arm. meaning, called nsanagirkc imastnooc
‘of the wisel, anuancc “of names®, Hayoc azgi “of the Armenian
nation®, or aran"nocO0 gir “writing of the first (men)" or simply
karcabanutciwn “abbreviation®; writers on the history of Arm.
writing nave compiled lists of these varying from 505 to 551 sym-
bols, though some MSS. contain only a few score. Most of the
symbols do not seem to be found in use outside these lists, and
although sbme are familiar alchemica] signs, or obviously in-
vented, others may be very old. A tcagawor "king", for example,

| o1 —
recalls Hittite » with the same meaning, a hieroglyph used down

to Roman period 'EH Asia fdoxor. The symbol for hetcanos “heathen”,
as recorded in A. G. Abrahamyan, Naxamastoccyan hay gir ev
grccutcyun, Erevan, 1982, 63, appears to depict the ground plan
of a temple within a walled temenos, with two stroke? added, per-
haps to eradicate the structure in condemnation:

Without further evidence, however, It is impossible to tell
whether that is, in fact, what the symbol represents, or whether
it preserves any memory of pre-Christian shrines, for Arm.
churches, too, are often built in walled yards. (For the stroke
of cancellation of something evil, though, one might compare the
Arm. and Greco-Roman symbol of the evil eye, , which is

found in these lists and in some Arm. magical MSS.)

On the excavations of Nemrut Dag, see T. Goell, “The Excavation
of the "Hierothesion” of Antiochus 1 of Commagene on Nemrud Dagh
(953-1956),"BASOR, No. 147, Oct. 1957, 4-22 and "Throne Above
the Euphrates,® National Geographic, Vol. 119, No. 3, Mar. 196,
390-405; T. Goell and F. K. Dorner, Arsameia am Nymphaios, Berlin,
1963; and Dbérner, “Kommagene,®” Antike Welt, 1976. On Armenian
archaeology in the Soviet period, see B. N. Atakcelyan, Aknarkner
hin Hayastani arvesti patmutcyan, Erevan, 1976.
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l14-a. On Ast: sat see J. Markwart, Sudarmenien und die Tigrisquellen,

16.

17-

18.

19.

Vienna, 1930, 288; on Ir. bag(a)dan “temple®, see most recently
S. Shaked, <Bagddna, King of the Demons,” Al25, 1985, 517-

For the scope and importance of these discoveries in the linguis-
tic field, see the survey by P. Considine, "A Semantic Approach
to the ldentification of lranian Loan-words in Armenian,” in

B. Broganyi, ed., Festschrift Oswald Szemerenyi, Amsterdam, 1979,
esp. 213-15- Some indication of the extent of the archaeological
discoveries in the lranian field is provided by T. N.
Zadneprovskaya, whose bibliography of recent Soviet research on
the Parthians alone— the lranian group most important to a study
of Armenian Zoroastrianism, runs to nearly twenty closely-printed
pages ("Bibliographie de travaux sovietiques sur les Parthes,”
Studia lranica, Vol. h, 1975, fasc. 2, Leiden, 2"3-60).

See R. W. Thomson, Moses KhorenatsCi, History of the Armenians,
Cambridge, Mass., 1978, 1-61. The critical edition of the text
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V. Langlois, ed., Collection des historiens anciens et modernes
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( "Artawazd, les Kcajkc, et le temps,” REArm, N.S. 16, 1982, in
other respects _a fascinating study; see Ch. 13 on Artawazd). The
Old Man Time, Zuk-Zamanak, of later Armm. folklore, bears no resem-
blance to Ir. Zurvan.
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3H.  H. Hubschmann, Armenische Grammatik, Leipzig, 1897 (repr.
Hildesheim, 1972).
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37. See, for example, B. N. Arakcelyan, "Erku himnakan uilutcyunneri
Jevavorume hin haykakan msakuytci mej ,” P-bH, 1979, 2, 4553.

38. See Garsoian, op. cit. n. 10, 190 et seq. for bibliographical
references to the works of Perikhanyan and others on this subject.

39* V. Tarpinian of Karin (Erzurum) has provided information on the
holiday of Ascension; Mme. M. Metakcsean of Marsovan contributed
useful recollections on the Arewordikc; and the Very Rev. Fr.
Khajag Barsamian, a native of Arapkir, described to us the cele-
bration iIn his home town of Team end Araj, the Presentation of
the Lord to the Temple. An example of an Arm. memorial-book con-
taining material of Zor. interest, recently translated from Arm.
into English for the new generation of American-Armenians unfa-
miliar with the old mother tongue is The Village of Parchanj, by
Manuk Dzeron; see this writer®s review article "The Persistence
of Memory," Ararat, Summer 1985.

EO. The series Hay azgagrutcyun ev banahyusutcyun "Armenian ethnog-
raphy and folklore® is of particular interest; G. Halajyan"s vast
archive on Dersim (1973), for example, provides interesting data
on the worship of Ana (Anahit?) amongst the Kurdish neighbours of
the Armenians. The limits of this study do not permit systematic
examination of Zoroastrian survivals amongst the Kurds, especially
the Yezidis. Although the core of the Yezidi cult is a mediaeval
Islamic sect which is neither devil-worshipping nor ancient,
scholars have noted Zoroastrian features (see G. Furlani, The
Religion of the Yezidis: Religious Texts of the Yezidis, Eng.
tr. by J. M. Unvala, Bombay, 1940; John Guest®s history of the
Yezidis, with a chapter on Yezidi religion, is in publication).



CHAPTER 1

THE ARMENIAN ETHNOGENESIS

In the third millennium B.C., two racial types, the Mediterranean
and the Caucasian, inhabited the lands of the Armenian plateau."T The
Caucasian Hurrians, whose language is said to have belonged to the same
group as the speech of various modern peoples of the northeastern Cauca-
sus, have left us cuneiform inscriptions dating from the second half of
that millennium. They were In contact with the Semitic peoples to the
south of the plateau, and assimilated certain Semitic art forms into
their rich native culture. It is thought that the Hurrians were auto-
chthonous inhabitants of the plateau, descendants of the people of the
Kuro-Araxes culture, remains of which have been excavated at sites such
as §engavitc, near Erevan.2

Amongst the descendants of the early Hurrians are a people whose
presence on the southeastern shore of Lake Van is attested from the end
of the second millennium B.C. They called their land Biainili (whence
Am. Van), and their capital Tuspa (cf. Arm. Tosp, Vantosp, GCk.
Thospia). Assyrian sources call the lands to the north Uruatri, Urartu
or Nairi. The archives of the palace at Assur record a war fought by
Assyria against 43 “kings of Nairi®; Salmaneser 1 (1266-1243 B.C.) men-
tions the enemy state Uruatri in his inscriptions. N. Adontz connected
this name with Gk. Eretreis and Arm. AytruankC .3 The Assyrian Urartu,
Babylonian Urastu (on which cf. infra) and Heb. Ararat (Dead Sea scrolls
“wrrt, ~Urarat) have been connected with Arm. Ayrarat and the Alarodioi
of Herodotus 3-94 and 7.79.4 It is worth noting that the “mountains of
Ararat®™ upon which Noah®"s ark rested were probably thought to be in
Gordyene, to the south of the present-day Mt. Ararat (Tk. Agri dag; Arm.
Azat MasikC, Masis)\, for the fifth-century Armenian historian PCawstos
Buzand writes that the Syrian St. Jacob of Nisibis climbed Mt. Sararad
in Gordyene to search for pieces of wood from the Ark.”5 The tradition
connecting the Biblical Mt. Ararat with Gordyene is attributed by Alex-
ander Polyhistor (first cent. B.C.) to Berosus (third cent. B.C.),
and 1t is likely that it was forgotten in Armenia only gradually, as

25
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the Christian See of Valarsapat (Ejmiacin) eclipsed in importance and
authority the first See of the Armenian Church, at A§ti§'at.7 Mt. Ararat
(i.e., Azat MasikO) was believed by the Armenians to be the abode of the
legendary Kcagk: and the prison of King Artawazd, much as the lranians
regarded Mt. Demavand as the place where Thraetaona had bound Azi
Dahédka; it is also the highest mountain in Armenia, and must have been
regarded as sacred-9 When Valarsapat in the province of Ayrarat came to
be the Mother See of the Church, the Biblical legend must have attached
to the noble peak iIn whose shadow the great Cathedral of Ejmiacin
stands, the mountain having been re-named after the province (the acc.
pi. of the original name survives as Arm. Masis).

In the second millennium B.C. in the northwest and southeast of
Anatolia we find two Indo-European peoples, the Hittites and the
Luwians, who were probably invaders from the Balkansfy: Hurrian gods
are found in the Hittite pantheon, along with Indo-European divinities
such as Tarhunda, a weather-god whom the Armenians were to worship as
Tork®, two millennia later.!!  The mining of precious metals had been a
significant feature of the economy of the Armenian Plateau since the
third millennium B.C. and early in the second millennium the Assyrians
established trading colonies in the south and west of the plateau,
mainly along the upper Euphrates, in order to obtain the copper and tin
needed to make bronze weapons. In the eleventh-ninth centuries B.C.
iron began to be mined as well. 2

The age of certain Semitic loan-words in Armenian is uncertain, and
it has been proposed that Arm. kCurm, “(pagan) priest”, is to be derived
from Assyrian kumru rather than later Aramaic kumra.13 A number of vil-
lages in Armenia bore the name T~il until recent times; the word derives
from a Semitic form meaning “hill® (compare Duin, Middle Persian “hill*®,
the capital of the last Armenian Arsecids™ ™). Armenia abounds in hills,
of course, and a hill is both easily defended and economical, leaving
the low-lying lands free for farming. Hills are also the high places at
which Zoroastrian yazatas may be worshipped, and the temple of Nane was
located at one town named TCil on the upper Euphrates.15 Certain names
of trees and fruits in Armenian may be derived from Assyrian forms, how-
ever,16 so it is not impossible that the above terms of importance to

the study of ancient Armenian religion may have entered the language at
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on curly stage. A striking sxasple of possible continuity uf linguis-
tic and cultural tradition from earliest vimes to the recent past aay be
Illustrated here. N. Adont2 proposed that Arm, kot ol: 'obelisk' be ar-
rived from the ancient M=sopotaiEian kuaurru, an administrative stel* or
boundary marker. Sucb boundary okrxers with inscriptions id Aramaic
Terc erected by king Artases (Arttxiac) I uf Armenia early in the sec-
ond century B.C. und were described by Mavsea Xoraiac i In hia History
or Armenia, perhaps as much as a millennium J&ter.”~ In the eighth cen-
tury B.C., the Urartean king Argi".ti 1 erected a similar stele with a
cuneiform inscription; Christian Armenian villagers carved a Cross into
the stone, transforming the ancient kudurru into a mediaeval kothI of
the kind most common iIn Armenia: a xa(\éQK¢ar, 'Cross—stone'.l0 Only one
Semitic god, Barsamin (Bacal Samin, “Lord of Heaven"), seems to have
been adopted in Armenia, however; this probably occurred late in the
First millennium B.C. 19
In the thirteenth-twelfth centuries B.C., the Anatolian peninsula
was iInvaded by warlike tribes called "sea peoples®™ by contemporary Egyp-
tian records. It has been hypothesised that they were the Achaeans and
Danaeans of Homeric epic literature. 2° Thraco-Phrygian tnoes from the
Balkan peninsula may have invaded Asia Minor at the same time, while
the Philistines conquered coastal lands of the eastern Mediterranean. 21
The former destroyed the great Hittite Empire in central Anatolia early
in the twelfth century B.C., and records of the Egyptian pharaoh
Ramses 111 mention the settlement in northern Syria of Anatolian tribes
displaced by them. Assyrian and Hurrian records continued to refer to
the Anatolian peoples west of the Euphrates as Hittites, but called the
Thraco-Phrygians Muski. Early in the twelfth century, Assyrian records
mention the appearance of certain Muski tribes in the valleys of the up-
per Euphrates and its tributary, the Aracani (Tk. Murat Su); this area
was called by the Assyrians and Urarteans the country of Urumu, Urme or
Arme, and this may be the Homeric “land of the Arimoi, where Typhoeus
lies prostrate.” It is noteworthy that most of the temples of pre-
Christian Armenia of Zoroastrian yazatas were located in the areas of
the Aracani (E. Euphrates) and the W. Euphrates to the north, where Ar-
menians might have settled in early times. The other centres of cult

were m the Araxes valley- the eastern focus of Urartean power. 22
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Marimert, proposed that the athnic name OP. armins- “Armenianl (the Baby-
lonian version of the text renders “Armenia” as Urastu) in the inscrip-
tion of Darius 1 at Behistun was formed of arme- with the Hurrian adjec-
tival ending -ini-, comp, muskini- “Muski, a Moschyean®"; he analysed
the name of Armawir (the Orontid capital of Armenia, built in the

Araxes valley on the site of the Urartean city of Argistihinili) as
formed from the base arme-/arma- with toponymical suffix -vir, the lat-
ter found in the name of the Cappadocian city Gazioura23 (attested in
Greek of the fourth century B.C. and explained as “place of the
treasury"2* .

It has been noted that for most of the period under discussion, the
Armenian highlands were ruled by a number of local dynasts, the kings of
Nairi, and in the Introduction it was proposed that the geographical
division of the country into many cantons difficult of access has pre-
cluded th%e establishment of a strong, centralised power over all Ar-
menia. Regional rulers retained considerable sovereignty, both as kings
of Nairi and as naxarars in later centuries. In the ninth century B.C.,
a number of kingdoms of Nairi united into a single state with its capi-
tal at Tuspa, on the southeastern shore of Lake Van (cf. supra), and in
an inscription in the Assyrian language ca. 833 B.C. Sarduri 1 styled
himself “king of kings". The united provinces of Urartu posed a serious
threat to Salmaneser 111 of Assyria (859-24), and for over a century we
find Assyrian records full of the news of victories and defeats in wars
with Urartu, and the gods are questioned anxiously about the future of
relations between the two states.

Urartean culture was rooted in the local tradition of the Hurrian
population, yet many artistic forms appear to have been borrowed from
Mesopotamia to the south and the Indo-European Anatolian peoples to the

.25 The Urartean kings I\s/puini and Menua have left us the names of

west
some eighty Hurrian gods worshipped in Urartu, but the chief triad,
equated in Urartean inscriptions with Assyrian Assur, Adad and Samas,
included Haldi, the father of the gods; Teiseba, the god of storms; and
Ardini, the sun god.” In the ninth-eighth centuries, the Urarteans
built the temple city of Ardini (Assyr. Musasir) to Haldi, who as patron
divinity of the royal house periodically received sacrifices of six

horses, seventeen oxen, and thirty-four sheep. 2 Urartean dedicatory
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inscriptions at temple sites always list the number and kind of sacri-
fices to be performed regularly in honour of a god.28 Large temple
estates such as those founded in Asia Minor by the Hittites were estab-
lished on the Armenian plateau; such estates were held in later cen-
turies by Zoroastrian temples and later still by hierarchical families
and monasteries of the mediaeval Armenian Church. The institution of
regular sacrifices of animals in religious observances by the Urarteans
must have been important as occasions for social gatherings, and as a
source of charity for the poor. In a country where the physical condi-
tions of life changed little until recent times, these ancient prac-
tices may be regarded as providing a basis for Armenian observance of
Zoroastrian gahambdrs and for the matal sacrifices offered by Armenian
Christians.

Other aspects of Urartean religion seem to have survived in later
Armenian culture. The Zoroastrian yazata Verethraghna, called Vahagn
by the Armenians, bears many of the attributes of the weather god
Teliseba. Vahagn"s consort, Astlik, whose name means “little starl and
is apparently an Armenian caique of ancient Syrian Kaukabta, Astarte,
may be compared to the Hurrian goddess Hebat/Hepit. 29 The cult of Nane,
who was worshipped in Uruk as Inanna, the Lady of Heaven, may have been
introduced into Armenia in Urartean times, but this is by no means cer-
tain.” The Urarteans sacrificed before blind portals called “gates of
Godl, and one of these, carven on the rock-face at the fortress of
Tuspa (modem Van), is called by Armenians the “gate of Mher®, i.e.,
Mithra.”

The Urartean king Menua (810-786) built fortresses in the area of
Manazkert, Karin (Tk. Erzurum) and Basen,32 and the Urartean expansion
to the northeast continued under his successor, Argisti 1 (786-64), who
conquered the provinces of Diauxi (Arm. TaykC), Tariuni (Am. DaroynkO),
Zabaxa (Am- Jawaxkc) and other areas, including the plain of Ararat.
In 782, Argisti conquered the lands around Lake Sevan, and built a for-
tress at Giamiani (Arm. Garni) on the river Azat to guard the route
from Sevan to the plain of Ararat, where he founded two cities, Erebuni
(Arm. Erevan) and Argistihinili (cf. supra). Both sites became later
Armenian cities, and Garni became a fortress of the Arm. Arsacids.

Argisti colonised Erebuni with settlers from the upper Euphrates
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valley, ~ and excavations have shown that the Babylonian god Mard.uk and
the Luwian god lvarsa. were worshipped there; this mixed population pre-
sumably included Muski as well.

In the eighth century B.C. the Transcaucasus was invaded by the
Cimmerians, a people probably of Thracian origin who lived on the
northern shores of the Black Sea. Archaeological evidence indicates
that they had maintained peaceful trading contacts with Urartu before
Iranian-speaking tribes, the Scythians, forced them south en masse;
many settled in Cappadocia, and their name is preserved in the Armenian
toponym Gamirk® -35 The Cimmerians were followed in the early decades
of the seventh century B.C. by the Scythians, who settled in the dis-
trict later called Sakacene (Am. Sakasen) after them,36 near Ganzaca.
The Scythians are referred to in the inscriptions of the early seventh
century Assyrian king Esarhaddon as Asguzai, hence Biblical Heb.
AskKenaz (Arm. AskCanaz, a name by which Armenians sometimes refer to
themselves). 37 Scythian artifacts have been found at TeiSebaini, a
city founded by the Urartean king Rusas Il early in the seventh century
near Erebuni (at Karmir Blur, on the outskirts of modern Erevan), and
classical Armenian historians trace the descent of the native Armenian
kings, sons of the eponymous ancestor Hayk, numbering amongst them one
Paroyr, son of Skayordi. 38 Paroyr is to be identified with the Scythian
chieftain known from cuneiform sources as Partacua and by Herodotus as

Protothyes. S The name Skayordi has been analysed as skay-ordi “son
(of) the Scythian'**0 The word skay alone in Armenian came to mean
‘powerful, a strong man®; with the prefix h- from lranian hu- “good®,

it means 'giant'.4l This development may be compared to that of bP.
pahlavan “hero, strong man® from a word whose original meaning was
"Parthian”.

By the early seventh century B.C. there was already a large lranian
population in the countries to the south and east of Urartu and on the
Armenian plateau itself,1+2 and from the genealogical tradition and lexi-
cal development cited above, it would seem that the contacts between the
Scytnians and the ancestors of the Armenians were close and friendly in
many cases. Cimmerian and Scytnian invasion weakened Urartu in its
struggle with Assyria, and the state ultimately fell to the new power

of the Medes, who despoiled Tuspa early in the sixth century.
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The Muski on the Armenian plateau seem to have lived mainly in two
districts: Melid-Kammanu in the upper Euphrates valley (in the region
of the later cities of Comana and Melitene, Tk. Malatya) and Arme-Supria
(the mountainous region now known as Sasun) .The latter province,
then as now, was a refuge for fugitives of various nationalities, rebel-
lious and difficult to conquer; Salmaneser 111 failed to secure it in
854 B.C., nor were the Urarteans able to subdue it for long, and it fell
to Assyria only in 673 B.C., in the reign of Esarhaddon. There were
Muski also in Suxmu, on the upper Euphrates, and it seems that they were
variously referred to in neighbouring countries, according to the names
of the provinces in which they lived and upon which those states bor-
dered. When the Urartean kingdom fell to the Medes, the Muski country
appears to have become an unbroken area comprising most of CopCKC and
Tarawn, i.e., from the bend of the Euphrates near Melitene to the region
north and northwest of Lake Van. In Tarawn was the district of Harkc,
where, according to Movses Xorenacci, the first Armenians Iived.i+5 The
Georgians to the north must have called the Mu\s/ki by the name of Suxmu,
hence Georgian somexi “Armenian *, while nations to the south and west
would have called them, after the region of Arme-8upria (and cf. Ck.
a.rimoi above), Armenians.

The name of the Muski survived down to the second century A.D.,
when Claudius Ptolemeus described in his Geography (V.12) the Moschyean
range of mountains in Kotarzene, north of the Euphrates; memory of them
may survive also in the curious translation of a Greek passage by a
Fifth-century Armenian sc:holar.46 In their own literature, the Armen-
ians refer to themselves mainly as hay—ko, a word which has been in-
terpreted as “Hittite": intervocalic -t- becomes -y - in common Armen-
ian words of pure Indo-European origin, such as hayr, “father® and mayr
"mother® (comp. Gk. uater, meter).47 It was proposed by P. Jensen in
Muki would have thereby adopted for themselves the name of the proud
empire whose lands they had crossed in their eastward migration. Some
Soviet scholars, most recently G. Jahukyan, have suggested tte-t hgjr
comes from a toponym “Hayasa®™, and links have been sought between Ar-
menian and Luwian.49 )

Classical Greek writers perceived a genetic connection between Ar-
menians and Phrygians: Herodotus called the Armenians “Phrygian
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colonists™; "0 and Stephen the Byzantine (fifth century A.D.) quoted the
claim of Eudoxus (ca. 370 B.C.) that “the Armenians in origin are from
Phrygia and in language they Phrygianise a great deal (tei phonii polla
phrygizousi) . Certain Armeno-Fhrygian affinities have been noted,
although the evidence is not plentiful. Hesychius provides a gloss of
an Athamanian word which has been read as many, the gloss being recon-
structed through emendation as Gk. mikron “small®. The Athamanians
lived to the west of Thessaly and their language presumably belonged
to the Thraco-Phrygian group; the word many was compared to Arm. manr,
manu- “small®. An Epirotic word, lyrtos, has been connected to Arm.
lurt~, "greenish-grey, blue® and lur_j, “joyful, serious”; and an
Illyrian word, sybina “hunting javelin®, 1is presented as a cognate of
Arm. suin “spear, bayonet'.52 Armenian forms bear certain important
resemblances to Greek, 53 and Jahukyan™s most recent studies associate
Armenian yith prcto-Greek. o

Contacts between the various peoples of the plateau: Muski,
Hurrian, lranian and Semitic- are attested in personal names. We find
the name of an Assyrian agent or vassal ruler on the Assyro-Urartean
border, Bag-Te Up/b, containing the lranian element baga- “god® and the
name of the Hurrian weather god;55 the name of the official is attested
from the latter half of the eighth century. In the late sixth century,
we Find mention in the inscription of Darius at Behistun of an Armenian
named Arxa, son of Haldita, who led a rebellion against Darius in Baby-
lon." The name clearly contains the appellation of the supreme god of
the Urartean pantheon, Haldi. The leader of such a rebellion was prob-
ably a nobleman who opposed what he considered the usurpation of power
by Darius (a feeling which was widely shared, for provinces across the
Achaemenian Empire revolted), and his father, a member of an Armenian
noble family, might well have received a name containing the name of the
god who had been the special protector of the Urartean royal house.

As seen above, Armenian preserves faithfully a number of Urartean
place-names, and many sites have been inhabited continuously since
Urartean times. We have noted also the continuity of the institution of
periodic sacrifice of animals. Traditional Armenian reverence for the
white poplar (Am. saws-i, Urartean zsburathu)ST may well go back to
Urartean practices: the Urartean king Rusa planted a grove of white
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poplars, ad. there is an Urartean bas-relief of a man standing in the
attitude of a supplicant before a tr(a:%, with a vessel (probably for a
libation) on the ground at his feet."* The cult of the Tree of Life
was a common feature of many of the religions of the ancient Near East,
and we find traces of it in mediaeval Armenian folk songs. In the lat-
ter, the first stanzas describe the Tincomparablel branches and fruits
of the Tree of Life (cam kenacC), while the final section compares the
various parts of the Tree to the Holy Family, Saints and Patriarchs of
Christianity. 59 A mediaeval manuscript shows two men in festive dress
holding a stylised Tree of Life between them; the free hand of each
holds a taper .1t is likely that the song and depiction of the Tree
of Life are related to wedding customs, for another song of the same
type mentions the “king®" (tCagawor), i.e., the bridegroom,” and the
festive dress of the two men in the miniature would be most appropriate
at a wedding party »

This tradition would have been easily absorbed into Zoroastrianism,
with its reverence for plants, the creations of Haurvatéit,63 just as
many of the attributes of Tesub or Teiseba were ascribed to Vahagn and
the ancient goddess Nane was declared the daughter of Aramazd. Such
developments may be compared to the conscription of ancient local di-
vinities of Western Europe into the ranks of the Saints of the Catholic
Church, and to the survival of ceremonies of remote antiquity in other
Christian cultures. Yet, as Prof. B. N. Al)zakcelyan has justly observed,
the formative stages of Armenian culture coincided with periods of
Iranian rule. 6k

In Xenophon®s partly fictional Cyropaedia a servant named Cyrus of
the Median king Cyaxares has been sent to deal with a rebellious Armen-
ian king. The Armenians are represented as chafing under foreign rule,
yet the king"s son already bears an lranian name, Tigranes. Xenophon®s
use of this name may be anachronistic, but the case may be taken to il-
lustrate the early impact of lranian culture upon the Armenians. It
was probably under the successors of the Medes, the Persians, that

Zoroastrianism first came to Armenia.
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CHAPTER 2

ARMENIA FROM THE MEDIAN CONQUEST TO THE RISE OF
THE ARTAXIADS (585-190 B.C.)

By 585 B.C., the power of the Medes extended as far as the Halys
River;1 they were thus in possession of the entire Arm. plateau and the
former territories of Urartu. Median colonists probably settled in Ar-
menia at that time, for the districts of Mardali and Mardastan attested
in the A\s/xarhaccoycc "Geography® of the seventh century A.D. bear their
name. 2 As we have seen, later Am. writers considered Paroyr son of
Skayordi “son of the Scythian® one of thelr ancestors, and he iIs said
to have received a crown from Varbakes of Media in return for his serv-
ices iIn battle. 3 The Armenians, as we have seen, appear to have set-
tled in the area of Van and in the northeast, in the region of Ararat.
Numerous other peoples also inhabited the plateau: Herodotus mentions
the Suspyrians, Alarodians and Matieni; and Xenophon met on his march
the Chaldaeans, Chalybians, Mardi, Hesperites, Phasians and Taochi.
The Armenians appear to have been most favoured by the Medes, and later
by the Persians, however, and Xenophon mentions two sons of the Arm.
king, both of whom have lranian names."1

Little is known of the religion of the Armenians in the Median
period, but it seems reasonable to suppose that It absorbed elements of
the cults of the dominant Medes, as well as of the other peoples of the
plateau. A small architectural model found in Soviet Armenia presents
many problems, yet the paucity of material evidence in this period may
nonetheless justify some discussion of it here. In 1966, excavations
were carried out at the cyclopean fortress of Astli-blur “Hill of the
Star® on the northeastern edge of the village of Enok avan, about five
km. northwest of ljevan, a provincial town in the valley of the river
Alstev (Joraget or Joroy getf) northeast of Lake Sevan in the Armenian
SSR. The region is mountainous and heavily wooded; the Caucasian brown
bear and wild boar still roam its forests. The finds at the site have
been dated to the ninth-eighth and sixth-fifth centuries B.C., and in-
clude twenty-five graves containing various objects of adornment and

39
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everyday use, from both periods. A large number of ceramic cups with
wide lips and narrow stems were found, also of both periods and showing
little difference in type, and B. C. Piotrovskii suggested that these
might have been intended to contain sacrificial offerings. Two small
bronze statuettes of men were also discovered. o Esayan dated to the
sixth-fifth century B.C. an architectural model of black fired clay
found at the site.10 The object is a round, slightly concave disk with
a crenelated wall around the edge. The wall has the outline of a gate
cut into it. Slightly off center and opposite the "gate” inside the
wall is a building of two stories with a pitched roof. The ground
story is square (6x6 an. and H cn. high), with two thick side walls.
The front of the chamber thus formed is entirely open; the back is
partly open, too, but the aperture is narrower. The second story is
3x6 om., i.e., the dimensions of the chamber below, and has arched
openings to the front and back. The diameter of the whole is 18 om.,
there is a hole in the plate, and the outer walls overlap, as though
the model were meant to fit securely over something else.

Esayan suggested that the model might have been put over a burner,
whose light would have come through the hole in the disc and illumi-
nated the building.11 Professor Theodore Gaster of Columbia University
suggested that the object might have been carried on a pole, like the
aed.culim of the cult of Attis; this would explain the hole. l?t is
noteworthy that Xorenac®i connects AnuSawan son of Ara with the oracu-
lar cult of the plane trees (Am. sawsj of Armawir in this period. The
legend of Ara in its essence is identical to that of Attis,13 and the
mythical creatures called amii)zkC which revived Ara were remembered
1 the
cult of Ara/Attis was clearly of importance in Armenian belief, so
there is thus a remote possibility that the model from Astii-blur may .

and believed in by Christian Armenians of the fourth century;

have been an instrument of it.

The shape of the model suggests that it might have represented a
temenos, or sacred enclosure, and a temple. The plan of the whole sug-
gests that of Taxt-i Suleiman, a Zoroastrian site 160 km. southeast of
Lake Urmia at which there burned continuously the sacred fire Adur
Gusuasp, one of the three great fires of ancient lran. The site is a
flat, round hill with a complex of temples and palaces within, and a
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lake.1"" The "buildings of Taxt-i Suleiman date from the Sasanian period,
16 The latter

assertion, if it has any basis in reality, could mean either that a

however. MasSudx wrote that idols had once stood there.

pagan temple once stood there, or else that there had been an image-
shrine as well (probably adjacent to the sacred fire) before the icono-
clastic reforms of the Sasanians. Classical writers of the Parthian
period mention an eternally-burning/fire in Atropatene, and refer to a
city called Phraaspa or Phraat.17 In Armenian sourcés, the latter site
is called Hratn or Hratn mec (“great®), where the fire of Vsnasp burned.
Although these terms are attested only in texts of the seventh century
and later, the forms are obviously loans from pre-Sasanian MIr., indi-
cating that the Armenians had been familiar with the temple before
Sasanian additions or enlargements were made, and probably before the
conversion of the Armenians to Christianity. 18 The site of Taxt-i
Suleiman is unique in plan and awesome in grandeur, and could have been
the original of our model.

This suggestion seems unsatisfactory, however, iIn view of the late
date of the buildings exacvated at Taxt-i Suleiman, the uncertain date
of the model and the location of its discovery, for it was found in an
area which would have been at the extreme edge of Armenian settlement
even at the period of the greatest expansion of Armenia under Tigran 11
in the first century B.C. A circular wall enclosing a square building
could be found nearly anywhere, and one would have hoped for unmistak-
able details to draw a wholly convincing parallel. Although small
architectural models held by princely donors are a common feature of

19 we have no

the bas-relref decoration of mediaeval Armenian churches,
such models from the ancient period and can only speculate therefore
about the function the mysterious object from Astli-blur may have
served.

In 550 B.C., the Persian vassal-king Cyrus rebelled successfully
against his Median overlord, Astyages,20 son of Cyaxares, having mar-

1 Despite their earlier friendly re-

ried Astyages® daughter, Mandana.2
lations with the Medes, many Armenians appear subsequently to have

joined Cyrus, for Xenophon notes that Armenian armies participated in
the Persian attack on Babylon in 539 B.C.,22 and Xorenacci relates the
increasing alarm of “Azdahak® at the Armenian Tigran®s friendship for

Cyrus .23
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Azdahak is the lir . form of the name of the demon found in the
Avesta as Azi Dahdka (Av. azi- means “serpent®, Phi. and UP. az), a
three-headed, three-moutned, six-eyed monster made by Angra Malnyu for

the destruction of the material world. 2k The evil creature sacrifices

to Anahita in the land of Bawri, later identified with Babylon.25 In
the Bundahisn, Dahdg ke Bewarasp xwanend “(Aa) Dahag whom they call
"(he who has) ten thousand horses™" is imprisoned in Mt. Damawand after
being smitten by Fridon (Av. Thraitaona-), but will rise again, becom-
ing unfettered, and will be slain by Sim. The basic elements of this
epic narrative recur in the Armenian legend of the imprisonment of
king Artawazd.

In the Sab-name of Ferdousl, Azi Dahdka appears in the arabicised
form Zabhék as a Babylonian tyrant who overthrows the lranian king
Jamsid (Av. Yima-) with popular support and then is perverted by Iblis
(i.e., Satan), after which snakes spring from his shoulders. He is
eventually vanquished and imprisoned in Mt. Damavand by Feridin (i.e.,
Thraetaona) -27 Xorenaci repeats the latter tale iIn its essentials,
in a form apparently of local origin, for the name Thraetaona appears
in the northwestern MIr. form Hruden; he attributes it to the Persians
m an appendix to the First book of his History.28 Xorenac®i adds a
significant detail to the story, however. He proposes to describe the
anbari arajnoy . m barerarutCean “first bad beneficence® of Biwraspi
A%?jahak,29 the details of which are as follows: . ev haBan—aKarc
zkenc™als kamer cCucCame] amenacCun. ew aser: oc® Ic™ iwr araniin
uruk® part linel, ayl hasarakac® , ew anienayn int® yavtni ew ban ew
gore: ew i cacuk in>(':\°_oc xorhér . ayl zamenawn vandiman artak’s berer
lezuov zcacuks srtin: ew ze] ew smut barekamaccn orpes 1 tu\éaneen
noynpas ew giseri sahmaner. “And he wished to show to all the common
life, and said that no one must possess anything as his own, but it
must be in common, and all things, both word and deed, be visible. And
he considered nothing in secret, but brought out into the open with his
tongue the secrets of the heart, and he ordained that his friends go
out and come in by night even as by day . The entire tale bears
scant resemblance to the narrative concerning Tigran and Azdahak which
immediately precedes it at the end of Book 1 of the History, and indeed
Stackelberg and Akinean argued that the demon-tyrant is identified in
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the tale recorded by MX in his Appendix with Mazdak, the Sasanian
heresiarch of the late fifth and early sixth century whose communistic
teachings horrified pious Zoroastrians.

The suggestion can be made therefore that Azi Dahaka was regarded
as the incarnation of the demonic par™ excellence; the tyrant or heretic
of the day might be cast in the epic mold of the monster let loose on
the world. In an anonymous Armenian chronicle dated to the eleventh-
twelfth century, we are informed that Mahamat elew diwahar ew molegner
1 diwen awr st awre ew and\ésneal i diwe xzer 1 \s/itlaysn ew zkapans
erkatcis ew varer i diwén i yanapats, i lerins ew i Kcaran.jaNs “Mohammed
was one possessed and was driven crazy by the demon day by day, and,
emboldened by the demon, he broke out of his chains and bonds of iron
and was led by the demon into deserts, mountains and caves.” We are
also told that he was bom near Rayj (i kcalakan Rioy) and that he was
an idolater and magus (ew Mahmetn er krapast hawatov ew mog) -32 The
Kcartclis Ccxovreba “Life of Georgia®, a collection of tales and his-
tories first compiled and edited by Leonti Mroveli in the eleventh cen-
tury, and translated into Armenian shortly thereafter, records that
Abriton ... kapeacO alandovkO zisxann aw.iid0 yerkatcs, zkoccecGealn
Biwraspi, yanbnak lerinn Rayisay, orpes ew greal e i mateans ParsicC
(Arm. trans.) “Abriton [i.e., Thraetaona] ... bound the prince of
snakes in irons, the one called Biwraspi, by means of spells lalandovk~,
read alandiwk~1, in an uninhabited mountain of Rayis [i.e., Rayy], as
is written in the books of the Persians.'33

It would seem that Mohammed was regarded in the popular imagina-
tion of the Armenians as a latter-day incarnation of Azi Dahaka: bom
in the Median district of Rayy, possessed by a demon, and bound in
chains from which he broke loose to bring evil to the world. Mazdak
had undoubtedly been regarded in a similar manner by the Zoroastrians
¥ Azi Dahakas
Axdahak/Zahhak is always a foreign tyrant— either a Mede or a

whose version of the epic cliche Xorenac®i recorded. >

Mesopotarﬁi;n— to Persian and Armenian writers, 3 put never a Turanian.
It is likely that the form of the myth was elaborated in western Iran,
for the enemy lands are not those we should find in eastern lranian
traditions. The depiction of Zahhak with snakes springing from his

shoulders is an iconographic detail whose origin should be sought in
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the West, also, and we find Nergal, the lord of the underworld, shown

thus iIn a bas-relief from Hatra. 36 The lranians must have appropriated
this Image of a chthonian deity, perhaps for the depiction of Yima, the
ruler of the dead. A baleful little figurine from Sogdia, probably of

1,3 and it is unlikely

post-Sasanian date, reproduces the image in detai
that the object was a statue of an epic monster rather than of a super-
natural figure. One would suggest therefore that the statuette was of
apotropaic function. Zoroastrian tradition preserves two separate nar-
ratives concerning Yima; iIn one he dies and goes dowmn to live in a happy
underground abode, while in the other version, he commits sin, wanders
unhappy, and dies. It is the latter version which we find in the Sah-
name, and the former, it has been suggested, in certain details shows
the influence of Mesopotamian traditions. 8 Perhaps A;I Dahaka in the
epic is contaminated by an image of Yima appropriated from Hergal
*Zahhak succeeds Jamsid in the /S\éh—name)-sg

MX 1:21+-31 relates the battle of Tigran son of Eruand, king of Ar-
menia, in alliance with Cyrus the Persian against Azdahak (Gk-
Astyages the Mede. While Xorenacci in the Appendix to Book 1 dis-
cussed above provides a basically unretouched version of the lranian
epic, albeit interspersed with his own sarcastic comments about its
stupidity, in the body of his History he attempts to rationalise as
history the Armenian folk traditions he has collected. It is possible
that the superficial similarity of the names Astyages and Azdahak may
have contributed to their equation, but in view of the wide range of
applications of the literary theme to historical personages from the
Median to Islamic periods., as discussed above, such an explanation is
unnecessary. The similarity of the names of historical tyrant and
mythological monster may merely have served to strengthen a parallel
already drawn. Xorenacci omits any mention of A\z/dahak as possessing
the attriDutes of a dragon or monster, but notes that the Armenians of

N - C N
zArtasise ew zordwoc™ nora, yiselov avlabanabar ew

Gobt%h chant songs
_C ™ X e - X _
zzarmic n Asdahakay, visapazuns znose koc elov: zi Azdahakd 1 mer
lezus e_vi\éap. Ayl ew ¢as asen gorcel Argawanay 1 pat-iw Artasisi , ew
xardawanak leal nmin i1 tacarin visapac “about Artases and his sons,
recalling in allegory also the progeny of Asaahak, lJr(%alling them

descendants of the dragon, for that [word] Azdahak is "dragon™ in our
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language. 3 And they say Argawan]ﬂ* made a feast in honour of ArtasSes,
and there was a plot against the latter in the palace of the dragons®
(MX 1.30).

The Armenians probably in the course of time cast the history of
their struggle in alliance with Cyrus against the Medes in the form of
the old Western lranian epi)c of Thraetaona and Azi Dahaka. The legend
appears to have been elaborated at least five centuries after the
events it describes, though, for the hero Tigran seems to have acquired
the added features of the Artaxiad king Tigran Il (95-56 B.C.), whose
short-lived conquests included large areas of Media Atropatene. 6
Tigran is called by Xorenac®i the son of Eruand sak:awakeac® “the short-
lived”; we shall discuss shortly the origins of the Orontid or Eruandid
dynasty, the first royal house of the Armenians.

In 521-520 the Armenians revolted against Darius 1 (621-1+86) to-
gether with nearly all the other provinces of the Achaemenian empire
established by Cyrus. Struve suggested that the verb used in the
Behistun inscription to describe the assembling of the “rebels”™ against
Darius, hagmata, refers normally to the scattered forces of a defeated
army; he concludes that the fighters against Darius were Sakas. B It
seems more likely, however, that many Armenians would have regarded
Darius as a usurper, as did the peoples of other provinces, and the re-
volt would not have been confined to one particular ethnic group. Ar-
menia was divided into two satrapies, the 13th and I8th, by the Per-
sians, and several sites men-bioned in the inscriptions at Behistun have
been identified in the south and west of the Armenian plateau, in the
provinces of AljnikC and Koré:/aykC .148 The latter region was the 13th
satrapy, inhabited by a people Herodotus calls polyprobatoi ’rich in
flocks® who brought twenty thousand colts to the court of Achaemenian
Great King every year for the feast of *Mithrakana,l"9 saving others to
sacrifice to the Sun. Horses were in Zoroastrianism associated with
the Sun and Mithra.® The 18th satrapy included the regions around
Ararat; we shall discuss below the principal sites of the Achaemenian
period from that region: Arin-berd (Urartean Erebuni) and Armawir
(Urartean Argistihinili).

The Armenians of the 13th satrapy traded with Babylonia, sending
their wares down the Euphrates in round boats made of hides.”51 Their
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land was traversed by the royal Achaemenian road that linked Sardis
with Susa; according to Herodotus, the road ran some 350 km. through
Armenia, with fifteen stations along the way.52 In 148 B.C. the Ar-
menians fought under Xerxes in Greece, armed, we are told by Herodotus,
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like the Phrygians, although in the bas-relief of subject peoples at

Persepolis the Armenians are attired more in the style of the Medes. 50

In 1#01-1+00 B.C., Xenophon (1+30-355) and the ten thousand Greek
mercenaries who had taken service with Cyrus the Younger against his
brother Artaxerxes 1l Mnemon (UoU-358) retreated after their defeat at
the battle of Cunaxa, north across Armenia to the Black Sea. Several
itineraries have been suggested on the basis of Xenophon®"s description
in the Anabasis.55 The Armenians spoke Persian; the Greeks conversed
with village chiefs (Gk. kSmarkhoi) and lowly women alike through a
Persian-speaking interpreter. One village headman refused to pp,rtake
of food together with the CGreeks, but ate only with his own country-
men,” perhaps in adherence to the Zoroastrian injunction not to dine
with infidels.®’ At the time of Xenophon"s journey, Armenia was ruled
by a satrap, Orontas, Arm. Eruand.58 According to Strabo, the Orontids
traced their descent from Aroandes, whose ancestor was Hydames, one of
the companions of Darius 1 and the head of one of the seven great noble
clans of the Persians. ® This claim to Persian descent, presumably
made by the Orontids themselves, is important evidence for lranian in-
fluence in Armenia in the Achaemenian period, in a country where family
and lineage are the foundation of all social relations. According to
Xenophon and Plutarch, the Orontids had a blood-t.ie with the Achaemenias
themselves through the marriage of the daughter of Artaxerxes 11,
Khodogune, to Orontes (=Orontas), the satrap of Armenia at the time of
Xenophon®s campaign  Xorenac®i (11.37) mentions "a certain Eruand, son
of an Arsacid woman® (Eruand om, ordi knoj Arsakunwoy); the Arsacids
by the time of his writing had supplanted the Achaemenians as the dy-
nasty which conferred hereditary power and prestige; Arsacid descent
was considered a sufficient claim to legitimacy in Armenia through
Christian times, hence perhaps the anachronism. It is to be noted that
the lranian Arsacids themselves claimed Achaemenian descent, although
it is apparent they did not press this claim as vigorously as did the

Sasanians after them (who were Persians and could therefore justify it



better). £0 It is possible that the Orontids came in fact from the
Oroandes tribe east of Gaugamela, which Manandyan connects with
Aruant®unik® in Vaspurakan (Arvanthunikh, east of Van, on the Map in
AON), the claim to Achaemenian descent being then a purely fictitious
one of propaganda value. 61 A Greek inscription found near Pergamon in
western Asia Minor mentions that one Orontes de ArtasylTtos] / to genos
baktrios, apostas apo Artaxerfxou tou/ per]sbn basileos ekratesen ton
perga[men5n ... "Orontes (son of) Artasyras,/ a Bactrian, having re-
volted against Artaxer/xes king of the Persians, ruled (the city of the

ik Tiraccyan proposed the following chronology

people) of Pergamon. ..
of events: 1n 386-8U, Orontes and Tiribazus, the hyparchos of western
Armenia63 EWho presumably administered other areas than Orontes but was
subordinate to him in rank), fought king Euagoras of Cyprus; in 362, an
Orontes became satrap of Mysia; and in 360 he became satrap of Armenia
again; iIn 35> Demosthenes mentioned him In an oration.”

The forces of the Armenians who fought Alexander under Darius 111
Codomannus (337-330) at Gaugamela were led, according to Arrian, by
Orontes and Mithraustes, and it has been suggested that they led the
amies of Greater and Lesser Armenia respectively. 66 These areas would
have corresponded to the 18th and 13th satrapies. With the collapse of
the Achaemenian empire and its division amongst the generals of Alex-
ander, Armenia seems to have remained largely free of Macedonian Greek
rule, although the mediaeval Persian poet Nizdmi, preserving a shadowy
memory of lranian religious resistance to Hellenism, wrote that Alexan-
der abolished the worship of fire in Armenia. Alexander sent a satrap,
Mithrenes, apparently a Persian of Asia Minor, to Armenia  (probably
Lesser Armenia),” but in historical lists of the regions of Alexander-®s
realm Armenia is not mentioned, and Justin in his Epitome of Pompeius
Trogus cites the boast of Mithridates Eupator of Pontus that Armenia
was not conquered either by Alexander or by any of his successors. 69 A
Greek general, Menon, was hanged by the local inhabitants of Syspiratis
(Arm. Sper), in the northeast of Armenia, and in 317 Armenia was under
the control of a "satrap®™ Orontes, according to Diodorus Siculus and
Polyaenus. n It was this Orontes or Ardoates who placed his forces at
the disposal of king Ariarathes of Cappadocia when that land was con-
quered by the Macedonian general Eumenes, and who sent Eumenes a
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letter “written in Syrian characters®™ (Ck. syriois Kegrammene
grammasin)- 70 i.e., in the chancellery Aramaic of the Achaemenian
administration. In 303-2, Seleucus pledged to respect the sovereignty
of Ariarathes Il of Cappadocia, and it is likely that Armenia under
Orontes was "soumise de plein gre~, in the words of Markwart. x The
country may have been regarded by the Seleucids as a vassal state, hut
there is no evidence that they made any further attempts to place Greeks
in positions of power, nor were Hellenistic poleis founded in Armenia on
the model of other provinces of the defeated Persian Empire. Outside
Armenia, Orontes was called “"satrap®, hut iIn his own country he was
Thronte(s) basile(us) T“Ebrontes the king". [ The latter appellation is
found in a Greek inscription from Armawir; the contents of the seven
inscriptions found there will be discussed helow. It is interesting to
note here., however, that the form of the king"s name, Ebrontes, is
closer to the Armenian form of the name, Eruand, than any other spelling
attested.

It is evident that a single Oromés did not reign over the entire
period from the retreat of Xenophon to the reign of Seleucus; such a
feat of longevity would be impossible, even in a region which produced
such long-lived monarchs as Mithridates Eupator of Pontus (ca. 131-63
B.C.) or the Sasanian Sabuhr 11 (reigned A.D. 309-79). It is probable
that we are dealing with a dynastic name applied to successive rulers
of the Orontid house, much as various Arsacid kings were called Arsaces,
after the eponymous founder of the royal clan, in later centuries. The
tradition of the Achaemenian foundations of the Orontids characterises
the lIranian orientation of the dynasty. In the first century B.C.,
Antiochus 1 of Commagene (69-3b) traced his Orontid descent on the
paternal line to the Achaemenians, and on the maternal side to the
Macedonians, claiming a double prestige and legitimacy thereby. Various
Armenian noble families also claimed Orontid descent, well into the
Christian period. Although historical material for the Orontid period
is scanty, Toumanoff proposed a king-list for Armenia from 1+01-95 B.C.
of Orontid rulers in Greater Armenia and Sophene in his study (The
Orontids of Armenia®. 6

The Orontids, claiming Achaemenian descent, seem to have followed
also the religion of the Persian rulers, and it may be useful here to
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review some of the evidence we possess about the faith of the Persians
in the fifth century B.C. It has been proposed that Zoroastrianism
gradually came to the Medes from the east, where it was already an old
and well-established faith among the eastern lIranian peoples. 77 Al-
though Zoroastrianism presumably encountered at first opposition from
the Western lranian Magi, the Persiand adopted the religion and sup-
pressed opposition to it. Darius worshipped Ahura Mazda and opposed
drauga, the Lie;T8 Xerxes (1*86-65) invoked Arta (Av. Ag/a—, "cosmic
orderl)™ and condemned the daivas (Av. daeva- “evil god, demon®)J
again calling upon “Ahuramazdi with the gods® (OP. Auramazda ... hada
bagaibisux‘). The ancient word baga- “god®, used instead of the word
yazata- "a being worthy of worship® preferred in the Avesta, is found
often in Armenian usage; the temple of Aramazd stood at Bagawan, which
Agathangelos interpreted as Parthian for Amm. Die -awan, “town of the
gods™. 82
Mazda, who makes wonderful this earth® (OP. baga vazraka Auramazda hya
frasam ahyadya bumiya kunautiy); in this case, the reference is clearly

In an inscription at Susa, Darius praised "the great god Ahura

to the world at present, but frasa- is used also in Zoroastrian texts
in connection with the concept of renewal or of making wonderful the
world, an idea central to Zoroastrian eschatology, and a derivative of
fra)éa— is found in this sense in Armenian usage. 83 Herodotus describes
Persian rituals, which included reverence fcr the elements,gtk presum-
ably a reference to the cult of the Amesa Spentas, the supernatural

Bounteous Imrggrtals who preside over the various good creations of

Ahura Mazda. ' For the worship of fire, the pyraithoi founded by the
later Achaemenians in Asia Minor are well attested from Classical
sources. 86

Zoroaster himself is not mentioned on Achaemenian monuments, nor
indeed is his name to be found in the inscriptions of the Sasanians,
who were undoubtedly Zoroastrians. The earliest reference iIn Western
literature to Zoroaster is to be found in Plato, Alcibiades I, 122, ca.
390 B.C., and ogger citations of still earlier writers mention the name
of the Prophet. But these attestations of his name must have come to
Greece from the Achaemenian Empire. A tradition preserved by Diodorus
Siculus, Eusebius and Arnobius presents Zoroaster as the king of Bactria
fighting Semiramis;88 the accurate tradition of the eastern lranian
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origin of Zarathustra has apparently been contaminated by an epic of
Iranian struggle against Assyria, to which we may compare the Armenian
legend of Ara and Samiram (Semiramis) preserved by Xorenac®i, or the
tale of Vahagn and Barsam preserved by Anania of §irak.& Xorenacci,
quoting various souroes,90 speaks of Zrada};/t mog ark® ay Baktriac“woe®
or_e Makac® *Zradast [i.e., Zarathustra] 9l the"magus, kli'ng of the Bac-
trians, that is, of the MakkO ™2 (MX 1.6).

There exists also a tradition according to which Er, the Armenian
in Plato, Republic, X, is to be identified with Zoroaster; this claim
can be traced back to the third century B.C. and would indicate that Ar-
menia was considered a Zoroastrian land, even as Media had come—
mistakenly— to be regarded as the birthplace of the Prophet as the Zoro-
astrian religion took root there.93 According to Arnobius, this Armen-
ian Zoroaster was the grandson of Hosthane®s or Zostrianos, a Median
magus. It is this Ostanes to whom Hellenistic and Roman writers attrib-
ute the spread of Persian "magicl to the West. or The equation could
have been made because of the prophetic role of Er (or Ara, in MX95) as
a mortal who visits the next world and returns to tell of it; such a
feat would be worthy indeed of a great spiritual leader. Both Ara and
Zoroaster king of the Bactrians are represented as foes of Semiramis,
and this coincidence may have led to the equation of the two. It is a
coincidence because the conflict of Ara and Samiram is not merely the
tale of a war between two nations, as seems to be the case with Zoro-
aster and Semiramis; It seems rather to present beneath XorenacCi®s
historical colouration the myth of the passion of Cybele and Attis. %

Certain Armenian terms of religious significance aside from ele-
ments such as arta- and baga-, discussed above, may derive from Old
Iranian, probably Old Persian, rather than from northwestern Middle
Iranian (Parthian and Atropatenlan), the source of most Armenian loan-
words from lranian. The name of the Ffirst month of the Armenian calen-
dar, Nawasard, may be traced to OP. Navasarda;97 less likely is
Acarean®s derivation of the name of the eleventh month, MargacC, from
OoP. "‘Markazana.98 His etymology of Mareri, the name of the tenth month,
from a Mlr. form of YAv. Maidhyédirya, the fifth gahédmbar of the Zoro-
astrian calendar of feasts, is more convincing, for that obligatory
feast was celebrated in the tenth month of the Zoroastrian calendar,
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Dadvah (Phi. Dai), which would coincide thus with Mareri.%® The sea-
sonal festivals are held in Eastern lran to have predated Zoroastrian-
ism,100 hut the naming of a month after one of them would in Armenia
be Zoroastrian. As we shall see below, the Armenians, like the lran-
ians,101 also used the Seleucid calendar. The name of the yazata Spenta
Armaiti is attested in Armenian in two forms, Spandaramet, probably from
NW Wr., and the common noun sandaramet “the underworld®, which appears
to derive from a SW (possibly Old) Iranian form with initiaJ sw—.102
Other archaeological and literary evidence suggests the presence
of Zoroastrians in Armenia in the Orontid period. A chalcedony or
crystal gem found at the village of Vardakcar in the ArtCik region of
Soviet Armenia depicts a crowned man with a knife fighting a lion which
stands on its hind legs facing him, the same height as he. The scene
recalls the Achaemenian bas-relief at the “hall of a hundred columns*
of Persepolis and the later carvings of the Parthian king fighting a

103

lion in hand-to-hand combat at Tang-i Sarvak. Achaemenian reliefs

and seals show lions or leonine monsters, and it has been proposed that
the scene is of irythic or religious significance;10U it may represent
the king as a powerful hero, or as a champion against the forces of
evil. An everpresent symbol on the seals and bas-reliefs of the
Achaemenian kings is the figure of a man enrircled at the waist by a
winged circle. The precise meaning of the sign is still disputed,®
but we find a version of it on a silver coin of Tiribazus (see above).
The man whose torso is seen thus rising from a winged disk is not a
stiff, clothed Oriental monarch, though, but a naked, muscular Hellene,
perhaps Tiribazus himself— an lranian ruler in Greek Asia Minor whose
image would be recognisable as regal and heroic to Greek and lranian
alike.

Silver rhytons and shallow silver lotus-pattem bowls of Achaemen-
ian style have been found at Erznka (Erzincan) and Arin-berd (Urartean
Erebuni), and an “"apadana® seems to have been added to an Urartean
structure at the latter site, indicating the adoption of Persian archi-
tectural conventions. An Urartean temple there has traces of ashes
dated to the Achaemenian period, leading some archaeologists to suggest
that It had been converted to a fire-temple, 107 presumably in the late

Achaemenian period.
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Throughout most of the reign of the Orontids, the capital of Ar-
menia was Armawir,10" a city lying on the road from Ganzaca through
Naxijewan (CGk. Naxouana) to Colchis, on the river Araxes.10™ The
foundation of the city was attributed by Xorenac®i to Aramayis, one of
the descendants of the eponymous ancestor of the Armenians, Hayk;110 it
may be inferred from this legend that the Armenians traditionally re-
garded the city as very ancient. There was a grove of plane or poplar
trees at Armavir (Am. saws(i)111) named after Armenak, the father of
Aramayis. Ara, who died fighting Semiramis, had a son. Anasawan,112
surnamed Saws or Sawsanuer ((“dedicated to the saws*® kCanzi jawneal
er &st nagtamam*c i sawsj gn Aramanekay, or Armavir: zorocc_zsaiartfué:n
sawsawiwn, E/;r_ handart ew kam sastik )§1\éceloy odoyn ewet® ostoc®
sarzumn, sovoreccan i hmays asxarhis havkazancO: ew ays bazum zamanaks
“for he was dedicated to the (religious) services at the plane trees of
Aramaneak &t Armawir; they studied the sough of the foliage according
to the gentle or powerful blowing of the wind, and the movement of the

11U for this country of the Armenians, and for

branches, for divination
a long time yet® (MX 1.20).

Such divination was practised by the Urarteans, 115 and various
cults connected with trees and plants have survived in Armenia down to
recent times. Xerxes made offerings to a plane tree in Lydia.11™ The
Eastern Plane tree, according to an Armenian writer, can live up to
2000-3000 years, and a few of the trees in the village of Meiri, Arm.
SSR, are 700-800 years old. The only grove of them in the country is
in a nature preserve near Cav in the district of bapCan. The tree was
planted in churchyards, but the custom died out in the tenth-thirteenth
centuries, at about the same time as MxitCar Gos composed a fable
against the plane tree (sosi) in which its opponent, the useful but
humble cotton plant (bambakeni) argues: “You have no fruit, your wood
is bad for building and even for burning, nor is your shade comfortable

117 There exists an Armentfan tradition according

for men to rest in.
to which the sOsi is_sacred because it sheltered Jesus when his enemies
were pursuing him;?-J this legend justifies the pre-Christian tradition
of the sanctity of the tree.

Xorenacci. provides a great deal of information about the temples

founded at Armawir, although his chronology is faulty; he attributes
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these to Valarsak (Pth. Valaxs; Latin Vologaesus), the Parthian Arsacid
king of the first century A.D. whose brother was crowned Tiridates | of
Armenia. Vaiarsak mehean sineal yArmawir, andris hastate aregakan ew
usni ew -iwroc® naxnear® ‘built a temple119 at Armawir to the sun and
moon and his ancestors® (MX 11.8). The deification of kings was common
in the Hellenistic age throughout the Near East; the Parthian kings
called themselves theopatdr “whose father is (&) god®, and through the
Sasanian period the King of Kings was regarded as cihr 1 yazdan *(of)

the seed of the yazatas'.120 The cult of the royal ancestors (Av.

fravasi., Arm. *hro(r)t) is well attested in both Iran and Armenia. 121

Xorenac®i attributes to Artases (Artaxias I, early second century B.C.)
the establishment in Armenia of images brought from the Greek cities of
Asia Minor, of the gods Artemis, Herakles and Apollon, which were used

in the shrines of yazatas with whom the foreign divinities were

122 The use of images In Zoroastrian worship seems to have

been established by Artaxerxes II Mnemon,123 and was suppressed by the

equated.

Sasanians, both for theological reasons and perhaps in an effort to
centralise the religious hierarchy. 12k According to Xorenaccl, Eruand
(probably Eruand IV, ca, 212-200 B.C. 125) moved the royal capital from
Armawir to his newly-founded city of Eruandasat, “Joy of Eruand®, which
had better access to water supplies and was more easily defended than
the hill and fortress of Armawir.12” The sacred images were removed
from Armawir and taken to a site forty stadia to the north above the
river Axurean, which was named Bagaran. Xorenacci explains that Eruand
feared that Eruanda\s/at could not be securely guarded, were the ?mages
to be transferred there, what with 1 gain ew I zohel and aSxarhi “the
whole country coming to sacrifice12T there®™ (MX 11.Uo). Eruand ap-
pointed his brother Eruaz k’\rmapet128 "high priest® of the temples at
Bagaran. [The word k~rmapet is formed of the Aramaic or Akkadian loan-
word k™urm “priest” (by metathesis from kimra or kumru 27°), with MIr.
suffix -pet (cf. Olr. -pati) “lord, ruler*. The Semitic word may be
derived from the triliteral root KMR "to be sombre, to be prostrated in
adoration®. In Hebrew, KTpT- means “pagan priest”, iIn opposition to
the Jewish kéhen “member of the Levite tribe, priest” (cf. Christian
Arm. kcahanay “priest”.]1”™0 The priests of the pagan Semites north of
Israel- and south of Armenia— were called kumra: the Christian Acts of
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Sharbil and Bar3arivsa mention the kmr*® rul "great priest”™ of Hatra; and
Sharbil is called the " w pgwd® dklhwn kwrm® “chief and leader of all
the priests” of Edessa. 131 Wwhen ArtaZes took power, the images at
Eruandasat and Bagaran were moved yet again, to the new city of Artasat
(Artaxata), but the statue of “Apollo®™ was set up on the road outside
the city. 132 Eruaz was murdered, and a new high-pnest, a friend of
Artabes named Mogpagtei was appointed; it was thought, perhaps, that
Eruaz would have harmed the new dynasty that had just overthrown and
killed his brother.

It appears that entombment of corpses was practised by the Oron-
tids, even as it was by the Achaemenians and their successors, for ref-

c U g

erence Is made by Xorenac™i to a royal necropolis at Angi,
Artases is said to have buried the murdered Eruand with funerary monu-
ments (maharjanawkc), showing the proper honour due one of “Arsacid”
blood (xamuac arsakunwoy, Iit. “mixture of the Arsacid”, cf. Am.
diwc®axarn “mixed with the gods®, i.e., of their nature, divine).135
The name “Arsacid® is obviously an anachronism; in the following chap-
ter we shall see that Artases was to refer to himself iIn his inscrip-
tions as an Orontid, and we shall see elsewhere that under successive
Armenian dynasties the king, even if opposed, received the respect due
his hereditary position, which was defined by the sacrosanct dynastic
structure of Armenian society.

Although Armawir"s statues were removed, one assumes the grove of
plane trees there was left in place. Oracles would still have been
sought and recorded there even after the foundation of Eruandaoat and
aagaran. Seven Greek inscriptions were found at Armawir, whose con-
tents and purpose remain uncertain, although attempts have been made
somehow to link them with the oracular temple which presumably was
located at the site. On the basis of paiaeographic evidence, the in-
scriptions have been dated to the early second century B.C. or later.
Three were found on one stone 1.5 X 2.9 m. in size, in 1911. The top
of the stone has numerous cup-snaped depressions and little staircases
cut into the rock; the contours suggest that the whole may have been a
model of Armawir itse!lf. The second stone, with four inscriptions, was
found nearby in 1927*

The First inscription, possibly a quotation from Hesiod or an
oracular prediction based on an event of the Greek poet®s life, has
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been interpreted to read as follows: “Hesiod, famed once, after he
lost his land and paternal inheritance, himself encouraged Perses as
befits younger brothers.” The Greeks regarded the original Perses, son
of Perseus and Medea (after whom Hesiod"s brother was named very much
later), as the eponymous ancestor of the Persians, just as Medea was
the mother of the Medes. But this is probably coincidence. Hesiod"s
writings might be engraved, as here; Pausanias saw Works and Days in-
scribed in lead, on Mt. Helicon.137 The second inscription appears to
contain verses of Euripides, and has been compared to the inscriptions
in Greek met[‘lg)% verse found at Susa from the first half of the first
century B.C. The text refers to a warlike goddess, it seems, who
threatens evil to unjust men. Boltunova identified the goddess as
Andhitd, while Manandyan professed to see in the lines the goddess
Artemis ruling that land be divided fairly. A number of identical gold
pendants found at Armawir and elsewhere in Armenia may have been con-
sidered to depict Andhita (Arm. Anahit) by the Arms., but they are
images of Isis, brought from abroad or made on foreign models. At the
end of the inscription Trever reads the words phora theelaton, which
she interprets to mean "(an oracle) sent by the god through the blowing
of the wind.'139 The third inscription, which, according to the exca-
vators in 1911 had the words phora theelaton near it, is five lines in
length and seems to read: “The four horses, the yoke of Euthycharmides,
one (?) pinakion of Pelamys." A bronze plaque (CGk. pinakion) was found
at Dodona which shows a chariot and four horses, and a slot-like niche
was cut into the stone just below Armavir inscription 3 which is the
right size for such a plaque. The Greeks believed that Apollo rode in
a four-horsed chariot; he also dispensed oracles. Iro Tir, with whom
the Armenians identified Apollo, was a solar divinity, and the Armen-
ians, according to Xenophon (see above), sacrificed horses to the Sun,
yet the names in the inscription leave no doubt that it was made by a
Greek. Armenians, unlike some Egyptians, Syrians, and Jews, do not
seem to have used Greek names iIn pre-Christian times.

What is notable about the first three inscriptions is their be-
longing to an exclusively Hellenic cultural sphere: the first mentions
Hesiod; the second seems to be a fragment of Greek verse, probably
Euripides; and the third has two Greek names. Inscriptions U-7, from
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the stone found in 1927, differ significantly, iIn that nearly every one
(with the possible exception of 6) has some obviously Oriental aspect:

contains the names Mithras and Ebronte(s); 5 contains the name
Phamake; and 7 mentions Armenia twice (a certain Noumenios mentioned
in 7 appears also in 6). |If the First three inscriptions may be inter-
preted as having some oracular significance, then the last four appear
more like copies of documents: 5 is a list of the months of the
Seleucid calendar; % and 6 are in the style of the Greek formula
valetudinis; and 7 seems to be a report on the violent death of a king
of Armenia, although it is in verse and may therefore just as likely be
a funerary inscription. There does not appear to be any necessary con-
nection between inscriptions 1-3 and ™7, unless one considers that the
temple of Tir as described by Agathangelos was a place both of inter-
pretation of dreams and of priestly instruction. 1 One notes that
Xorenac®i makes reference to tftiwp kcurm (h)Anwoy, grané: mehenakan
patmutceancc “Olympius, priest of Ani, writer of temple histories®, ~
a figure of doubtful historicity1 K perhaps invented by Xorenaccx to
explain the presence of such inscriptions as those found at Armawir.
The inscriptions of Armawir could be oracles (1-3) and significant docu-
ments of an archive (i+7) copied in stone to ensure their preservation.
Trever noted that the style of the writing has the appearance of rapid
handwriting rather than of the formal epigraphic type of the time. v
If her supposition is correct, it would reinforce the suggestion that
inscriptions U-7 are select copies from a larger original store of
documents.

Inscription ¥ reads: OBASILEUS AH/ MADOEIRON/ MITHRASEBRONTE/
BASILEI KhAIKEIN/ 1ERROSEUANEKHOI/ZHYGIAINEIN PEKA ITA EG/
GONAAUTOUHYGIAL/ NON TEN BASILEI/AN DEATELESEIS/ TE SIBIOU/ A which
Boltunova interprets as follows: “King Ar(taxias) Madoeiron Mithras to
King Ebrontes sends greetings. If you are well it would be good, that
his descendants might be well. Being healthy you will complete the
reign. * Trever suggested that AR iIn the Ffirst line might be connected
directly to the second line, producing ARMADOEIRON “of the people of
Armawir(?) * Ebronte(s) is probably Eruand, but it is not known
whether Mithras is an epithet of the king (cf. HELIOS TIRIDATES in the
Greek inscription of the mid-first century A.D. from Garnil™) or
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another king, but the use of the word BASILEUS “king" twice, once in
the nominative and once in the dative, indicates that there are two
kings, and since Mithras is in the nominative, it probably refers to
the king who is MADOEIBOH rather than to Eruand. The meaning of
MADOEIBOH is not clear. One might suggest tentatively that the word
comes from *Mados “Mede®™ and haired "I seizel and means “conqueror of
the Medes™; the use of such a title could be justified by the Armenian
epic tradition of the battle of Tigran and Azdahak, as we have seen
above, the heroic deeds of one member of a dynasty were the inheritance
of his descendants.

Inscription 5 is a list of the Macedonian months used by the
Seleucids and by native dynasties of the Hear East in the Hellenistic
period: DIOS / LA /APELIOS AYA/ PERITIOS PUI/ DYSSTBOS 0S/ XAHDIKOS/
ARTEMEISI0S/ DAISIOS/ PAHEMOS / LOIOS/ GOBPIAIOS / HYPEBBEBETAIOS /
PHABHAKE HYGIEHEUANEKHOU. It is interesting to note that the name of
the month of Xanthikos is written with a delta, as though at the time
the list was compiled that letter had already come to be pronounced as
a fricative, dh, as in Modern Greek. 17 Trever, objecting to the sug-
gestion that PHABHAKE in the last line referred to King Pharnaces of
Pontus (190-69 B.C.), pointed out sensibly that the formula "(to)
Phamakes, might he be healthy."" seems somehow inappropriate at the end
of a list of months unless the name is to be read as Pharnakes, the
Moon-god of Cappadocia ad. Mysial/\8 referred to by Strabo (hieron Menos

'1A9), who might be considered the

Phamakou “temple of Men Pharnakes
guardian of the lunar months. Xorenacci mentions the name Pcarnak once,
as a descendant of Ara (1 .19). The 2I+th day of the month in the Armen-
ian calendar is called lusn-ak ("little moon®), and the Zoroastrian
religion enjoins its adherents to recite at least thrice a month during
theilr night prayers the Mah niyayes in honour of the moon.1%1 One re-
calls that statues of the sun and moon (i.e., Helios or Mithra, and Men,
whose Asiatic image was widely known in the Hellenistic world, as Mah,
the Moon-god) were placed in the temples of Armawir (MX 11.8). In medi-
aeval Armenian calendrical texts, the first phase of the moon is called
moon®, with Arm. diminutive -ik

mahik or naxa-mahik, from MIr. mah,
(see above); we have noted above the influence of lranian upon Ar-
menian astrological terminology.
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The sixth inscription from Armawir is a short formula of greeting
addressed to one "Noumenios the Greek™ (NOUMENIOI HELLENI),1 and the
same Noumenios addresses to Philadelpho (inscription 7) what appears to
be an epitaph on the violent death of the king of Armenia— Eruand 1V,
according to Trever . The inscription mentions [KAJLON ARMENIE[N]
KHORON “"the beautiful land of Armenia” and a city there called
Kainapoli(s), i.e., the “new city", which Trever explains as Artaxata,1”
the capital built by Artaxias. If these suppositions are correct, the
inscriptions may be dated to £/2190 B.C. or later. The presence of
Greeks at Armawir during this period may be explained by the military
successes of the Seleucid king Antiochus 11l against the Armenian
Orontid Xerxes (after 228-ca. 2 1 2 ) . Orontes IV (ca. 212-ca. 200)
apparently regained control of the kingdom, but a Greek presence seems
to have remained, for the two local dynasts who rebelled against him
ca. 200 B.C.", Artaxias (Am. Artases) in north-eastern or Greater Ar-

h157) in the south-westem regions of

menia, and Zariadres (Arm. Zare
Sophene and Acilisene, are described by Strabo as strategoi “generals”
of Antiochus I11I. 1e5

ing the conquests of Antiochus 111, and they would have been present

Greeks might well have remained in Armenia follow-

also to report the murder of Eruand IV. Sophene, it is remembered, had
under Achaemenian administration been part of a separate satrapy of
Armenia, and in the mid-third century B.C. Sophene and Commagene had
taken their independence of Greater Armenia. Following the reign of
Arsames (after 228) Sophene separated from Commagene; the latter prov-
ince continued to be ruled by its mixed Macedonian-Orontid dynasty, and
in the mid-First century B.C. Antiochus 1 of Commagene erected the great
temple complex of Nemrut Dag in honour of his ancestors and the Persian
gods he worshipped. One supposes that the two strategoi administered
areas corresponding to the Achaemenian satrapies, owing allegiance to
the Armenian king (who would have re-established his sovereignty over
both regions of the country), who was himself a vassal of the Seleucids.

After the defeat of the Seleucid power by Rome at Magnesia in 190
B.C., Artaxias and Zariadres assumed full powers over their respective
regions. The Roman Senate acknowledged the independent status of the
two at the Peace of Apamea in 183, but, as we shall see, Artaxias was to
reinforce his claim to legitimacy within Armenia by boasting of his
Orontid forbears.
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Notes - Chapter 2

H. Manandyan, Knnakan tesutcyun hay Zorovrdi patmutcyan, 1,
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MX 1.21: Isk mer ara.iin i Varhakay Mare psakeal Paroyr ordi
Skayordwoy “And our First [king], Paroyr son of Skayordi, was
crowned by Varbak the Mede (m?r)." See R. W. Thomson, Moses
Khorenatsci, History of the nrmenians, Cambridge, Mass., 1978, 108
n. 1 and Diodorus Siculus 11.27.27. Am. mar “Mede® displays the
change of intervocalic -d- to -r- common in Arm. loan-words from
MIr. (Am. Gr., 52, s.v. Mar-kcT~ the form Mard- cited above is
probably older, and would be equivalent to Gk. Mard-oi (AON, 145D).
On Varbakes see Ir. Nam., 20, s.v. Arbaké3. According to the
seventh-century Am. scholar Anania Sirakacci the constellation of
the Ram (Latin Aries, Arm. Xoy) was called in Persian Varbak. The
other names of the zodiacal signs cited by Sirakacci are clearly
MIr., e.g.: Mahik "Pisces®; Tarazuk “Libra®; and Dupatkcar
"Gemini"— as one would expect, considering the century in which he
lived (see G. B. Petrosyan, A. G. Abrahamyan, trans. & ed., Anania
?irakacci, Matenagrutcyun, Erevan, 1979, Hi+)m

Herodotus, 111.9%; Xenophon, Anabasis, IV.3-5, 18.

Xenophon, Cyropaedia, I11.1: Tigranes (Arm. Gr., 87; Herodotus,
VI1.62- Ir. Nam., 3I+t) and Sabaris (Arm. Sawars, from Av.
Syédwarsan, NP. Siyavaxs according to Hiibschmann, Arm. Gr., 61 and
Justi, Ir. Nam., 299-300; Markwart, Eransahr, 177 n. 3, derives
the name from OP. Xsayarsa, Ok. Xerxes— an Arm. Orontid king of
the third century was called Xerxes iIn Gk. sources, see below).
This Tigran is identified by H. Manandyan (Yunaban dprocce ew nra
zarxag/~cnar sriannere, Vienna, 1928, 9, 221-2) and N. Adontz
(Dionisii >"rakiisKii 1 armyanskie tol “kovate] 1, Petrograa, 1915,
129; with the Tigran of tne historical legena recorded by MX.

AON, HHT.

I. B. Ellaryan, A3?stevi hovti patmut®yan ev kulturayi husarjannere,
Erevan, 1980, 5-6.

S. A Esayan, “Astkhiblurskii mogil“nik,” Lraber, 1968, 6, 93.
Ibid., table 8, figs. 15, 16.

Ibid., table 9; the object is reproduced also in Ellaryan, op. cit.,
fig. 52, and in HZP, I, W1.
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Esayan, op. cit., 95-

Oral suggestion made at the Ancient Civilisations Group, City Uni-
versity of Hew York, 13 May 1981. Other scholars present suggested
that the object is a model of a Roman basilica and is therefore of
considerably later date, but the antiquity of the objects found by
Esayan iIn the same stratum would rule out this possibility, if in-
deed Esayan®s dating is accurate. Professor Trell of Hew York Uni-
versity kindly sent us a photograph of a coin of ca. A.D. 1™l of
Hicopolis in Epirus, Greece, on which is shown a two-storied
"Heroon® whose frontal outline resembles that of our structure
closely, although the Greek building was round, not sguare as ours
is.

See our Ch. on Anahit and Hane.

See our Chs. on Captive Powers and on Armenia under the Parthians
and Sasanians.

See K. Schippmann, Die iranischen Feuerheiligtumer, Berlin, 1971,
309-57 and fig. ~3 opp- p- 331 for the plan of the complex. On the
name Gusnasp see Ir. Ham. , 3%+5; see our Ch. on the Fire-cult for
a discussion of fire temples in Amenia.

Schippmann, 0O£. cit., 321.
Ibid. , 9N-15-

Peteos, seventh century, wrote that Heraclius §.rav ew Hratn, zor
end inkcean srlecaiccaner tCofaworn hanapazord jawgnakanutciwn iwr,
or mecacoim bamareal er kcan zamenayn krak or kocCer i nocauncc
at as: Hdficiaw 1 getn hander” TcTio+.an Tovperav ew avi bazmutciwn
meeamecacO "He also took Hratn, which the king caused to De carried
round nimself daily for his help, and which was considered greater
than all fires, which was called by them atcas “Mr. atax- . HP.
atas "fire"ll; it was smothered in the river together with the
mowbedan moabert and a crowd of other nobles Clit. “great ones™],
cit by N. Emm, trans. & ed. , Vseobshchaya istoriya Step“anosa
Taronskago Asokbika x0 prozvaniyu, Moscow, 186U, ll.iii (B5) as
the source of the statement of Stepcanos (late tenth century) that
Heraclius korcane zbagins Hratin meci, orum \hasxin koccein “de-
stroyed) the aitars of Great Hratn, wnicn they call Vnasp®™. The
form Vsnasp also is attested in Armm. sources (Arm. Gr., 85).
bi/oscrmann, Am. Gr., 92, takes hrat® as a native Arm. word from hur
“fire” (cognate with Gk. pyr, see Arm. Gr., 469; on Amm. initial h-
from IE., see R. Godel, An Introduction to mg Study of Classical
Armenian, Wiesbaden, 1975, 4.3); Benveniste agrees with the latter
suggestion and disputes Justi®s etymology from Ir. *frata- (Jr.
Vam. , 105). An Arm. name of the planet Mars, Hrat, is probably to
be interpreted as an adjective meaning “fiery5, cf. Gk. ho pyroeis
“the fiery one”, while the other common name of the planet, Arm.
Vram, is a borrowing from the MP. name Wahrém, i.e., Verethraghna,
the Zoroastrian yazata of victory, cf. Gk. Ares, Latin Mars (on the
forms, see W. Eilers, Sinr u3_Herkunft der Pian”.ennaten, Minchen,
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1976, 68, 7¥, 77, 101) . Hratn is to be taken, however, as a topo-
nym derived from a MIr. name, the Greek form of which is Phraata.
The change of initial fr- to hr- in Am. loans from northwestern
MIr. 1is well attested in numerous examples (Arm. hraman, hras-kc,
hre tak etc., Arm. Gr., 182 et seqg.) and in the name of the river
Hrazdan, which flows through modern Erevan and which may have re-
ceived its name from Zoroastrians, for the body of water called
Frazdan is referred to in the Phi. Sahristanlha 1 Eran as a place
where Vistaspa received instruction in the Good Religion (see E.
Herzfeld, “Vishtaspa,® Dr. Modi Memorial Volume, Bombay, 1930, 196
and A. V. W. Jackson, Zoroaster, the Prophet of Ancient lran, New
York, 1899, 220), and it is mentioned in Yt. V.108 (see AirWb.,
1005 and Arm. Gr., 1?8).

An example is the bas-relief on the drum of the church of the Holy
Saviour (Arm. Surb Amenapcrkicc) at Sanahin, A.D. 901-2, which
shows the Bagratid queen Xosrovanus and her consort Asot 111
Bagratuni holding a model of the church between them. (0. X.
balpaxcean, Sanahin CDocumenti di Architettura Armena, 33, Milano,
19705 and pi. 13).

Astyages, Babyl. Istumegu, is the Gk. form of *Rstivaiga- “Spear-
cas-ter® which might have sounded to Arm. ears like *Azidahak (on
the name, a parallel Av. form, and possible transcription in
Elanite, see M. Mayrhofer, Onomastica Persepolitana, Vienna, 1973,
108, 171).

Herodotus, 1.96 et seq., see G. TiracCyan, T"Ervanduninere
Hayastanum,1 Tepekagir, 1958, 6, 56-7- The Classical account of
the accession of Uvrus to the throne resembles the Sasanian romance
of Ardasir 1 Papakan, in which the future king, now a lowly ser-
vant, escapes from the royal court and marries the king"s daughter.
This is pure folklore; on the probable course of events, see I. M.
Diakonoff (D"yakonov) in CHlran 2, 11*2-8.

Tiraccyan, op. cit., 59.

See MX 1.21*-31 and below.

Yt. 9.8, Yt. 15.19 etc.; see AirWb., 266.

(Indian or Lesser) Bdh., 29.9, trans. by West, SBE, Vol. 5, 119.
On the motif of an epic figure who is imprisoned in a mountain un-
til he rises anew at the end of time, see our discussion of
Artawazd in the Ch. Captive Powers.

See Ch. 13.

B. Ccugaszyan, "Biwraspi Azdahaki araspele est Mbvses XorenacQu, *
Tetekagir, 1958, 1, 70.

See Thomson, X, 126-8, for a translation of the text.
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MX 1, I ParsicO araspelacc “From the fables of the Persians®. In
his translation, Thomson leaves out anbari “bad®™ without
explanation.

Loc. cit.

See H. N. Akinean, "Biwraspi Azdahak ew hamaynavarn Mazdak hay
awandavepi mej est Movses Xorenacowoy,” HA, 1936, 1-3, 1-22. For
a comparison between the narratives of Ferdousx and MX, see

A. Saruxan, “Firdusi ew M. Xorenacci," HA, 1935» 1-2, 1-2b.

M. H. Darbinyan—MeIikaan, Arm. text ed. & Russian trans.,
Patmutciwn Ananun Zruccagri karcecceal Sapuh Bagratuni, Erevan,
1971,M0-3.

Cited by Ccugaszyan, op. cit., 75

This would contradict the fifth-century date of MX generally ac-
cepted by Soviet scholars. See also the Introduction to Thomson,
MX, and C. Toumanoff, "On the date of Pseudo-Moses of Chorene,*

HA, 1961, k61.

Ccugaszyan, op- cit., 71, suggested that the name of the father of
Zahhak in the Sah-name, Mardas, preserves a recollection of the
tyrant®s Median origin (cf. CGk. Mard-oi), although he is born in
Arabistan (i.e., Mesopotamia). It seems the Parthians equated
Seleucus Nicator, rather than Astyages, with Azi Dahaka as the
great foreign tyrant. For the Macedonian may have enlarged the
Parthian city of Hecatompylos (K5mis), and the Sahristaniha 1 Eran,
18 (tr. J. Markwart, ed. G. Messina, Analecta Orientalia 3, Rome,
1931, 55, with ref. to ZDMG k-9, 6kk n. 1) attributes to Az 1 Dahak
the building of Komis. The image of Zahhak as a man with serpents
springing from his shoulders was, as seen, widespread in Eastern
Iran, though it probably came from the West originally (see, e.g.,
the fresco at Panjikant showing the tyrant, A. M. Belenitzki,
Kunst der Sogden, Leipzig, 1980, 203).

See our Ch. on Torkc Angeieay. The curious depiction of the Arm.
king Pap by the Ffifth-century historian Pcawstos Buzand as having
snakes spring from his breast is probably an adaptation of the
image, for Pap was accused of demonolatry and may have been a
Christian heretic— a follower of the Arian teaching (see ibid. and
our Ch. U). He would thus share the stigma of the later Mazdak
and of the still later Mohammed. OFf the latter, one recalls that
Christians of the mediaeval period frequently regarded Islam as a
heresy of Christianity rather than a separate religion.

See our Ch. on Evil Spirits and Creatures.
See Boyce, Hist. Zor., I, 95 and n. 69.

It is interesting to note that the Sah-name contains the NP.
generic form azdaha “serpent, dragon® from MP. Azdahag, with
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various compounds (azdahd-fas “dragon-formed®, etc.), as well as
the arabicised name Zahhak (see Ccugaszyan, op._cit., 70) . NP.
azdaha is the name given by the Kurds to the visap (“dragon®)-
steles in Armenia (see our Ch. on Vahagn). Curiously, the proper
name Zohag is found in thirteenth-century Am. (but Zahhak is a
well-known name iIn Arabic), see G. M. Walbandyan, <“Etimologiya
armyanskikh lichnykh imen, " Voprosy yazykovedeniya 1-2, Erevan,
1983, 161). For a theological reconciliation of the two contra-
dictory legends of Yima, see this writer®s Government Fellowship
Lectures of the K. R. Cama Oriental Institute, Bombay, 1983-t, JCOI
(in publication).

MX was Ffamiliar with the Chronicle of Eusebius, a CGk. text which
was translated into Am. in the fifth century. The history of
Cyrus and Astyages, and a Median king-list containing the name of
Astyages are found there (see Thomson, Mx, 110 n. *and 114 n. 11;
Tirac®yan, op. cit., 55-7).

Arm. tcueleacc ergkc, “rhythmic®™ or “counting®™ songs; these could
have been parts of an epic, with the sense of “chronological® (see
Thomson, MX, 120 n. 1U).

The spellings Asdahak and Azdahak are used interchangeably. The
former could be a scribal error or a rendering of the unvoiced -st-
of the name Astyages.

On Arm. visap “dragon® see n. 39 above and our Ch. on Vahagn. For
the suggestion that the Arms, may have linked the Medes (Arm.
mar-kc, see above) with dragons through a popular etymology from
MIr. mar “snake", see MA 1, 132-3.

See MX 11.51.

Am. tavir in this case must mean “palace®™ (as OP. tacara™) or

" (banqueting) hall® (cf. PGB 111.9 bacar arkcuni “royal hall,
palace™) and not “temple®, as Thomson renders it (MX, 121). The
latter meaning probably developed from the former Icf. the Chris-
tian terms basilica and ecclesia, both of which had original secu-
lar meanings); see Am. Gr., 251. For the use of tacar as a non-
Christian temple, see Ch. ¥ Originally, tacara- may have meant
any enclosure the size of a ring in which a horse ran (Olr. base
tak-), which was then roofed over. CF. mediaeval Pers. compound
maidan asfris, Phi. aspres “horse-track®, Arm. 1-w. asparez
"idem, area, field". One recalls that ancient lranian kings
encamped more often than they resided; and even their palaces
always had a paradeisos (Amm. 1-w. pardez “garden®) for hunting
(see most recently M. Dandamayev for the Achaemenian period, in
Acta lranica 23, Leiden, 198i+, 113-7).

The description of Tigran in MX 1.2i+ can apply only to Tigran Il
the Artaxiad (95-56 B.C.); see G. M. Sargsyan, Hellenistakan
darasrjani Hayastane ev Movses Xorenaccin, Erevan, 1966, 53. On
Tigran 11, see the following Ch.
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OP. inscription DB 11.32: see R. G. Kent, Old Persian, New Haven,
1950, 183 and V. V. Struve, "Nowye dannye istorii Armenii,
zasvidetel "stvovannye Bekhistunskoi nadpis®yu, 1 Te3:ekagir, 196, 8,
R-5.

On the two satrapies, see Tiraccyan, op. cit., 62. Ziza, mentioned
in DB 11.33, has been identified by Justi with the Kurdish village
of Zozan, near Jezire; Tigra (DB 11.39) is connected with Till, on
the Tigris (this equation seems doubtful, in view of the large num-
ber of toponyms iIn Arm. with the Semitic element tel or til “hilll;
see the preceding Ch. and our Ch. on Anahit and Nane); F. Justi,
Grundriss der Iranischen Philologie, 11, 5, b29, placed Autiyédra
OB 11.58-9) in the Tiyari region of Kurdistan, in the valley of
the Great Zab, although H. Manandyan, op. cit. n. 1, 52-53, cites
the suggestion of J. Sandaljian (Histoire documentaire d"Armenie,
11, Rome, 1917) that Autiyara was the Aytruankc of MX, iIn Korcaykc.

Herodotus, 111.93, V. b9i Strabo, XI.IU.9-

Xenophon, Anab., 1V.5-35. See also our discussion of the Gk. in-
scriptions of Armawir below, and the discussion in Ch. 3 of the
connection of horses to the cult of the Sun and Mithra.

Herodotus, 1.19U.

Ibid., V.52. The Am. word for a roadside inn, aspin.j, is a loan-
word from MIr. (cf. Sgd. “spnc. Phi. aspin_.j, see W. B. Henning, "A
Sogdian Fragment of the Manichaean Cosmogony,® BSOAS, 1978, 307
line 37) j Syr. “spyzkn® (Arm. Gr., 109 s.v. aspn.iakan). Arm.
Aramazd (= Ahura Mazda) was regarded as the “hospitable one*
(vanatur); see Ch. 5-

Herodotus, VII1.73.

See S. Krkyasaryan, trans., Xenophon, Anabasis, Erevan, 1970,
pi. opp- 92.

See H. Manandyan, Hin Hayastani glxavor canaparhnere, Erevan, 1936,
37-"0.

Xenophon, Anab., 1V.5.30-3".

In a mediaeval Zoroastrian responsum in B. N. Dhabhar, The Persian
Rivayats of Hormazyr Framarz and Others, Bombay, 1932, 267, Nariman
Hoshang asks, "Can one sit with the juddins Cnon-ZoroastriansU and
the unworthy and eat with them, or not?" The answer is: “Sitting
with them and eating food in any way and of any kind is not proper;
it is a sin.”

Justi, Ir. Nam., 235 and Hubschmann, Arm. Gr., 39, derive Am.
Eruand from Av. aurvant- "mighty"; an etymology was proposed also
from Olr. *rayavanta- “possessing riches® (HzP, 1, U37) on the
basis of the form Aroandes.
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Strabo, XI.1U.15; on Hydarnes, OP. Vidama, see Z. G. Elc®ibekyan,
"Ervandunineri cagman harc®i surje,” P-bH, 1971, 2, 111.

See Toumanoff, op. cit., 279; Sargsyan, op. cit., 30; HZP, I, 50U;
Xenophon, Anab., 111.1U.13; Plutarch, Vita Artax., 33; on the
legendary prestige of the Arsacids, see Ch. U.

HZP, I, U39; Pliny, Nat. Hist., VI.1.18.

See E3oCibekyan, op. cit., 108, and B. Ya. Staviskii, Kushanskaya
Baktriya: problemy istorii i kul"tury, Moscow, 1977, 8 n. 11.

Xenophon, Anab., 1V.U.U
TiracCyan, op. cit., 62.

Arrian, 111.8. On Mithraustes and the Arm. Vahe, see our Ch. on
Vahagn.

H. Manandyan, Erker, 1, Erevan, 1977, 95-

Arrian, 1.17, 111.16; on Alexander, see M. Southgate, tr.,
Iskandarnamah, New York, 1978, App. 1, 176, citing V. Dastgirdl,
ed., Nizami, garaf-name, Tehran, 1937 & 1957, 273-U.

Manandyan, op. cit. n. 66, 96.

Ibid., 97; Justin, 38.7.

Strabo, XI1.1U.9.

Manandyan, op. cit. n. 66, 100.

Ibid., 101.

Diod. Sic. XIX.23, cited by K. Trever, Ocherki po istorii kul"tury
drevnei Armenii (11 v. do n.e. - IV v.n~e.), Moscow-Leningrad,
1953, 10u.

J. Markwart, “Le berceau des Armeniens,” RDEA, 8, 1928, 229.
Trever, op. cit., 135-

See Toumanoff, op. cit., 277-35U, esp. 293-U, and 108-9 n. 168;

L. Jalabert, R. Mouterde, Inscriptions grecques et latines de la
Syrie, I; Commagene et Cyrrhestique, Paris, 1929, 15-16; see also
Ch. 9.

See Boyce, Zoroastrians, U8-77 on the adoption of Zoroastrianism

in Media and Persia iIn the Achaemenian period, and now Hist. Zor.,
11, Leiden, 1902. The latter is now the most thorough treatment of
Achaemenian religion, which Boyce identifies as Zoroastrianism, de-
spite problems and inconsistencies. Despite the weight of the
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evidence adduced for Iran, her conclusions are dehated (and recon-
structions of the Jewish response to lranian religion, resting
largely on the work of M. Smith, have even been termed <highly
adventurous 1 by J. Barr, Journal of the American Academy of Re-
ligion 53-2, June 1985, 228 n. 57 Armenia in the Achaemenian
period is far less well documented than Persia or Israel, yet the
network of cultural contacts there was almost as complex, so the
interpretation of much of the evidence (such as the temple-model
(?) above) must be tentative.

CF. the Arm. loan-words drzem °l betrayl and druzan (with Ir. pres-
ent participial ending -an), from MIr. (Am. Gr., 176).

Arm. names in Arta- such as Artawazd (see Ch. 13), Artases (Gk-
Artaxias, see Ch. 3), Artawan (see Ch. U) et al. are loans from
Western Old and Middle lranian, see Arm. Gr., 28-30 and Ir. Ham.,
31-U0; on OP. arta- (FAv. asa, Skt. rta-), see Boyce, Zoroastrians,
5.

On the Arm. loan-word dew “"demonl from MIr., see Arm. Gr., 1°0; on
Arm. demonology, witchcraft, dee®vic terminology and xrafstaran
“"evil creatures®, see Ch. 1.

See inscription XPb in Kent, op. cit.

Agath. 817; dicc= gen. pi. of dikc "gods". On Bagawan, see our Ch.
on Aramazd. The etymology from Pth. may be anachronistic, as ref-
erences in Classical Amm. literature to the Arsacids frequently
are. On Bagayaric, see our Ch. on Mihr. On Bagan (AON, 3“b) see
Ch. 15~ Baga-, Vedic Skt. Bhaga-, means "god” (Boyce suggests it
may have stood for Olr. *Vouruna). In the Sogdian documents from
Mugh we find the priestly titles mwghpt and vghnpt, to be compared
with Arm. mogpet and bagnapet, the latter from nrr. bagin “altar®,
apparently a Pth. loan-wora with the element bag- “god® (see M.
Boyce, "lconoclasm amongst the Zoroastrians,® Studies for Morton
Smith at Sixty, IV, Leiden, 1975, 99). On the Arm. priesthood,
temples and image-cuit, see our Chs. 3, ™ and 15~ It is noted here
that the foundation of Bagaran is attributed to an Orontid by MX,
Implying that baga- came into Arm. before Pth. times. One recalls
also the proper name Bag-Tesub cited in Ch. 1, which testifies to
contacts between ancient western lranians and the Hurrians of the
Am. area. In Sogdia, baga- was a general word meaning “god”
amongst Christian missionaries (see W. B. Henning, “A Sogdian God,*
BSOAS, 1965, 623-5). In Manichaean MP. texts are to be found the
names Ohrmizdbag and Ohrmizdbai (the latter a variant of the for-
mer) (W. B. Henning, “The Murder of the Magi,” JRAS, 197, 133-W).

Bailey notes the essential characteristic of frasa- as a quality
which is physically visible, in keeping with the non-mystical at-
titude of Zoroastrian theology (Zor. Probs., 1971 ed., vii-xvi).
The Arm. loan-word from MIr., hrac-kc "wonderl, reflects this sense
(see also Arm. Gr., 183).- Arm. nrasakert is a Jirect borrowing
from the Zoroastrian theological term fraso.kereti-, which de-
scribes the final, purifying event in the life of the world,
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ending its present state of mixture of the forces of good and evil
(loc. cit.; Boyce, Hisc. Zor., 1, 232 &n. 17). Gershevitch ren-
ders frasem in Y. 55-6 as “extraordinary®™ (AHM, 22k & n.).

Herodotus, 1.131.
See Boyce, Hist. Zor., I, 202 et seq.

See A. Perikhanyan, Khramovye ob®edineniya Maloi Azii i Armenii,
Moscow, 1959-

A. V. W. Jackson, Zoroaster, the Prophet of Ancient Iran, New York,
1899, repr. New York, 1965, 9; E. Benveniste, The Persian Religion
according to the Chief Greek Texts, Paris, 1929, 16.

See Jackson, op. cit., 15, 156, 187-8.

On the latter, see our Ch. on Vahagn; on Ara and Samiram, see the
Chs. on Anahit and Nani and Captive Powers.

See Thomson, MT, 78 & n. k-6.

Another Amm. form of the name, Zrauest, is found in the Ffifth-
century Am. translation of Eusebius, see Jackson, op. cit., 12

n. 5and Ir. Nam., 380. See also this writer"s "The Name of Zoro-
aster in Armenian,® JSAS (in publication).

The index to the Venice, 1955 text of MX; S. Malxasyancc (mod. Arm.
trans., MX, Erevan, 1961, 92); and Thomson (MX, 78)"explain Makkc
as the Medes. In MX 1.17 Zoroaster is called Zradast mog ew
nahapet Maracc "Zradast, the magus and patriarch of the Medes-".

H. W. Bailey, Dictionary of Khotan Saka, Cambridge, 1979, 181 s.v.
*naha~, proposes an etymology of Arm. nahapet from MIr. n&f “rela-
tives®™ with suffix -pet “ruler®, see also HAB, 111, 1#23; but it may
also be analysed with Arm. nax- “before® (see ibid., 1+19).

On Er as Zoroaster, see Clement of Alexandria, Stromateis, V.1li+.103
and Proclus (citing Coloes, 3rd cent. B.C.), cited by E. Durean,
Hayoec hin krbne, Jerusalem, 1933, 28 and n.

Arnobius, Adv. ad Gentes, VII.2; on Hosthanes, see Ir. Nam., 52,
s.n. Austanes and MX 1.30, where the region Ostan is mentioned, see
AON, 1#60-1. Am. ostan means “capital®, and is a loan-word from
MIr. (Arm. Gr., 215). Yovhannes Erznkacci, writing in A.D. 1293,
cited the division by the eighth-century writer Stepcanos Siwnecci
of the Arm. language into eight dialects: ostanik “court®™ or “capi-
tal® Armenian (also called mi_jerkreay “mesogeian®, for it was
spoken in the “central®™ province of Ayrarat) and seven ezerakan
"peripheral® dialects (Meknutciwn kerakanutcean, cited by E. B.
Atayan, Hay lezvabanutcyan patmutcyun, I, Erevan, 1958, 291).

See Ch. 13, and this writer"s “Br, Ara, and Arday Wlraz," REArm
n.s. 18, 198k, H7-85.
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See Ch. T.

HAB, 111, 1*3-6; Am. Gr., 202. Navasarda was probably originally
an autumn feast (Boyce, Hist. Zor., 1, 17°) and in the Armenian
calendar of the Christian era of the mid-sixth century the month
of Nawasard was fixed in August-September, perhaps preserving
thereby traditional custom.

HAB, 11l, 278. It is more likely that the word is the gen. pi.
of Am. marg, "meadowl, and refers to agriculture; compare
Kcat-occ, from kca™-em "l reapl (cf. Vahagn visapa-kca™ “dragon-
reaperl), i.e., "the month of reapingl. For the use of the geni-
tive, cf. Ar-acc, Hrot-icc (the month of the fravasis; see our Ch.
on Spandaramet-sandaramet) and Areg (the gen. of arew “sun®; see
our discussion of arew-ordikc “Children of the Sun® in Ch. 16).
The names of the months and of the thirty days of the month are
found in the works of Anania Sirakacci, op. cit., 256-7.

HAB, 111, 281; M. Boyce, “On the calendar of Zoroastrian feasts,"
BSOAS, 1970, 3, 52k.

Boyce, Hist. Zor., I, 17
Boyce, op. cit., n. 99, 516-17.
See Ch. 10.

B. N. Arakcelyan, Aknarkner hin Hayastani arvesti patmutCyan,
Erevan, 1976, 32 and pi. 1*9.7; F. Justi, Geschichte des alten
Persiens, Berlin, 1878, pi. opp. 108; W. B. Henning, "The monu-
ments and inscriptions of Tang-i Sarvak, " Asia Major, 1952,
151-78, repr. in Al, 15, pis. 20, 27.

See for example J. R. Hinnells, Persian lyfortiology, New York, 1973,
106-7 and R. Ghirshman, Iran, Penguin Books, 1978, 172 & pi. 21-b.

See Ch. 9. The coin is shown in X. A. Museiyan, FHin Hayastani
dramayin srjanarutcyan patmutcyunicc,” P-bH, 1970, 3, 68. The
figure holds what appears to be an arrow in his right hand and a
dove in his left; he looks to the left. This detail, which is
found elsewhere in Near Eastern art but not on depictions of the
winged figure, may represent a preference for peace over war (cf.
the American eagle, which holds a bunch of arrows and an olive
branch, and faces the latter).

Arakcelyan, op. cit., pis. 53-60, &t~

K. L. Oganesyan, Arin-berd, arkhitektura Erebuni, Erevan, 1961,
88-9, pi. T6.

Toumanoff, op. cit., 75 n. 83. On the etymology of the name of
the city, see the preceding chapter.
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See S. T. Eremyan, "Osnovnye cherty obshchestvennogo stroya
Armenii y ellinisticheskuyu epokhu,® Teekagir, 19M8, 11, 0.

MX 1.12.

Bailey suggests that the word saws(i) means “statelyl, citing s5s
erivar Thigh-mettled, prancing horse®, and is a loan-word from
Iranian (Qictionary of Khotan Saka, op. cit., 28, s.v. slsta).

The name Anusawan contains the lranian loan-word anoyj ."inmortal®
(Am. Gr., 19, 99-100); the ending -a-wan could be the lranian
suffix -van "possessing”, or the name could be a form of
*Anusarwan, a common lr. name and egithet meaning “of immortal
soul”. Since Ara, the father of Anusawan, was believed to have
gained immortality, the name of his son may be related to the
myth. See J. R. Russell, art. “Anusavan,® Encyclopaedia lranica.

MX 1.20, or Saws anuaniwr "who was named Saws"; Thomson has
Sawsanuer, “dedicated to the saws (tree)” WX, 107 & n. ).

On Arm. hmay-kc “charms, divination® see Ch. IU.

See the preceding Ch. and F. Hancar, “Der heilige Baum der
Urartder iIn vorarmenischer Zeit," Festschrift Handes Amsorya,
Vienna, 1961, Heft 10-12.

See Ch. 12 and Herodotus 7-31, cit. by Boyce, Hist. Zor., Il, 165.

See Levon HarutCyunya.n, “Arevelyan sosi,” HayrenikCi jayn, Erevan,
28 June 1978, 8. One ancient plane-tree from Ordubad (in the
Uaxijevan ASSR, Azeri SSR, east of Julfa on the lranian frontier,
in the ancient Armenian province of Goltcn) with a diameter of
15-20 feet is shown in a pre-Revolutionary drawing reproduced in
S. Lisitsyan, Starinnye plvaski i t.eatral "nve nredstavleniva
armyanskogo naroda, 11, Erevan, 1972, pi. 55 The shaae or the
icinar is very pleasant, as this writer discovered recently during
a stay at Srinagar. It is probably because of its shade that the
village plane tree in Armenia was allowed to live so long without
being cut down for the use of Its wood.

Avandapatum, v and 321.

On Arm. mehean “temple® see Ch. 8.

See Sargsyan, op. cit., 23-6. Xorenacci insists that occ, orpes
kfert.colkan asen , mer.iazawakkO ew mawtaserkO gol ew noynasermankO
astuacocO isxankc “The princes are not the children or close rela-

tives or of tne same seed as the gods, as the poets say they are”
QX 111.65).

See Ch. 10.

MX 11.12. The various gods are discussed below in our Chs. on the
yazatas. Enlarging, perhaps, upon the observation of Greeks who
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saw their gods®™ images iIn Eastern temples, Plutarch wrote in his
On the Fortune of Alexander, 328, "through Alexander, Bactria and
the Caucasus learned to revere the gods of the CGreeks.® But this
is a youthful, enthusiastic essay which goes on to claim that
without Alexander the barbarians should not have had their great
cities, either.

See Ch. 15.
See the Intro, and Ch.
Toumanoff, op. cit., 293-

See MX 11-39 and Thomson, MX, 182 n. 1. On the name of
Eruandasat, compare Artasat (in the following Ch.).

On Arm. zob “"sacrifice”, a loan-word from MIr. zohr, Av. zaothra-,
see Ch. 15.

MX 11.U0. For a proposed lranian etymology of Eruaz, see Ir. Nam.,
89.

G. B. Dzhaukyan (Jahukyan), "Ob akkadskikh zaimstvovaniyakh v
armyanskom yazyke, " P-bH, 1980, 3, 117.

Arm. Gr., 318. The use of a foreign word for the priesthood is
not in itself an argument against the Zoroastrianism of the Arms.;
cf. the use of the originally non-Zor. Median term magu in lran.

M.-L Chaumont, Recherches sur 17,.J-,toire d"Armenie de [ "avenelnent_
des Sassanides a la conversion du royaume- Paris, 1969, 70.

MX 11.i39; on the shrine of Apollo (i.e., Tir), see Ch. 9.
On Mogpaste (MX 11.U8), see ibid.
See Ch. 11.

MX I1.1IJ-6. On the word ar_jan as the proper name of a krl"matet, see
th. 6.

See K. V. Trever, op. cit. n. 73, loU-9, 113-19- Readings and
interpretations of tiie Armawir inscriptions were proposed earlier
by A. I. Boltunova, <“Grecheskie nadpisi Armavira," lzvesti™a
Armfan-a SSSR, 19°2, 1-2 and H. Manandyan, Aruwayiri hunaren
ar”anagrutcyunnere nor lusabanutc-*ghb, Erevan, 19°6. Photographs
anu drawings of the inscriptions, together with the various re-
constructions of the Greek texts and their interpretation, are
provided by Trever.

Trever, 121, fig. 25, pi. 69; M. Hadas, Hellenistic Culture, New
York, 1959, 13.
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See C. Habicht, "Uber eine armenische Inschrift mit Versen des
Euripides,1Hermes, 81, 1953 and L. A. El"nitskii, "0
maloizuchennykh ili utrachennykh grecheskikh i latinskikh
nadpisyakh Zakavkaz®ya," VDI, 2(88), 19, 137-

Treyer, 112-13, 123, fig. 26, pis. 70, 71- On the gold pendants,
see B. N. Arakcelyan, op. cit. n. 103, pis. 17, 22 and Ch. 7-

Treyer, 107-

See Ch. 9

MX 11.U8; on Ani (Kamax), see Ch. 5-

See Thomson, MX, 189, 212.

Treyer, op. cit., 119.

Ibid., 13i+5, fig- 28, pi. 7k

See Ch. 8.

On the equation of Xanthikos with the Arm. month of Ahekan (= OP.
*Athrakana-), see Ch. 15~ It is noteworthy that the Arm. month-
name, although probably a MIr. loan-word, appears to preserve the
name of the ancient Persian festival (the corresponding Av. month-
name is simply Atar- *firel).

Trever, op. cit. , 138.

Cited by Justi, Ir. Nam., 93.

Anania Sirakac®i, op. cit., 257- On the application of diminu-
tives to objects of reverence, see our discussion of arewik, lusik
“Iittle sun, little light™ in Ch. 16.

Boyce, Hist. Zor., I, 271.

AHH, 106, 113.

Trever, op. cit., IHl, fig. 30.

Ibid., 1P

Ibid., IF7-

Toumanoff, op. cit., 73, 293-

The name is found in the Aramaic inscriptions from Lake Sevan; see
the following Ch.

Toumanoff, 73; Strabo XI.11*.5; Polybius XXV.2.12.



CHAPTER 3

ARTAXIAD ARMENIA

In 190 B.C., Armenia was a patchwork of 120 dynastic states, re-
ferred to by Pliny as regna “kingdomsl.l These were the domains of the
naxarars, and their "barbaric names® are presumably the Arm. forms of
toponyms dating back to Urartean times, and preserving the names of the
ancient peoples of the plateau.2 Many of these peoples still spoke
their various native tongues, such as Urartean, for it was only after
the conquests of Artaxias, according to Strabo, thag the Armenians
(probably only gradually) became “of one language®."*"

Certain of the regna may have had very large temple estates, for
Pliny equates with Acilisene (Am. Ekeleac0), an entire province in its
own right, the Anaitica regio. Cassius Dio includes among the conquests
of Pompey "the country of Analtis, belonging to Armenia and dedicated
to a goddess of the same name.® Such temple estates existed throughout
Asia Minor, and most of them were dedicated to the worship of the an-
cient Anatolian Great Mother goddess, in one or another guise. In cer-
tain areas the cult underwent Hellenisation, and the deity was equated
with Artemis, but in other areas it would appear that temple estates
became Zoroastrian foundations during the Achaemenian period, the god-
dess being equated with the yazata Anahita whilst retaining the loyalty
of the indigenous population: the Attalid. kings of Pergamon made grants
to the sanctuary of the "Persian Goddess®™ at Hiera Kome (lit. “Sacred
Village™) in Lydia, and a great temple estate at Zela in Pontus was
dedicated to Anaitis and "the Persian deities”. The temple of the
Great Mother at Pessinus, on the border of Phrygia and Galatia, was re-
garded throughout the Hellenistic and Roman periods as an independent,
theocratic principality, and in eastern Asia Minor, where hellenisation
was slight, such ancient forms of administration must have survived to
an equal or greater degree."’

Zela, in the province of Zelitis, is a short distance to the west
of Gaziura. We noted above in our discussion of the derivation of the
toponym Armawir (CGk. Armaouira) that the ending -wir may be an old

73



toponymical suffix; the name of the Pontic city would therefore contain
the Olr. element ga(n)z- “"treasure”. The site may have been a satrapal
treasury of the Achaemenians, situated close to an important temple es-
tate. The administrative divisions of Armenia at the close of the
Orontid period would appear to be archaic: a loose-knit patchwork of
small principalities with temple estates, following the ancient social
patterns of Anatolia, yet bearing the cultural and religious stamp of
Iran.

The influence of Greek culture and Seleucid power was also evident
in Armenia, as seen in the preceding chapter, and Antiochus the Great
(223-187) sought to expand his power in Armenia by instigating a revolt
amongst the naxarars against the ruling Orontes (Arm. Eruand). Such a
tactic probably could not have succeeded without the active connivance
of some naxarajs, who to the very last days of the sovereignty of
Greater Armenia were to seek alliances with foreign powers against
their own king: the dethroning of the last Armenian Arsacid, Ar-
taxias 1V, by Bahrdm V of lran in k-28 was urged upon the Sasanians by
Armenian naxarars, who received privileges afterwards, and in neighbor-
ing Georgia the lberian princes in 580 similarly urged upon Hormizd I
the overthrow of their royal Mihranid dynasty.”

In Greater Armenia, a dynast named Artaxias (Arm. Artases) was in-
stalled as strategos; the Armenian king of Sophene, Xerxes, was be-
sieged in his capital, Arsamosata, and subsequently assassinated. An
Armenian Orontid, Zariadres, was named strategos of Sophene. In 191
B.C., Antiochus was defeated in battle by the Romans, who shattered his
power at Magnesia and confirmed their control over Asia Minor by the
peace treaty of Apamea, three years later. The two Armenian strategoi,
rebelling in their turn against Antiochus, Tjoined the Romans and were
ranked as autonomous, with the title of king.*" The Artaxiad dynasty
of Greater Armenia was to last until the first decade of the Christian
era; in 95 B.C., at the beginning of the brief period of the imperial
expansion of Greater Armenia under Tigran 11, Sophene was annexed and
ceased to be a kingdom, the Orontid royal fa8ily continuing as a
naxarardom, however, into the Christian era.

Movsis Xorenac"i describes iIn accurate detail the stone boundary-
steles that Artaxias caused to be erected on the lands belonging to
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towns and estates {Arm agarak—kc)9 It has been suggested that the
Hellenistic period was marked by perpetual boundary litigation moti-
vated by an everpresent fear of crop failure and starvation, and that
such litigation and arbitration in many cases replaced actual fighting.
Boundary markers (Phi. saman i wlmand, cf. Ann. 1-w. Sahman) were, as
it seems, equally important in lran, for Ch. 50 of the Arday Wlraz
Namag describes the hideous punishment in hell of a man who in his life
removed one with malice.10 A number of these steles have been found
from the reign of Artaxias | (189-160 B.C.), and since to date none has
been unearthed of earlier date, It is assumed that he instituted the
practice of erecting such markers.11 The later Arsacid king Tiridates |
erected an inscription at Aparan, apparently recording the grant of the
town of Nig to the entuni naxarar house. The inscription is iIn Creek,
and the stone does not have the serrated top characteristic of the
steles of Artaxias— as described by Xorenac®i— which are inscribed in
Aramaic. But the legal intent of the later monument is similar: to
establish a property claim in the name of the king. 12

On the various steles of Artaxias, the name of the king is found
in the forms FRTHSS, C"1RTHSCSY] and C"RDTHSSY, corresponding to the
Aramaic form of the name of the Achaemenian king Artaxerxes, "RTHSSY,
in an inscription of the first half of the third century B.C. from
Nag&-i Rustam.13 The Arm. Kking describes himself as an “apportioner of
landl (Aram. MHLQ *RQ, in Spitak U-5), an Orontid king (MLK RWNDKN, MLK
"RMDCKN] in Spitak 2 and Zangezur U; MLK “king® appears alone in
Sevan B, 2), and son of Zariadres (Arm. Zareh, presumably not the same
as the strategos and king of Sophene: BR ZRYTR, BR ZY CZR3YTR, BR
ZRYHR, in Spitak 3, Sevan B 2-3, and Zangezur 5-6).1% Although
Artaxias had overthrown Orontes, his claim to legitimacy was based on
his presumed Orontid lineage; such an attitude would accord at once
with lIranian and Armenian conceptions, as we have seen above. The same
patronymical formula was followed later by the Armenian Arsacids; an
Aramaic inscription from Garmni, probably of the second century A.D.,
reads: (@A) ... (@ MLK RB ZY "RMCYN (3 BRH ZY WLGS (k) MK: *(I) ...
(@ Great King of Armenia (3 Son of Vologases () the Kingl.15b

In the inscriptions from Zangezur and Spitak, the king bears the
epithet TB, TB1l. The same Aramaic word was as an ideogram rendered by



MIr. neT “brave ", a common royal attribute of lranian kings. In Arm.,
the word for brave is kGa,1, which may be of lranian origin, and is also
the name of a race of supernatural creatures who are said to dwell with-
in Mt. Ararat. In the Arm. epic fragments preserved by Movses
XorenacCi, Artaxias curses his son Artawazd, who is taken captive by

c T PCawstos Buzand refers to pcal’kC tcagaworaccn ew

the Kca,i—K
baxtkCn ew k''ajutciwn “the glory of kings and their fortune and bravery”
(IV. 2k). Glory and fortune (pcar-kc and baxt, both Ir. loan-words) are
constantly paired in lranian and Armenian usage and are prooaoly repre-
sented on the Armenian tiara depicted on the coins of the Artaxiad kings
as eagle(s) and star.1® Kcefl-i[CimMfN in the passage cited is likely to

19 as a Zoroastrian attribute of

correspond to MIr. ugy-agin “bravery-®,
the king, who is blessed with x Urenah- so that he may be a brave fight-
er for the Good Religion against evil in its various manifestations. In
an Aramaic boundary inscription from TOeIut in Soviet Armenia, Artaxias,
who is called "RTRKSRKSS- an apparently Hellenised form not found in the
other inscriptions— bears two additional epithets: Q.TRBR and 4SHRSRT,
which are found in the inscription from Zangezur. The first word is
read by Perikhanyan as an Aramaic heterogram of MIr. taga-bar “crown-
bearer® lit. ~king", QTRbr; the second is interpreted as “Allied with
Xsathra®, i.e., with the Zoroastrian Amesa Spenta Xsathra Vairya, T“the
Desirable Kingdom®", who represents the spiritual archetype of righteous
government. 20 In the word WNQPR Perikhanyan proposes to see MIr.
*vanakapar, from Olr. *vanat.akapara- "who vanquishes all which Evil
engenders/encourages'.21 Tﬁe erection of boundary steles was appar-
ently a Hellenistic administrative practice, as were certain other re-
forms introduced by the Artaxiads which we shall have occasion shortly
to consider. But the various attributes of the king in these inscrip-
tions accord admirably with Iranian religious beliefs. Perikhanyan®s
suggested etymologies for HSHRSRT and WUQPR are necessarily hypotheti-
cal, but even without them the epithet TB is of great significance, and
there seems little doubt that QTRBR is an Aramaic heterogram of the
Iranian word which we find as Arm. tcagawor. The ending -KN in “RWHDKN
"Orontid) is also an lranian adjectival ending -akdn which is attested
as a loaned form in Arm. -akan. The inscriptions are not long enough
for us to tell whether the language of the inscriptions is in fact
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Aramaic or a form of Middle Ilranian or Armenian written with Aramaic
ideograms.

It is beyond dispute, however, that several Iranian terms— or Ar-
menian terms of lIranian derivation- are found in the boundary inscrip-
tions. We have noted also a probable heterogram: TB for Arm. kCa.i.

It is likely that the KQa}kO of Mt. Ararat represented in fact the
royal ancestral spirits, who received reverence from Artaxias, as we
shall see, as the fravasis of Zoroastrianism.22 A number of mediaeval
and modem Arm. tales exist about the Koanan CC tun “House of the
Brave®, and the family of the epic heroes of Sasun is also called by
the latter name or else Jo,jancc tun “House of the Giants®". S. Kanayean
constructed family trees of the Kca._janacC tun of Arm. legend, and
sought to link the various characters with the Arsacid kings, queens
and noblemen of Armenia in the fourth century A.D., starting with
Xosrov 11 Kotak. In the legends, polygamy, next-of-kin marriage and
marriage of first cousins is frequent; such customs were praised by the
Zoroastrians and condemned by the Christians, as we shall see. In ad-
dition to KCaYL the Arms. , as it appears, used also a term common
amongst Zoroastrians for a similar complex of meanings, *kaw (NW MIr.,
cf. Phi. kay, Olr. kavi), in the toponym Kaw-a-kert “built by the hero";
MIr. Kawids, Av. Kavi Usan, is found in Arm. as the Kawos-akan line (Arm.
tohm) mentioned by PCawstos.

The reign of Artaxias appears to have been a period in which ener-
getic measures were taken to regulate Armenia®s economy and administra-
tion. Artaxias secured control over Caspiane, Phaunitis and Basoropeda
towards Media; he conquered Chorzene, Gogarene and the Paryadres foot-
hills, which had been in the hands of the Iberians; Carenitis and
Derxene, with their populations of Chalybians and Mossynoeci, were
placed firmly under the control of the king of Greater Armenia;
Acilisene was wrested from the Cataonians; and in the southwest
Taronitis was taken from the Syrians.2k The expansion of the Arm.
state means that cities were to be built and coins were to be struck;
Armenia became a power to be reckoned with in international politics,
and we find frequent mention of various noblemen and warriors in the
works of Roman writers. The artefacts found in cities, the symbols on

coins, and onomastic and other evidence from literary sources provide
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important information about the religious beliefs of the Armenians in
the period.

Artaxata, Amm. Artasat, a city whose lranian name means “Joy of
Ar‘tas‘és',z5
to the throne, although according to some sources it was built only six

was probably founded only a few years after Artaxias came

years before the death of the king in 160 B.C. According to several
Classical sources, the defeated Carthaginian general Hannibal had taken
refuge with Antiochus 1ll. After the battle of Magnesia, Hannibal ap-
parently fled to Armenia and helped to build Artaxata, but one of the
conditions of the peace of Apamea was that he be handed over to the
Romans. Artaxias was pro-Roman, for the Romans, as we have seen, recog-
nised his legitimacy, so Hannibal would have fled Armenia soon after the
treaty which broke the Seleucid power iIn Asia Minor; according to
Cornelius Nepos, he was at Gortyn on the island of Crete after the
peace of Apamea. It is not impossible that Hannibal assisted Artaxias
in the planning of Artaxata, but it would have to have been done ca.
189-188 B.C.27 Whatever the truth of events may have been, the story
occupies a prominent place in Classical descriptions of Artaxata, all
of which were written long after the days when Rome and Armenia were
friendly. Plutarch called Artaxata “the Armenian C:—,lr'l'hage':28 the
capital of a powerful enemy whose way of life was neither Roman nor
Greek.

Artaxata was built on nine hills along the river Araxes near the
modem Soviet Armenian village of PC0k®r Vedi. The northeasternmost
hill appears to have been the oldest quarter. Water was drawn from the
Artaxes, and channelled down from the Gelam mountains towards Lake
Sevan; the approaches to Artaxata from the Sevan area were guarded by
the ancient fortress of Garmni, which had been founded by the Urarteans
(the Arm. name derives from Urartean Giamiani). 2 Armawir, the
Orontid capital, stood but a short distance away from Artaxata, the
former itself a city built on Urartean foundations, and it is likely
that Artaxias chose the site for his capital in the area because it was
populous and its defences were already well developed; such conditions
would have facilitated the rapid growth of the city. Artaxata was
heavily fortified; its walls, which narrowed into passages between
hills, had towers and armories. More than 3000 arrowheads of iron of
the second-first century B.C. have been found at the site.
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Buildings were made of local limestone, grey marble or pink tufa,
and colonnades and bath-houses were constructed in Hellenistic style.

Of the 12 colours of paint found, a brownish-red pigment is most common.
This paint, called sandix, was exported to Rome, where it was used ex-
tensively at Pompeii and other cities, and the raised frame of the Ara-
maic inscription from Garni mentioned above also bears traces of the
pigment. The buildings of the city were built very close together;
every precious inch of space within the strong walls was utilised, and
no remains of gardens have been found. The craftsmen of Artaxata pro-
duced fine glazed ceramic and glass wares, and it is likely therefore
that the objects of cultic importance to be discussed presently were of
local manufacture. Fine jewellery from Artaxata seems also to have been
made in Armenia, for the gold mined at Zod, an area near the southeast-
ern shores of Lake Van where pre-Christian cultic bas-reliefs have been
found,qn contains tell-tale amounts of bismuth and tellurium. Life at
Artaxata was rich: flagons, oinochoes and fish dishes have been exca-
vated, and a gilded hippocampus of silver which once served as a vase
handle has been unearthed. Another handle of silver was modelled in
the form of a young Eros.

All of these objects display Hellenistic workmanship of exquisite
quality, and may have been made locally or imported.32 They testify to
a sophisticated and luxurious way of life, and indeed the T"Armenian
Carthage” was a city whose loose morals are referred to by Juvenal as a
matter of common knowledge: Sic praetextatos referunt Artaxata mores
(Satires, 11, 170). It was a centre of Hellenistic culture with many
foreign inhabitants; the poet lamblichus, who composed his romance in
35 books, the Babylonica (now lost), is reputed to have lived there. =3

Artaxata was a centre also of industry and commerce, and according
to Xorenaccf, Artaxias caysed to settle there numerous Jews who had re-
sided at nearby Armawir.3I+ Some of them may have formed the nucleus of
the early Christian Church in Armenia- as Jews did in other countries-—
before it became a national institution closely linked to the ancient
dynastic order, as we shall see in the following chapter. No material
evidence of the Jewish presence at Artaxata has been uncovered, but
much of the Armenian vocabulary for business activities is Semitic in
3rigin, e.g-, Arm. sukay “market®, xanutC “shop®", hasiw “account®) (cf.

- ..o, 35
suga, ljamufa, hesiwj.
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From the foregoing it would seem that the Armenians, like the
Iranians of the same period, maintained control over cities as centres
of trade, but did not live in them as a rule, preferring to leave the
arts of commerce and fine craftsmanship to foreign residents. Most Ar-
menians lived and worked in their widely scattered rural districts.

Yet the royal household and members of the priesthood at the very least
must also have resided at Artaxata, for Xorenacci relates that Artaxias
kangae i nma mehean, ew pCoxé i Bagarane zpatkem Artemiday ew zamenayn
kurs hayrenis: bach zApo™oni patkem artakcoy kCarakCin kangne hup i
canaparhn “raised in it a mehean Ctemple363 and transferred from
Bagaran37 the image38 of Artemis39 and all the statues of his fathers. I
But the image of Apollon he set up outside the city, by the roadside”
(MX 11.1*9). Many of these statues were captured from “Greeks by Ar-
taxias; one may compare to this the Achaemenian practice of removing to
Persepolis temple images and other objects from Egypt, Babylonia, and
Greece. Presumably Ann. Zoroastrians, like their lranian co-
religionists, had no indigenous iconographic tradition. 't No temple
has been discovered to date at Artaxata; presumably, it was one of the
first buildings to be converted to a church in the fourth century after
the conversion of Tiridates. Reference is made by Agathangelos to the
"Sun-gate® of the city (Am. Areg duf’ng ;0 this probably faced south,
for where the Arm. text of para. 206 reads end durn harawoy “by the
south gate®, the Gk. version has tes heliakes pyles "(by) the Sun-
gate®. \? The Sun is an important object of veneration for Zoroastrians
as the greatest of the luminaries of heaven, and Armenian Zoroastrians
of later centuries were to be identified as "Children of the Sun,” per-
haps because of their conspicuous worship of it,M so i1t is likely that
the name of the gate was iIntended to reflect the Zoroastrian piety of
the king, as well as the radiance of his glory. The South (Phi. nem
roz) is in Zoroastrianism the “place of midday®, where the Sun should,
ideally, always stand.

Although no temples have been found, a number of artefacts of
religious significance have come to light. Bronze figurines of eagles
may represent xvarenah, and similar statuettes have been discovered in
neighboring Cappadocia and in other regions of Armenia. s A number of
terra-cotta figurines depict a woman with a draped headdress who is
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seated on a throne nursing at her breast a young, naked boy who stands

with his back to the viewer. This scene, which is attested also in
stone to the west in Armenia, near gchkcug, is undoubtedly the ancient
Asianic Great Mother, Cybele, with the infant Attis, probably equated

by the Armenians with Nane or Anahit and Ara. A small bas-relief de}ﬁ
picts a young woman resembling Aphrodite undressing beneath a rounded
arch supported on either side by pillars. The manner of portrayal of
the woman is Greek, although the architectural details are Oriental,

and the Armenians tended to identify in texts their own goddess Astlik
with Aphrodite. The composition of the scene and the style of the pil-
lars, arch, and drapery— though to be certain, not the activity of the
lady— are strikingly similar in a stone bas-relief of the Virgin Mary

as Intercessor, a fragment of a fourteenth-century Deiosis from the
Church of the Mother of God of the Monastery of Spitakawor.

Twenty-eight terra-cotta bas-reliefs have been found in Artaxata
which depict a rider in Parthian dress on horseback, in side or three-
quarter view. Nearly identical figurines have been found in large num-
bers in lran from the Parthian period, and in parts of Syria and Meso-
potamia which became part of the Arsacid empire late in the second cen-
tury B.C. Staviskii, Xagpatryan and others have suggested that these
objects were of religious significance.U8 The figure may represent the
yazata Mithra, it is suggested, for this most prominent god represented
the Sun, and there is abundant evidence to link horses to the cult of
the Sun, either as sacrifices or as symbols, in both Iran and Armenia
from Achaemenian times.lﬂg Such an explanation would be supported also
by the Armenian epic of Sasun, in which Mher sits on horseback in his
cave at Van. The image of a rider god is not unusual for the period or
area. © A number of iconographic concepts, such as the eagles and star
mentioned above, or the demonic figure with snakes at his shoulders dis-
cussed in the preceding chapter, seem to have come to Armenia and west-
ern lran from Syria and northern Mesopotamia. In Palmyrene bas-reliefs,
a number of gods are shown mounted on horses or camels, frequently
carrying the paraphernalia of battle."1 Mithra (Clas. Arm. Mihr,
Mediaeval Arm. Mher) was identified by Arm. writers with the Greek god
of fire, Hephaistos, and had been associated since earliest times sec-

ondarily with the Sun, the greatest visible fire of all. The importance
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of his cult in Armenia is eloquently attested in the very fact that the
generic Armenian word for a non-Christian place of worship, mehean, con-
tains his name. The cult of Mihr was apparently eclipsed in the
Arsacid period by that of Vahagn, as we shall see subsequently, 52 but
it is plausible that the figure on horseback may represent him. One
example from the period in which horses most likely represent the Sun
may be cited here. The reverse of a silver tetradrachm of the Artaxiad
king Artawazd Il (56-3" B.C.) depicts a crowned charioteer driving a
four-horse chariot left, and holding the reigns with his left hand. 53
One recalls the dedicatory inscription in Greek at Armawir discussed in
the preceding chapter, which refers to a four-horse chariot and near
which there was cut a slot in which a bronze pinakion was to be in-
serted. It was also noted that a plaque with such a chariot was found
at Dodona. Although Mithra may not be the driver,51( the Sun in the
Avesta is described as aurvat.aspa- “having swift horses®, and Yt. 10
describes Mithra®s own chariot. %5

Having mentioned above one coin of Artawazd, we may continue with
a discussion of the coinage of the Artaxiad dynasty. The Orontid Kings
of Armenia minted very few coins, and the Armenian Arsacids appear not
to have struck any issues at all; the latter used Roman and Parthian
coins, and no convincing explanation has yet been presented for their
failure to mint their owm, for there were long periods during their
nearly UuO-year reign when Armenia enjoyed such sovereignty as would
have justified their doing so. The issue of coins is attested, however,
for the entire period of the Artaxiad dynasty, and attests to the
wealth, commercial development, and administrative organisation of the
Armenian state. The coins of the Artaxiad kings are important for our
purpose as a source of information on religion, for they depict various
mountains, trees, animals, symbols and human figures (the latter pre-
sumably representations of gods) which are probably of religious sig-
nificance. Unlike the later Kusans in Bactria, the Armenians unfor-
tunately did not provide on their coins the names of the gods shown, so
explanations of the significance of a scene, or identifications of fig-
ures, cannot be offered with complete certainty.

Arak®°elyan published and dated to 183 B.C. a coin or medal with
the inscription APTAXISTAJTOF M(E)TR(OIPFO)LFEOS" "of the capital of
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(the people of) Artaxata”. There is shown a winged Nike who holds a
wreath in her upraised right hand. The Ffigure appears on Armenian
coins throughout the period. The depiction is Hellenistic in style; if
it represents a female yazata, it is impossible to tell which is in-
tended. A copper coin with a head of Zariadres (labelled in Gk. ZADRI-
ADOU) has a thunderbolt on the reverse and the inscription BASILEQCS
BASILEOH "(of the) king of kings®.~ Neither Zariadres the father of
Artaxias nor Zariadres the strategos of Sophene would have been likely
to use such a title, so Bedoukian dismisses the coin as a forgery. The
title was used only by Tigran 1l and his successors, a century later,
so the forgery may have been done then. The symbol of the thunderbolt
may be associated with Aramazd, who is referred to by Xorenac i with the
epithet ampropayin "of the thunder”; elsewhere in Asia Minor we find
the cult of Zeus keraunios “Zeus of the thunder'.'c'/c[),l

A copper coin of Artaxias 1 (189-63 B.C.) shows an eagle on the
reverse turned left and perched on the summit of a mountain. A similar
coin struck late in the first century B.C. has been found from Cappa-

59 the mountain on the latter is undoubtedly Argaeus, near Mazaca,

docia;
which was worshipped as sacred.” The eagle recalls the figurines from
Artasqg\t and elsewhere, which show an eagle atop a cone or stepped pyra-
mid. In this case, the mountain shown is probably Ararat, which towers
magnificently over Artaxata. The eagle, which must represent either a
divinity or the glory of the king, is also found alone on later (1)irs;;61
a small copper coin, attributed by Bedoukian to Tigran Il although pos-
sibly a jugate issue (two profiles are clearly visible on the obverse),
shows on the reverse two mountain peaks, this time without an eagle,
the mountain on the left the lower of the two. Above the peaks is the
trace of a legend with the letters -ISAR yisible. Bedoukian identified
the mountain peaks as those of Argaeus,” but it is more likely that
they are Great and Little Ararat. The fragmentary legend may contain
the Armenian word sar “head, mountain®, probably a MIr. loan-word, often
suffixed to the name of a mountain. ©

A copper coin of Tigran I (123-96 B.C.) shows a male figure on the
reverse seated to left on a throne and resting his left hand on a
sceptre. The figure in Hellenistic issues represents Zeus Nikephoros,

and may have been identified by the Armenians with Aramazd. Modern
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Armenian scholars have suggested that the Hellenistic figure of Tyche—
the personification of Fortune— on the reverse of the coins of Tigran Il
(95-56 B.C.) represents the yazata Anahit, here depicted as the goddess
of the river Araxes.”™ But this identification, too, IS pure conjec-
ture, for the Tyche is found in Hellenistic iconography elsewhere.

On copper coins of Tigran Il and Tigran IV (8-5 B.C.) the figure
of the Greek god Herakles is clearly shom. The muscular, naked
divinity leans on a cluh or spear, and holds a lion skin.”~ There
seems little reason to doubt that this is meant to represent Vahagn,
the yazata of strength and victoiy, for the depiction of the god is the
same in Commagene of the first century B.C., to the west, for Artagnes,
and In Sasanian lran, for Bahrain, In the east, in the third century,
and the cult of the yazata was of enormous importance to the Armenian
royal family.”

The cypress tree was and remains sacred to Zoroastrians, and such
a tree appears to be depicted on a coin of Tigran IV. Tigran Il and
his successors issued coins with a picture of an elephant on the re-
verse;69 Hannibal had used these in fighting Rome, with well-known and
disastrous results, and the Sasanians were to employ elephants at the
battle of Avarayr against the Christian Armenian forces of Vardan
Mamikonean m A.D. 2151-T0 It is probably from the east rather than the
Carthaginian west that the Armenians learned of the creatures, for Arm.
pCiI “"elephant® is a loan-word from er.71

Although Artaxias himself erected boundary steles with inscriptions
in the Aramaic alphabet, all the coins of the dynasty are in Greek only.
The coins of the predecessors of Tigran 11 have the title RASILEOS
MEGALOU "(of the) great king®, a title we shall see in Sasanian epi-
graphy as wuzurg sah, an office lesser than that of the sahan s&h “king
of kings®, Gk. basileus basileon, which title Tigran Il and his succes-
sor Artawazd Il (66-3" B.Cc.) used on their coins. 2 Following a custom
widespread in both the Hellenistic and Iranian worlds, the Artaxiad
kings deified themselves: Artawazd Il and Tigran 111 (20-8 B.C.) bear
the epithets THEIOU “(of the) divine® or THEOU "(of the) god™. ~ A more
modest, but equally widespread appellation, PHILHELLEITOS, is found on
the coins of Tigran | (123-96 B.c.) and his successors.

The need felt by an independent monarch of the east to declare

himself a lover of Greek culture is an indication of the profound
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influence of Hellenism upon a country which, as we have seen, generally-
escaped conquest and colonisation by the successors of Alexander. The
advance of commerce, the centralisation of government, and the evidence
of Greek style in coinage all are part of the cosmopolitanism of the
Hellenistic world. As the word implies, a man"s polis was now the
cosmos, the whole world. The direct democracy that had sufficed to
govern the relatively intimate, compact community of the old Greek
polis was replaced by vast bureaucracies; the local agora became a web
of international trade routes, and the koine, the common language of
this new world was Greek. It was only natural that the Artaxiad mon-
archs should declare themselves philhellenes, yet it must not be
thought that their religious beliefs ceased to be what they had been of
old: staunchly Zoroastrian. For religion was perhaps the most unsatis-
factory facet of the otherwise shining jewel of Hellenic culture. We
have seen how Plato had looked towards Armenia and lran in his meta-
physical quest, and Alexander himself had paid homage to the gods of
the various ancient Oriental nations he conquered. The patrician Greek
religion, if not the Orphism brought from abroad, offered no cosmologi-
cal, eschatological or theological vision comparable to the faith of
the lIranians. Its gods were petty, capricious and often local; the
souls of good and bad men alike went down to a dreary world of shades;
and no redemption or perfection might be hoped for. It is unlikely in-
deed that the Armenians, so zealous in other respects in defence of
their national traditions, should have succumbed to such a dispiriting
and primitive religion, even if they had been asked to. There is no
evidence of Greek proselytism, and if anything the direction of religi-
ous influence was from east to west, culminating in the victory of an
Oriental mystery cult, Christianity.

Thus, the presence of various aspects of Hellenistic culture in
Armenia neither contradict nor challenge the assertion of Strabo, who
lived in the last years of the Artaxiad dynasty, that the Armenians and
Medes performed all the religious rituals of the Persians.Tr. And the
political ties between Armenia and lran that had been shattered at
Gaugamela were soon to be restored.

Since the mid-third century B.C., the Arsacid dynasty of Parthia

had been gradually advancing westwards across lran, reconquering the
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provinces which had been ruled since the time of Alexander by the de-

scendants of Seleucus. Mithradates 1 (171-138 B.C.) extended his do-

mains to Media, and Mithradates Il (123-87) advanced to the Euphrates,
taking hostage the young prince Tigran, who was to become king of Ar-
menia in 96 B.C.75 To the northwest of Armenia was the kingdom of

Pontus, a fertile strip of land between the Black Sea on the north and
the rugged chain of the Paryadres on the south. This land early in the
third century B.C. had become independent of Seleucid rule, and its
kings, all of whom bore Iranian names, had embarked upon a policy of
conquest: Phamaces 1 ca. 185 invaded Cappadocia, and Mithradates Vi
of Pontus ca. 120 B.C. seized’Lesser Armenia, a region to the west and
north of the upper Euphrates.” In 96 B.C., the Parthian Arsacids in-
stalled Tigran on the throne of his ancestors.

In the administration of Tigran 11, there appear to have been four
executive offfbials or sub—kfhgs called bdeagx—kc. The institution, it
is suggested, was probably Seleucid,77 but the word is a loan from
er.,7C ard it is recalled that Mithradates Il of Parthia (d. 87 B.C.)
is shown in a bas-relief at Behistun with his four principal officials,
of whom the chief was called satrap of satraps, and the other three
simply satraps.79 This aspect of government may have been introduced
by Tigran from Parthia. He inherited a rich, well-organised state,
which, through astute political manoeuvres and audacious military cam-
paigns he proceeded to transform into an empire.

Tigran®s first acts as king were to annex Sopnene, bringing to an
end the Zariadrid dynasty. At the same time, presumably to avoid hos-
tility from Pontus, he concluded an alliance with Mithradates VI (111-
63) and married the latter"s daughter, Cleopatra. Tigran went on to
conquer north Syria and Cilicia; in 91, the Armenian generals Mithraas
and Bagoas attacked Cappadocia; 6l by &3, Tigran had conquered the great
Syrian city of Antioch; and in the 70"s his forces advanced as far as
Pto Lemais in Phoenicia. 82 Ca. 82-81 B.C. Tigran founded a new capital,
Tigranocerta (Am. Tigranakert), perhaps on the river Uikiphorion (Tk.
Farkin Su).83 The king deportea people of the various conquered terri-
tories to the new city, and Plutarch in his Life of Lucullus notes that
when the Romans conquered the city scarcely ten years after its founda-

tion, the Greeks there revolted against the "barbarians®™ who remained.



87

Hot all the inhabitants of Tigranocerta were so hostile; one Metrodoros,
sumamed misorSmaios “the Roman-hater®, wrote a history of Tigran®s
reign.

The Armenian empire was short-lived. Tigran®s rapid military ad-
vances alarmed the Romans, and Pompey in 66 B.C. forced Tigran to cede
most of the territories he had seized, but left him king of Armenia.
Although three of Tigran®s six children had been wedded to members of
the Parthian royal family, Tigran had not hesitated to seize a large
area of disputed territory in Atropatene and to assume the title “king
of kings®™ (which he was forced to relinquish by Pompey). His son, also
named Tigran, who had married the daughter of the Parthian Arsacid king
Phraates 111, was persuaded by the. Parthians to attempt to seize power
from his father, and mounted an unsuccessful attack on Artaxata. Al-
though Tigran®s successor, Artawazd Il (56-3” B.C.), was to mend and
strengthen relations with Parthia, Rome had realised the strategic im-
portance of Armenia and was to play an active role in the affairs of
the country for centuries to come.

With the advent of Tigran, Armenia became a major bone of conten-
tion in international politics, and the names of a number of Armenian
noblemen and generals were recorded by Classical historians and other
writers. Certain of these names deserve our attention, as they bear
testimony to aspects of Armenian religion in the period. The name
Tigran itself is lranian, and the epic exploits of an ancient Tigran
were blended with the deeds of the” Artaxiad king, as we have seen in
the last chapter. The memory of Tigran as an epic hero survived long
into the Christian period. An Armenian Christian philosopher, called
David the Invincible or Thrice-Great (Gk. aniketos, trismegistos; Arm.
anya™t0, eramec), who was born in the late fifth century and belonged
to the School of Alexandria, wrote a work in Greek called "Definitions
of Philosophy®™ which was translated into Clas. Arm. probably not long
afterwards. In the Arm. text, there are explanatory interpolations, as
well as substitutions for certain Greek proper names of Arm. ones more
likely to be familiar to the reader. At one point, for instance, the
translation mentions zAﬁCenaye, tCé i glxoyn Aramazday cnaw *Athena,
who was bom from the head of Aramazd®"; Aramazd has been substituted

36 - ¢ v
for Zeus. At another point the text reads: Isk sarunak k anakn ocQ
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kare ans3pCobtCabar zanaaan tesaks stidunel, vasn zi mom, ar e sarunak
Kcanak, etCe okC ste3:cane zna ggt Tigranay kerparanin, OZC kare ayl
kerparan endunel, etC8 o¢C yarajagoyn 1 bacC elcani: apa etce occ
spcgtcumn lini. F"But a continuous quantity cannot receive without con-
fusion various shapes, for if one makes a wax candle, which is a con-
tinuous quantity, in the form of Tigran, it cannot take on another form
unless the previous one is effaced. ITf it is not, confusion results.’87
In the Greek original is found not Tigran, but the Homeric hero Hec-
tor,88 the doomed defender of Troy against the Achaeans. The learned
Armenian translator would certainly have known at least that Hector was
a great hero whose country went to its doom with his defeat; perhaps he
had this in mind when he substituted Tigran, or else he merely replaced
the Trojan warrior with a figure of comparable fame in the epic tradi-
tions of his own nation.

We Find mentioned by Lucullus the name of Tigran®s brother,
Guras.aa An Armenian prince of the Marzpetuni naxarar family named Gor
lived during the reign of the Bagratid king Asot 111 the Merciful in
the tenth century,90 and both Justi and Agafean connect the two names
with Arm. gor, goroz “proud”. It is possible, however, that the name
is lranian, and to be connected with MIr. gor “onager, wild ass®, cf.
Bahrdﬁ]V, called Gor, a Sasanian king of the fifth century.91 The hunt
was central to the lives of Iranian and Armenian kings, and the wild
boar (Arm. kinc or MIr. loan-word varaz, symbol of the yazata Vahagn
and of the Armenian Arsacid housegz) and onager (Arm. igavayri, lit.
"wild ass®) are the two animals mentioned in a pre-Christian Armenian
legend cfted by Xorenacci on Artawazd, who meets his perdition while
hunting. %

In 1913, the British Museum acquired three parchment documents
found at Avroman, in Persian Kurdistan. The first two are in Greek and
the third is in Parthian; all three relate to a deed of sale of a plot
of land with a vineyard, and apparently were written in the first cen-
tury B.C.gk According to the Tfirst document, in Greek, Tigran had a
daughter named Aryazate, who married Arsakes Epiphanes, i.e. , probably
the Parthian Mithradates 1l here called by the name of the eponymous
founder of the dynasty with an epithet meaning "manifest (divinity)”~,

ca 8@ B.C.® The deification of kings is familiar from the inscriptions
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on Artaxiad coins, discussed above; we shall have occasion shortly to
discuss the institution of next-of-kin marriage attested here. The
name Ariazate is clearly composed of two lIranian elements, Olr. arya-
"lranian® and the suffix -z&t “bom, i1.e., son or daughter of": arya-
here, and Arm. ari-k= "lranians®, are both Arsacid rather than SWir.
forms, cf. Pth. 'ry'n.95_a A proper name of similar form from the same
period is found in an inscription on a silver bowl found at a burial
site in Sisian (in the southeastern Arm. SSR; called SiwnikC or Sisakan

in the period under discussion96

)- The site is an enclosure made of
blocks of stone, containing a sarcophagus of clay; the construction is
of a type that would have prevented corpse matter from polluting the
earth of Spenta Armaiti, and it is possible therefore that it is a Zoro-
astnan site.97 Coins of the second-first century B.C. were found, the
latest of the Parthian king Orodes Il (57-37 B.C.); this provides a
terminus ante quem for the date of the inhumation. The inscription on
the bowl, which is 6.3 an. high, with an upper diameter of 16 an.,
reads, rmbk znh “rhszt mtgl ksp mC*hl zZDazynll *This *bowl98 belongs to
Arakhszat, silver weight 100 drachmas.® Inscriptions in Aramaic on
other luxurious objects such as a glass, spoon, and lazurite tray have
been found from the first century B.C. at Artaxata,99
of incising such Inscriptions must have been fairly common in Armenia
at the time. It is likely also that the owner of the bowl was an Ar-

so the practice

menian, for the first part of the name, “rhs *Arakhs, appears, in this
writer®s opinion, to be a form of the name of the river Araxes, at-
tested with metathesis of the last consonants in fifth-century Arm. as
Erasx. The name would mean “Bom of the Araxes-".

The name Ariazate would mean, similarly, “Daughter of an lranian®.
Iranians— and Zoroastrians particularly— divided the world into seven
kesvars or “climes”". In the central ke3var of Xwanirah, the one inhabi-
ted by men, people could be either arya- or an-arya- “lranian® or “non-
Iranian". In the Sasanian period, the king of kings ruled subjects of
both groups, and in the works of Xorenacci, Elise and other Classical
Armenian historians, his was the court Areac® ew Anareac® (!of the
{+ranians and non-lranians®, nom. Arik® ew Anarikc). The Armenian Chris-
tians clearly regarded themselves as non-lranians, for to PMawstos
Buzand the gund Areac” “army of the lranians®™ was a troop of foreign
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invaders, and for Eznik the azgn ariakan “lranian nation® was an alien
peop{b. 100

But the distinction between Eran and Aneran is a complex matter.
Akopov and Grantovskii have argued that in the works of Strabo and
Pliny certain tribes of speakers of lranian languages are called non-
Iranian, whilst other peoples who were not speakers of Iranian lan-
guages are included as Iranians. D"yaKonov suggested that the term may
have means “Zoroastrian®, having a religious rather than an ethnic
senseThe Partnian Arsacid king Gotarzes 11 (ca. A.D. UO-51), who
ruled an empire inhabited by the multifarious peoples who were later to
be subjects of the Sasanians, refers to himself in a Greek inscription
simply as Goterzes basileus basileon Areandn hyos Geo (ke)kaloumenos
Artabanou “"Gotarzes king of kings of the Oranians, son of Gew called
Artabanos'.102 It seems doubtful that all the subjects of the Arsacid
king were considered Areanoi, though, and it is not known who was, and
who was not.

The Sasanians divided the known world into four parts: the land
of the Turks; the area between Rome and the Copts and Berbers; the
lands of the blacks, from the Berbers to India; and Persia- according
to the Letter of Tansar, a document attributed to the chief herbad of
Ardeslr 1 (A.D. 226-hl) which has come down to us, however, in a late
translation in which many additions or changes were probably made. In
the Letter, Persia is defined as stretching "“from the river of Balkh up
to the furthermost borders of the land of Adharbaigan and of
fersarmenia, and from the Euphrates and the land of the Arabs up to
Oman and Makran and thence to Kabul and Toxaristan. Although Per-
sfén Armenia here is included in Iran,IOU the reference does not neces-
sarily indicate that the Armenians were considered lranian, for Arab
territories, also, are part of the kingdom as described above.

Sasanian epigraphic material offers little help. The inscription
of SaDuhr I on the Ka aba-yi Zardugt records his conquest of Armenia,
which became part of Eransahr; his sons Hormizd-Ardasir and Narseh both
ruled Armenia subsequently with the title of “great king" (familiar to
us from the BASILEOS MEGALOU of Artaxiad coinage, see above), each be-
fore his accession to the throne of the king of kings itself."™*""” In

his contemporary inscription at the same site, the high priest Kartir
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declared that he had set in order the fire temples of Armenia, Georgia,
Caucasian Albania and Balasagan."*"®" We shall see that Arsacid Armenia
was to be regarded as the second domain of the Arsacid house after Iran,
itself, a position of privilege which may indicate that Armenia was in-
deed regarded as an lranian land. Kartlr®s testimony shows that in the
third century there were also Zoroastrians there. Yet in the inscrip-
tion of Narseh at Paikuli, A.D. 293, reference is made twice to depart-

107 the obvious inference is that Armenia

mg from Armenia to Eransahr;
was considered a separate country.

The Christian Armenians naturally wished to be considered anariko,
for it seems that the Sasanian authorities treated non-lranians who
were not Zoroastrians, such as the Jews of Mesopotamia, with consider-
ably more tolerance than they did lranians who converted to Christian-
ity. In the Syriac martyrologies of the Sasanian period, most cases
involve converts to Christianity with Persian names. As Gray noted,
"Christianity has always been a proselytising religion, Zoroastrianism,
in the Sasanian period and subsequently, has not been; and although the
Mazdeans were, on the whole, rather indifferent to other religions so
long as these did not interfere with their own, they could scarfsby re-
main unconcerned by proselytising directed against themselves.1 In
the Armenian martyrologies of the naxarars Atom Gnuni and Manacihr
Rstuni, who were executed during the reign of Yazdagird 11 (U38-57),
the two are not accused by reason of their own beliefs, but because

109 According to

they came from Armenia to Ctesiphon to convert others.
the Chronicle of Arbela (a work whose authenticity, however, is seri-
ously disputed), the Jews and Manichaeans stirred up agitation against
the Christians by informing king Sébuhr 11 (309-79) that Catholicos
Simon had converted prominent Magians to his faith,undoubtedly well
aware that this was a charge to which the Zoroastrians would react with
particular sensitivity.

Although the Sasanians made repeated attempts to convert the Ar-
menian Christians to Zoroastrianism, most notably in the proselytising
campaign which culminated in the war of 1’51 chronicled by Elise, adher-
ents of other faiths were also persecuted. Kartlr recorded with satis-
faction that he had suppressed a number of different faiths, including

Christianity and Buddhism, in lran, and the Jews received with
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trepidation the news of the overthrow of the Arsacids in 226. The
fears of the latter were justified: Yazdagird Il forbade observance of
the Sabbath, and his successor Peroz, according to Hamza Isfahan!, mas-
sacred half the Jews of Spdhén on the pretext of a rumour that they had
flayed two herbads; their children were impressed into the service of
the fire temple of Sros Aduran in the nearby village of Harvan.

It is probably no coincidence that the above instances of persecu-
tion coincided with the period of the most virulent campaign in Armenia.
In Elise"s account, the stated purpose of the Sasanians is not so much
to return Armenian backsliders to their old religion as to convert all
the peoples of the Empire to the Mazdean faith; the Magi address
Yazdagird Il in the following speech: Arkcay KGaj , astuack’n etun ‘ez
zterut® iwnd ew zya’irtcutC iwvn: ew o inc karawt en marmnawor mecut®ean,
Bayc® % T ni awrens darjucCanes zamenayn azgs ew azmns, or en 1
terutCean kim: yayn\z/am ew a\s/xarhn Yuna(:O hnazandeal mtcCe gnd
avrirank® kov»° . “Brave king, the gods gave you your dominion and
victory, nor have they any want of corporeal greatness, except that you
turn to one law all the nations and races that are in your dominion;
113 By

“law® (Arm. awren-kC) is meant here the Zoroastrian religion; PCawstos

uses the word to mean Christianity in another context. un Although the

then the country of the Greeks also will submit to your law.

campaign of the Sasanians against the Armenians is the most important
and vigorously prosecuted episode of their policy, this is so most
probably because Armenia was the most influential of the various coun-
tries in the Sasanian orbit, and because Christianity was the only
minority religion of the Empire which was also the official cult of a
militant and hostile power. It cannot be suggested with certainty,
therefore, that the Sasanians perceived the Armenians as part of Eran,
or that they were particularly anxious to reconvert the Armenians be-
cause of this.

Let us return to the name Aryazate. It is unlikely that Tigran
was ignorant of the meaning of the name he bestowed upon his daughter.
In neighboring Cappadocia, a country where Zoroastrianism survived at
least down to the fourth century A.D.. and whose language bears the
influence of Zoroastrian wocaDulary, ™ "**" the lranised kings bore names
such as Ariaratha, Ari(ar)amnes, and Ariobarzanes, which contain the
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element arya-; Diodorus Siculus mentions two Armenian kings named

Ariamnes. 117

It is reasonable to suppose that the similarly lranised
Tigran, who was, one recalls, raised in Parthia, considered himself an
arya- by faith and heritage, for his ancestor Artaxias, as we have seen,
claimed to be an Orontid, and the Orontids of Commagene in the time of
Tigran still boasted of their Achaemenian forbears. If this supposi-
tion is correct, then the name he gave to his daughter is the only evi-
dence we have that the Armenians once regarded themselves as ari-k .118
Again, one must admit that this is not unimpeachable evidence, when
Sasanian Jews could bear names like Spandarmed and Ormizddad.

Outside the immediate family of Tigran, the names of several of
his commanders are noteworthy. An Armenian cavalry commander named
Naimanes or Nemanes fought under Mithradates VI of Pontus; the same man

119

is also referred to as Menophanes. Justi explained the name as Ir-

anian, containing the elements nev “brave®™ and man “mind, spirit'.120
It is also possible that the name is a form of the lranian name Nariman,

121

with the element nairya- “manly”. The names of Mithraas and Bagoas

have already been mentioned; the name of the latter is found also in
the form Magoas,122 and-the name of the Armenian governor of Cilicia
and northern Syria is variously attested as Magadates and Bagadates.
The latter form is interesting in that it appears to predate the intro-
duction into Armenian of the northwestern MIr. form Bagarat with the
change of original intervocalic -d- to -r- that is so abundantly common
in Arm. loan-words from MIr. k It may be that this form of the name
is a survival of OP.; other possible such survivals were noted in the
preceding chapter.

In 56 B.C., Tigran died and was succeeded by his son, Artawazd Il.
Like his father, the new king was a philhellene, an accomplished Greek
poet whose works were still read at the time of Plutarch, iIn the second
century A.D. 125 His Hellenistic culture notwithstanding, Artawazd®s
policies were generally pro-Parthian and anti-Roman; we shall discuss
in a later chapter the famous episode in which the head of the defeated
Crassus was brought in to the marriage feast of Artawazd®"s daughter and
the Parthian crown prince Pacorus during a recitation of the Bacchae of
Euripides. 126 Parthian-Armenian relations suffered with the death of

Pacorus 1 in 38 B.C. and the coronation of the other son of Orodes I,
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Phraates IV (ca. 38-2 B.C.). The Armenians, alarmed by the murderous
policies of the latter towards his own family and the Parthian nobility,
were reluctantly forced to side with Rome, for the exiled Parthian lead-
er of the nobles, Monaeses, hoped to rid the kingdom of Phraates with
the help of Mark Antony. When the Roman campaign met with failure,
Artawazd renounced the alliance; he was subsequently seized by Mark
Antony and taken to Alexandria in 3™ B.C. There he was paraded in the
Roman general®s triumph, imprisoned, and finally murdered three years
later. The Romans ravaged Armenia, sacking the temple of Anahit in
Acilisene. Artawazd"s son, Artaxias, who had fled to Parthia, was en-
abled to return to Armenia in 30 B.C.; he was murdered ten years later
by his brother Tigran 111, who had been raised in Rome and was sup-
ported by a pro-Roman faction in Armenia. 1In 8 B.C., the latter died
and his son Tigran 1V assumed the throne.127

From 2 B.C. to A.D. 1, Tigran 1V reigned jointly with his sister
and queen, Erato, and jugate coins depicting the regnal couple were
struck.128 One coin in the Hermitage at Leningrad bears the legend
BASILEUS BASILEON TIGRANES on one side, with a portrait of the king;
and ERATO BASILEOS TIGRANOU ADELPHE, with the likeness of his queen, on
the other.129 The practice of next-of-kin marriage, called in Avestan
xvaetvadatha, was important iIn the Zoroastrian faith in historical
times, and is mentioned in the last section of the doxology, Yasna
12.9—130 This practice, which is Ffirst attested in lran with the marri-
age of Camoyses in the sixth century B.C. to two of his full sisters,
is mentioned as characteristically Zoroastrian by a Greek writer,
Xanthos of Lydia, who was a contemporary of Herodotus. The practice
therefore goes back at least to the early Achaemenian period, and would
have featured In Zoroastrianism by the time the teachings of the faith
reached Armenia. Perhaps the western lranians adopted next-of-kin mar-
riage from Elam or Anatolia; the practice of consanguineous marriages

131 But it seems possible also that the

is well known in both places.
custom may have developed amongst eastern lranians far removed from
these foreign cultures, for, as we have seen, it has an Avestan name.
The possibility exists, therefore, that the Armenians adopted the prac-
tice from their neighbours in Asia Minor, and not as part of Zoroas-

trianism, but by the time of Tigran IV the Armenians were so steeped in
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Iranian cultural and religious tradition that his marriage must have
been regarded as a fulfillment of the pious obligation of xVaetvadatha-,
and wholly Zoroastrian in character, regardless of its origin for the
Armenians. The marriage is recorded in A.D. 2 of the Parthian king
Phraataces to his mother Musa, 132 and Tacitus wrote that neither Tigran
nor his children reigned long, “though, according to the custom of for-
eign nations, they took partners of the throne and marriage bed from
among themselves.'l33 The historian does not tell us which foreign
nations are meant, but there was before him the example of the Par-
thians at nearly the same time.

The practice of xvaetvadatha- must have survived for a long time
to come amongst the Armenians, if one is to judge from the frequency
and vehemence of the condemnations of it that issue from the pens of
historians and clerics. St. Nersas | the Great in A.D. 365 at the ec-
clesiastical council of Astisat established for the Armenians canons
governing marriage which forbade the practice of xvaetvadatha~. These
canons are allotted detailed treatment by both PCawstos and Xorenacci }3|1
and Garsoian has suggested that such attention indicates how seriously
the issue was regarded. 135 Although the council of Astisat did not
prescribe any penalty for those who persisted in the practice of
xvaitvadatha-, perhaps because it was in no position to dictate to the
powerful naxarars it implicated (they maintained the practice, it is
explained, to preserve property within the family),I36 later canons are
more severe. One recommends, Or kin arne zmayr kam zdustr, i hur
ayrecCekC znosa “He who takes to wife his mother or daughter— bum ye
them In a fire.‘137 We shall have occasion to note that the very
St Basil who consecrated St Nerses as bishop shortly before the council
of Astisat attacked the "nation of the Magousaioi® in Cappadocia for
their “illegal marriages”. It appears that the Church failed to
eradicate consanguineous marriage in Armenia, for we find the practice
condemned in the DatastanagirkO “Law Book®™ of MxitCar Gos
@d- AD. 121 3) . Remarkably, xvaetvadatha- persisted down to the
eve of the Russian Revolution amongst the Armenian meliks of the Cau-
casus, dynasts who preserved something of the ancient naxarar system in
their remote mountain domains. In the village of Alighamar of the dis-

trict of Surmalu, the melik Vrt"anes married two women. By the first
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he had a daughter, Arpcenik; by the second he had a son, Garegin. The

100

boy and girl were later married. Marriages between first cousins

were common in Surmalu, and even iIn cosmopolitan Tiflis a case was re-
corded in which two brothers married their two sisters. 1

With the death of Tigran 1V, the royal line of the Artaxiads ended.
Eratd was apparently allowed by Rome to remain on the throne for a time,
perhaps to placate the Armenians, who rebelled against the various can-
didates the Romans placed on the throne, even though all were of local
origin, coming from the royal stock of neighboring countries. From ca.
A.D. 11-16 the Parthian prince Vonones held the Armenian throne. Al-
though he was regarded by the Parthians as a Roman puppet, his Arsacid
lineage seems to have induced the Armenians to accept him, for a time.
In A.D. 16, they rebelled, and he was forced to flee.

In A.D. 18, Rome installed Zeno, son of Polemon, king of Pontus.
It is recorded of the young man that he had "imitated the manners and
customs of the Armenians, and by hunting and banquets and all else in
which barbarians indulge had won the attachment of nobles and commoners
alike." Tk2 Zeno assumed the dynastic name Artaxias, and gained accep-
tance. At his death, the Parthian king Artabanus 111 declared his in-
tention to expand the borders of the Arsacid Empire to rival the an-
cient states of Cyrus and Alexander. He was forestalled by the Romans,
however, from making Armenia an appanage of the lranian crown; the Ro-
mans had formed an alliance with the lberians, the neighbours of Ar-
menia to the north, and their king, Pharasmanes, sent his brother
Mithradates to become king of Armenia. The Armenians rebelled against
Mithradates; the uprising was led by one Demonax. 113

Although Rome was to pursue for centuries to come its policy of
interference in Armenian affairs, the sympathies of the Armenians lay
with Iran, a country whose religion and way of life were familiar to
them. In A.D. 51* Vologases assumed the throne of the Arsacids. The
younger of his two brothers, Tiridates, was made king of Armenia, al-
though it was Nero, the Roman emperor, who was to give him the crown.
The Arsacid house iIn Armenia, indeed, would outlast the dynasty in lran
itself by two centuries, but it was to face a challenge ultimately far
more serious than the glittering cohorts of the Roman legions: the

apostles of Jesus Christ.
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Notes - Chapter 3

Pliny, Nat. Hist., VI. 9 Strabo calls the various Arm. provinces
with the ending -ene eparkhiai, and W. W. Tam suggested that this
was a translation of an Arm. term rather than a relic of Seleucid
administration (Seleucid-Parthian Studies, Proceedings of the
British Academy, Vol. i6, London, 1930, 30); the same may probably
be said of the Latin term regna. Both words may translate Arm.
asxarh, a MIr. loan-word, cf. Olr. xsathra-. The meaning of MP.
sahr has the range of world, empire, kingdom, country and province
W. B. Henning, "The Great Inscription of Sapur I, BSOS, 1939,
606). The word comes from the Olr. base xsay- “rule”, and can
apply thus to the whole and the parts of a domain.

Examples include Palnatun and Balahovit, containing the ethnic

name of the Pala (on tun “house®, see Angel Tun, Ch. 11; hovit
means “valley", see AON, 38"-5); Mananali, containing Mana (the
meaning of -ali here is uncertain; see AON, 379); Mok-k° and
Muk-ankc, with the name of the Muski, or Mycians (see Ch. 1); and
Tay-kc, with the name of the Taochi, see R. H. Hewsen, "Introduc-
tion to Armenian Historical Geography,® REArm, N.S. 13, 1978-79, &.

Strabo, Geog., XI.IU.5. To such apparent survivals of ancient lan-
guages, one may compare the tenacity of Phrygian as a local speech
down to the fifth century A.D. in the aggressively Hellenising
Byzantine Empire, or the presence of Elamite in Khuzestan as a
spoken language still at the time of the Muslim conquest (on the
latter, see G. Lazard, "Pahlavi, Parsi, Dari,” in C. Bosworth, ed.,
Iran and Islam (Minorsky Memorial Volume), Edinburgh, 1970).

Pliny, Nat. Hist., V. 83; C. Toumanoff, Studies in Christian Cau-
casian History, Georgetown Univ. Press, Washington, D. C., 1963,
78 ; D. Magie, Roman Rule in Asia Minor (2 vols.), Princeton, N. J_,
1950, 11, 1222; on the cult of Anahit, see Ch. 7; on Armeno-
Seleucid political relations generally, see Z. G. Elccibekyan,
Hayastane ev Selevkyannere, Erevan, 1979.

Magie, op. cit., 1, 139-"0, 182.
Toumanoff, op. cit., 153-

Strabo, Geog., X1.17.15; see also P. Z. Bedoukian, Coinage of the
Artaxiads of Armenia (Royal Numismatic Society Special Publication
No. 10), London, 1978, 1-3.

See Toumanoff, op. cit. , 292-1*, who sees in the name of Artanes,
the last Zariadrid king of Sophene (Strabo, Geog., XI.1U.15), a
contraction of the name Eruand/Orontes. More likely it is to be
compared to Commagenian Ck. Artagnes, the name of an lranian
yazata equated with Herakles, from a Mlr. form of the name
Vgrethraghna- (see (h. 6). According to Markwart and Andreas, the
Arm. proper name Vahan is to be derived from Vahagn, the name of
the yazata, with loss of -g- (HAn_jB, V, 9; Hubschmann suggests
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also a possible derivation of the name from Arm. yahan “shield®,
Arm Gr., 509, but the common noun may have the same root as the
name of the god, for Av. verethra-gan- means literally “to smite
an attack/resistance”, which corresponds to the function of a
shield; see HAB, IV, 296); the form Artanes would attest to such
elision in another variant of the same name. For a complete king-
list of the Artaxiad dynasty, see Bedoukian, o= cit., 2, and

H. Manandyan, rker, I, Erevan, 1977, 298; for a chronology of the
major political events of the period in Armenia, see HZP, I, 922-h.
It is obvious that the dynasty of Sophene claimed Achaemenian de-
scent: Arsames was the grandfather of Darius; the name Xerxes
needs no comment.

MX 11.56; for photographs of these, see HZP, I, pi. opp. 532, and
the separate articles by Perikhanyan et al. cited below.

W. W. Tam, Hellenistic Civilisation, London, 19M, 72. In the
Sasanian period, minute cnanges in the size of a plot, or disputes
over tenure, could reduce to slavery the small farmer in Mesopo-
tamia, and, presumably, in other parts of Iran (see Yu. A.
Solodukho, "On the Question of the Social Structure of lrag in the
Third to the Fifth Centuries A.D.," in J. Neusner, ed., Soviet
Views of Tplmudic Judaism, Leiden, 1973).

The Ann. word for a stele, kot™ol, was derived by Adontz from
Akkadian kudurru “stele, boundary marker® (see G. B. Dzhaukyan,
"Ob akKadskikh zaimstvovaniyakh v armyanskom yazyke,®* P-bH, 3980,
3, 119); this etymology is accepted by A. M. Danielyan, “Artases
I-i hastatvac salimanakcareri iravakan “sanakut™une, * P-bH, 1977>
3. Should the derivation be accurate, i1t would indicate that the
institution of boundary markers in Armenia predated Artaxias by a
millennium. There is no material evidence for this, and the
steles, taken together with other institutions and administrative
measures attested as innovations of Artases, must be regarded as
Hellenistic. The etymology is poor; in Am., -rr- or -rr- in
loan-words is represented as -r-, not as a dark 1. whether the
original language from which the words are adopted be lranian or
Semitic. For instance, the name of the north Syrian city of
Harrédn, LXX Gen. X1.32 Kharran, is found in the fifth-centuxy
translation of the Bible in Arm. as Xaran (see G. Bolognesi, Le
fonti dialettalT degli im‘regtiti iranici in Armer.o, Milan, 1960,
20). The word may oe related to Am. kot.c “handle, stem® in the
sense of something exongated and upraised, cf. Georgian loan-word
godol-i “tower®, godl-oba "to rise® (see HAB, II, 6lI+5). If a
Semitic root is to be sought, a form of GDL, cf. Heb. migdal
“tower®, is more likely than Akkadian kudurru,

See M. Rostovtsev, “Aparanskaya grecheskaya nadpis® tsarya
Tiridata, " Aniiskaya seriya No. 6, St. Petersburg, 1911. Nig was
a populous region on the river Kcasal, and it has been suggested
that the early Am. Christian basilica there was built on the site
of a former heathen temple (A. Sahinyan, Ktasati bazilikayi
cartarapetutcyun, Erevan, 1955). The later name of the place,
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16.
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18.
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Oparan (cf. OP. apa.dana-) "palace” indicates that it must have
been an administrative centre as well, warranting a royal inscrip-
tion in view of its importance.

G. Tiraccyan, “Artases l-i evs mek noragyut arameakan
arjanagrutcyun, * P-bH, 1977, 257 line 1 (Spitak™1; A. G.
Perikhanyan, “Une Inscription Arameene du Hoi Artases Trouvee a
Zanguezour (Siwnikc),” REArm, N.S. 3, 1966, 18 line 3 (Zangezur);
A. M. Danielyan, op. cit., 2I*1 line 1 (Sevan B).

Perikhanyan, op. cit., 19, derives the name Zariadres from Ir.
*zari .&thra- “golden fire". Strabo refers to an Armenian named
Ador who commanded the fortress of Artagera and was killed by
Gailus Caesar (the Arsacid queen Pcaranjem would hold the same fort-
ress against the Sasanians after the imprisonment of her husband,
Arsak 11, in the fourth century); these events would have taken
place at the end of the Artaxiad period, @. A.D. 2-3. The name of
the Armenian may be a form of MIr. &dur “fire", attested also in
Arm. atrusan “fire altar®, a loan-word from Pth. (see Ir. Nam., 5;
Magie, op. cit., I, I’8&; and Ch. 15)* The name Zariadres is of
Iranian origin, for Athenaeus, citing Chares of Mytilene, refers
to Zariadres, the brother of Hystaspes of Media, in recounting the
epic romance of Zariadres and Odatis, apparently a Median legend.
The tale reappears in a somewhat altered form in the S&h-name,
where the hero is called Zarer (see M. Boyce, “zariadres and
Zarer,® BSOAS, 17, 1955, 1+63-70). JBoth forms of the name are at-
tested iIn the inscriptions of Artases, and the latter, with loss
of final -£, is found as Arm. Zareh (cf. the toponym Zareh-awan;
an earlier form survives in Zarerita-kert, Zareri-kert. The
place-name Zari-sat "Joy of Zareh (?)" is parallel in form to
Arta-sat "Joy of Artases™ to be discussed below, see AON 1*27-8).

A satisfactory derivation of the name iIn Ir. has not been found
(cf. Boyce, above; Am. Gr., 0, 506; Ir. Nam., 381-3; and
Toumanoff, op. cit., 293 n. 69).

A. G. Perikhanyan, “Arameiskaya nadpis® iz Garni,” P-bH, 1961+, 3,
123-1*.

W. B. Henning, “Mani"s Last Journey," BSOAS, 192, 911 n. 2 and
BSOS, 9, &*8n. 3.

See Chs. 13 and 14 for discussions of Artawazd and the KcafﬁkC -

See Ch. 9. This iconographical problem was discussed by us in a
paper entitled "The Eagle of Tigran the Creat,” delivered at a
Symposium on Arm. Art and Architecture held at Columbia University,
27 April 1981. Three points of interest to our discussion were
made which are worth mention here. The concept of xyaronah- as
represented by two eagles protectively flanking the king may be
reflected in the design of a Sasanian throne with an eagle sup-
porting either side (see A. S. Melikian-Chirvani, "Studies in
Sassanian Metalwork, V: A Sassanian Eagle®in the Round,® JRAS,
1969, 1, 2-9). NewagSh is presumably seen to inhere in the king
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himself; one notes the decoration on a Roman helmet found at Nawa,
Syria, which shows a soldier confronted by two eagles, their
bodies turned away from him, their heads facing him (as on
Artaxiad tiaras iIn Armenia), above and behind him a winged youth,
and above the latter a vastly larger youthful bust with rays about
the head. The winged youth is probably the personification of
Victory; the nimDus-crowned figure is Helios (corresponding to the
Amm. star, representing baxt “fortune® and the yazata. Tir; on the
pairing of Hermes, the messenger-god like Tir, with Helios in
Commagene, see our note on Nairyd.sanha below). The soldier is
thus being awarded glory and fortune for his valour (in Arm.,
kcajutciwn; in MIr., newaglh). Such an interpretation would be
reasonable for a helmet dedicated to a deceased officer whom his
comrades wished to honour, and the iconography is attested else-
where in Syria, at Palmyra and Hatra (see Ch. 9). The helmet was
published by S. Abdul-Hak, “Les objets decouverts a Nawa, * Les
annales archeologjr.-ues de Swrie 5, 195"-55, 168-7" & pi. 5,
cited Dy E. R. Goodenough, Jewish Symbols in the Greco-Roman
Period, XI (= Bollingen Series, \Vol. 37), New York, 196", fig.- IUL.
The symbol of the bird and star is still used by the Armenians.

An embroidered fillet trimmed with a row of coins (worn by a woman
on her*forehead), from Zangezur, nineteenth-twentieth century,
shows two birds in side view, to either side of a star, which they
face (reproduced in S. Lisitsyan, Starinnye plyaski i teatral“nye
predstavleniya armvanskORO naroda. 1, Erevan, 1958, pi. 93). The
symbol of birds conrronting a sacred image is widespread; see

G. dTAlvieila, The Migration of Symbols, London, 1%9k, repr. New
York, 1956, 91-93. In the seventn book of the Denkard, two birds
hold (and, apparently, protect) the bom of the fravasj of Zara-
thustra on either side, before his birth.

This parallel is suggested by Bailey, Zor, Probs., 1971 ed., xvii.

A. Perikha™ilan, “Les inscriptions arameenes du roi Artaches,”
REArm, N.S. 8, 1971, 171-2.

lbid., 173.
on the fip-asi-cult, see Ch. 10.

See S. Kanayean, "Amusnakan artakarg erewoytcner, " Ara: at,
Ejmiacin, June-July 1917, 518-9, citing genealogical taoles recon-
structed from the legends by S. Haykanun, *Sirin sah u bahr,*
Eminean arsartakar zolovacu, Il, Moscow-Valarsapat, 1901 and
"baras san ew anus san, " Ararat, 1901, and by E. Lalayean, "Xosrov
tcagawor,” AH, IU, 1906. on *kav in Arm., see M. Leroy, “Emprunts
Iraniens dans la composition nominale de I"armenien classique,*”
REArm., N.S. 17, 1983, 69.

H. A. Manandyan, The Trade and Cities of Armenia in Relation to
Ancient Torld_Tra”e, Lisbon, 1965,

Am. Gr., 28.
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AON, k08.

1. Shifman, “Gannibal v Armenii,” P-bH, 1980, U, 257-60.
Plutarch, Lucullus, 32.

On the Arsacid temple and Greek Inscription at Garni, see Ch. 8.
See Ch. 6.

See B. N. Arakelyan, <"Osnovnye rezul"taty raskopok drevnego
Artashata v 1970-73 godakh,® P-bH, 197" u, B+, and J. R. Russell,
"Eastern vs. Western Influences In Armenian Antiquity,” The Ar-
menian MIrror-Spectator, Boston, Mass., 21 March 1981, 7 (incorpo-
rating a report delivered by Prof. Arakelyan at Columbia Univer-
sity on 6 March-1981 on recent finds at the site, some of which
have not yet been published elsewhere).

B. N. AFakCeran, Aknarkner hin Hayastanit arvesti patmutcyan,
Erevan, 1976, pi. 97 (Eros-handle), 98 (hippocampus).

T. Mammsen, Romischen Geschichte, V, Berlin, 1886, U07, citing
Photius, Epit., X.

MX 1119.
Arm. Gr., 30k, 308-9, 31b.

On this word, which probably meant originally "a place of Mithra®,
see Ch. 8.

Lit. “place of the gods®, a sacred city founded by the Orontids;
see the preceding Ch.

Arm. patker T“image®™ (from MIr. patkar; the Arm. is used to trans-
late LXX Gk. eikdn in Gen. XXVI1.27: Arm. Gr., 22U), cf. Sgd.
ptkr*y “image®, as in “bt" "rwr’n mnck®™ pwty ptkry wnTy “He
should make seven images of the Bhaisajyaguru Buddha® Te . Ben-
veniste, Textes Sogdiens, 89, P. 6.135-7> cited by H. W. Bailey,
"The word Bwt iIn lranian,” BSOS, 6, 2, 1931, 279). G. X. Sargsyan,
Hellenistakan darasr._jani Hayastane ev Movses Xorenaccin, Erevan,
1960, W, in discussing the passage from MX, suggests that patker
meant a statue in the round, while kur-kc meant bas-relief, and
cites the example of the hierothesion at Nemrut Dag in Commagene,
where there are both statues and bas-reliefs, the latter depicting
the royal ancestors, according to Sargsyan, and the former the
images of the gods. But in fact one of the statues represents
Antiochus himself, who was considered neither more nor less a
deity than his ancestors (on the deification of kings in this
period, the first century B.C., see below). Furthermore, the bas-
reliefs at Arsameia on the Nymphaios nearby clearly depict the
yazata Mithra, so the distinction Sargsyan proposes to see is of
no validity as an iconographic convention. From Sasaaian Iran,
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indeed, we have bas-reliefs of both gods and kings, but only one
statue in the round of monumental size has come to light: a great
stone image of Sabuhr 11 found in a cave above Bishapur (see T.
Talbot Bice, Ancient Arts of Central “&&\, New York, 19G5, 85 &
pi. TO). From the kingdom of the Kusans to the east iIn the same
period comes the well-known statue of the monarch Kaniska, found
in a temple (B. Staviskiil, Kushanskaya Baktriya, Moscow, 1977 j 20
pi. 2). The latter, but probably not the former, may have re-
ceived reverence as part of the cult of the royal ancestors. As
we shall see, the Sasanians were to destroy such images in Armenia.
In the Parthian period, images in the round, both monumental, such
as the statue of Sanatruk from Hatra or the great representation
of a Parthian prince unearthed at Shami, or in miniature, such as
the crude figures from Susa, were probably used in the fravasi-
cult (see Talbot Rice, op. cit., pi. 71 for the statue from Shami;
see V. G. Lukonin, Z?ersia_Il, New York, 19675 pi. 8, 9 for
Sanatruk; and R. Gnirshman, Iran, Penguin Books, 1978, pi. 39 b
for the figurines from Susa). In Armenia, a number of crudely
executed heads of stone have been found at Artaxata and elsewhere
which may likewise have represented ancestors whose spirits re-
ceived honour and offerings (see Arakceiyan, op. cit. n. 32,

pis. 1-20, 31, 32). The Arm. word kur-kc “idol, image, statue”
comes from the verb kr-em "I carve, sculpt® and is found in a
fragment of epic preserved by Xorenacci on Vardges (for names with
the Ir. loan-word yard “rose®, see Ch. 12; the name seems to mean
"rosy-haired”, and the Ir. loan-word ges is found also in the name
Gisane, an epithet or cult name of the fiery red-haired Vahagn,
see Ch. 6), who settled on the Kcasal river (on this region, see
the discussion of Nig/Aparan above): krel kopcel zdurmn Eruanday
arkcayi "to cut and hew the bate of Eruand the king®™ (MX 11.65).
The oasic meaning of the verb seems to be "to make hard by strik-
ing" (HAB. 11, 662), so the original meaning of kurkc may have
been an image of beaten metal. The word translates LXX Gk.
eidolon, Gen. XXX1.19, and in Arm. Christian literature
kra-pastutciwn is a caique upon Gk. eidolo-latreia "idolatry”.
Kurk™ meant “iaol", while patker retained the meaning “image™ as a
neutral word free of necessarily religious connotation. The varia-
tion in usage of the words by Xorenacci thus would seem to be a
matter of differentiation for the sake of style rather than an in-
tentional distinction between two kinds of images; if anything,
the word kurkc by the time of his writing would have meant a statue
in the round, while patker would be more appropriate for “bas-
relief”, meaning basically any kind of picture.

Presumably Anahit is meant here; see below and Ch. 7-

This is a reference to the fravasi-cult; see n. 38 above and
Ch. 10.

This was the temple of Tir, referred to also by Agathangelos as an
archive or academy of priestly learning; see below and Ch. 9~ On
statues, see M. A. Dandamaev, lran pri pervykh Akhemenidakh,
Moscow, 1963, 2H5 and n. H9.
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Agath. 192.

See E. W. Thomson, Agathangelos, History of the Armenians, Albany,
New York, 1976, 1+3 n. 192.1. Mediaeval Jayy in lran also had a
Bab Xir "Sun Gate®", see H. Gaube, lranian Cities, New York, 1979,
W.

See Ch. 16.
See ArakCelyan, op. cit. n. 32, pis. 93-95; and Ch. 9-

Ibid., pis. 81+85; see also Ch. 7. It is recalled that a medallion
of earlier date from Armawir depicts the same scene, attesting to
the continuity of religious observances. Xorenacci alludes to such
preservation of tradition in describing how the images of the
yazatas and royal ancestors were transferred from Bagaran to
Artaxata by Artaxias.

The plague from Artaxata is unpublished and was described orally
by Arakcelyan, with a slide (see Russell, op. cit.); the Christian
relief is published in N. Stepanyan, ed., Dekorativnoe iskusstvo
srednevekovoi Armenii, Leningrad, 1971, pi. 139-

See 2. Xaccatryan, Tlrana-haykakan diccabanakan aiersneri harcci
surj,” Lraber, 1981, 2, 572, pis. 1, 2. For Pth. examples, see
M. Colledge, The Parthians, New York, 1967, pi. 2? a, b. The most
recent example unearthed at Artaxata was published by B. N.
Arakcelyan, “Pelumner Artasatum,® Hayrenikci _layn, Erevan, 28 Nov.
1979, k. See also n. 6k to Ch. 8.

See, e.g., Xenophon, cited in the preceding Ch.

This detail is not mentioned by the above writers; see Ch. 8. The
remote Thracian kin of the Arms. worshipped a rider-god strikingly
similar in bas-reliefs of the Roman period to Mithra in Parthia
(perhaps influenced by the developing iconography of Mithraism in
the Pontic region): see Bulletin of the Metropolitan Museum of
Art, Summer, 1977-

M. Colledge, The Art of Palmyra, Boulder, Colorado, 1976, 1+3-5,
fig. 26 and pi. 13

See Chs. 6 and 8.

Bedoukian, op. cit., 69 and pi. 129; see also XacCatryan, op. cit.
n. 18, 56.

See AHM, 3B-1+0, where Gershevitch argues against the identifica-
tion of Mithra as driver of the chariot of the Sun iIn Avestan
texts.

Yt. 10.13. In the Xwarsed niyayes, the Litany to the Sun, which
is recited daily together with the Litany to Mithra, the Sun is
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62.
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continually addressed as “"swift-horsed" (in the bP. translation,
tez asT)); see M. bl. Dhalla, The Nyaishes or Zoroastrian Litanies,
New lork, 1908, repr. 1965, 2-65, and Boyce, op. cit. ™ 31, "G

See Arakcelyan, op. cit. n. 32, pi. 107 and op. cit. n. 31, "5
Bedoukian, op. cit., 7.

See Ch. 5.

Bedoukian, 7-8.

See Ch. 5 on Argaeus and the religious importance of mountains in
Armenia. Zoroastrians have traditionally regarded mountains as
sacred. In Y. h2.2 are worshipped gairisca afstacxhS “mountains
flowing with water® (the waters flow down from high Hard, and from
Cappadocia is found a dedication to Andhitd with the Av. cult epi-
thet rendered in Gk. letters barzokhara “of high Har&"). In
SErbgg-g 2.28 reverence is offered to v™s+w garayS "all the moun-
tains". In Y. 11}, 2.1t f. specific mountains are named for wor-
ship (pace Boyce, Hist. Zor., II, IUD). A hook of prayers and
niran™s, Navsari MS T3, p. 67, contains a namaskar “salute) hased
upon the SIrSzag passage, to he recited upon nudidan koho mas HsicH
"seeing a great (?) mountain for the first time*. E. Hersfeld,
Archaeological Historv of lran, London, 1935, 55, compares the UP.
name ftawad "Borm of tne Mountain® to Pth.-in-Ck. Kophasates at
Behistun; the element ko6f "mountain® at least seems clear. Accord-
ing to the Menog i1 Xrad, Ch. 56, the mountains were made to check
the force or the winds (an idea shared with, if not derived from,
Aristotle). According to Bundahisn_, the mountains sprang up to
stabilize the dish of the earth when it was shaken by the ebgad
“onslaught® of Ahriman; Qur*an 21.31 appears to echo this; sug-
gesting that mountains were created to prevent earthquakes.

On coins of Tigran 111 (20-8 B.C.), an eagle or dove is shown with
an olive branch in its beak; on coins of Tigran IV (85 B.C.), an
eagle is shown facing a serpent; see Bedoukian, 71, 7=
Bedoukian, 2b, 68.

Arm Gr., 236, 1*8; for -sar as a suffix iIn toponyms, see AOH,
387. Both Hubschmann and Acafean, HAB,, IV, 182-3, trace sar
"mountain® to *IE and sar "head, leader" to Phi., but such a
semantic division seems unnecessary.

Bedoukian, h6 .

Ibid., lit.

Ibid., 19, 35, 63, 7b.

On Vahagn, see Ch. 6.
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Bedoukian, 75; see Ch. 12 for a discussion of the cypress and
other plants of religious significance.

Bedoukian, 67, 72, 73.

There were 3000 hoplites for every elephant in the Sasanian army
at Avarayr according to Eiise, Vash Vardanay ew Hayocc paterazmin
(fifth century), ed. by E. Ter-Minasean, Erevan, 1957, 11~-5- The
Arms. in later centuries whenever the Dattle was depicted in MS.
paintings showed the Persians as seated upon elephants, e.g., in
a SaraknocO “"Hymnal® of A.D. 1U82, Erevan Matenadaran MS. 1020, in
L. A. Durnovo and R. G. Drambyan, ed., Haykakan manrankarccutcyun,
Erevan, 1969, pi. 71. The Sasanians also hunted with elephants;
such a scene is shown in bas-relief at Tag-i Bostin from the sixth
century A.D. (see Lukonin, op. cit., pi. 130) .

See Arm. Gr., 255- In a Phi. work on the game of chess, Wiz&risn
I catrang, we learn that pll 6 pustibanan salar homanag “the
(piece called the) elephant is like the chief of the bodyguards*®
(cF. Arm. pcustipan and an earlier loan, pastpan, Arm. Gr., 221,
255; the latter form, from Pth., with the generalised meaning “de-
fender®, is the only one of the two which came into general use in
Arm.), J. M. Jamasp-Asana, Pahlavi Texts, Bombay, 1913, 116.10.
Both animal and game came to Iran from India. On the name of the
animal, see P. Kretschm™r, "Der Name des Elephanten,l Anzeiger der
Phil._-Hist. Klasse der Osterreich Ak.d. Wiss., Jahrgang 1951,

Nr. 21, Wien, 1952, 307 ff. The Armenians might have kept a few
elephants as an exotic curiosity or symbol of royal power under
the Artaxiads, but the climate cannot support elephants; Armenia
is horse country. The elephant was regarded by lranians as a
daevic creature (see G. Scarcia, "Zunbil or Zanbil?" in Yadname-ye
Jan Rypka, Prague, 1967, ™ on the monstrous Kis-i pll-dandan,
based perhaps on an elephant god; also A. Tafazzoli, “Elephant:

A Demonic Creature and a Symbol of Sovereignty,l1 Monumentum

H. S. Nyberg, Il, Acta lranica 5, Leiden, 1975, 395-8).

Bedoukian, h6 et seq.

N N N
X. A. Museiyan, FHin Hayastani dramayin srjanarutoyan pamutoyunico,

P-bH, 1970, 3, Ih-5.

Strabo, Geog., XI.17.16: Hapanta men oun ta ton Person hiera kai
Medoi kai Armenioi tetimekasi.

HzP, 1, 552; N. C. Debevoise, A Political History of Parthia,
Chicago, 1938, Ul-2; see also J. Wolski, "L*Armenie dans la

politique du Haut-Empire Parthe (env. 175-87 av. n.e.),” In
Memoriam Roman Ghirshman, I, lranica Antigua 15, Leiden, 1980.

Magie, op- cit.n. U, 1, 189-92.

Toumanoff, op. cit., 12U, 156.
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Hubschmann, Arm Gr* 120, suggested that the word bdeasx was
Iranian, hut aia not offer an etymology. H. W. Bailey derived it
from an Ir. base axs- "observe, watch over®, cf. Av. ailwiaxsaya,
Old Indian adhyaKsa- “superintendent” ("AKharostri inscription of
Senavarma, King of 0di,” JRAS, 1980, 1, 27, n. 2 to line 9).

Debevoise, op. cit., >XXXiX.

The political history of Tigran®s reign has been amply studied on
the basis of Gk. and Latin documents, which naturally reflect a
Roman viewpoint. Y. Manandean"s study, Tigran Il ev Hrome, nor
lusabanutcyamb est skzbnairbyumeri (repr. iIn H. Manandyan, Erker,
I, Erevan, 1977, ~07-602, tr. by H. Thorossian, Tigrane, Il et
Rome, nouveaux eclaircissements a la lumiere des sources
origmales, Lisbon, 1963), is a revisionist treatment of the
sources from the Armenian point of view. In his study, the
author seeks to demonstrate, among other things, that hostile at-
titudes towards Tigran Il and Mithridates VI in the works of Clas-
sical historians were accepted uncritically by later scholars as
objective evidence.

Both these names are lranian: on the first, a theophoric form
with the name of Mithra, see Ch. 8; on the second, with MIr. bag-
"god”, see our discussion of Bagaran, Bagawan et al. in the
preceding Ch.

See Appian, Syr. War, VIII, i#89.

On the form with MIr. suffix —kert "made®, see AON, 3}, Kk'jk-"p.
It is now generally accepted that Tigranakert is to be identified
with Gk. Martyropolis, Arabic maiyafarigln, Am. LIJckert in the
region of Aljnikc (see J. Markwart, Sndarmenien imd die_
Tigrisquellen, Vienna, 1930, 86 et seq. ana N. Adon-cz/N. G.
Garsoian, Armenia in the Period of Justinian, Louvain, 1970, 376
n. 10; a study of the history of the city was written by G. X
Sargsyan, Tigranakert, Moscow, 1960). R. H. Hewsen, “Ptolemy"s
Chapter on Armenia,” REArm, N.S. 16, 1982, 135? identifies
Tigranakert with modem Silvan; T. Sinclair has proposed instead
Arzen, about 35 km. distant. A bas-relief of a horseman in Par-
thian style, of monumental size has been discovered at Bosat, a
few miles north of Silvan (see M. Nogaret in REArm, U.S. 18, esp.
pis. ~5); presumably, it depicts either the god Mithra or
else, more likely, an Arm. Artaxiad King.

Plutarch, Lucullus, 22; Strabo, Geog., X1I1.1.55, XVi/l.i6; Pliny,
tht. Hist., XXX_IV-16; C. Muller, ed., Frag. Hi_st Graecovijm,
Paris, W9, 2H.

Magie, op. cit_, I, 3™-9.

S. S. Arevcatyan, ed. and trans. into Russian, Dawitc Anya3?tC,
Sabmankc imastasirutcean. Erevan, 1960, 11 line 10.
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8T. Ibid., 130.32-132.". Arevsatyan translates Arm. et°e occ
yctigjj sioyl, 1 bai " e3rcaki as Rus. esli emu zavedomo byla pridana
drugaya forma "if another form was given it (the candle) deliber-
ately®, which does not correspond to the Arm., even if one ac-
cepts the MS. variant e™ani “becomes®™ for e~cani ~is refused,
effaced”, which Arevsatyan does not.

88. See S. S. Arevsatyan, ed. and trans. into Modern Arm. Davitc
Anhaltc, Erker, Erevan, 1900, 310 n. TI-

89. Plutarch, Lucullus, 32-k; see also Ir. Nam., 121.
90. HAn_jB, I, U88.
91. Ir. Nam., 362.

92. See Ch. 6 for names with varaz; as K. Maksoudian notes® in his
introduction to Koriwn, Varkc Mastocci, Clas. Arm. Text Repr.
Ser., Delmar, N.Y., 1985, ix, the_ancient Arms, liked animal
names, like Koriwn “cub, whelp®, Enjak “panther®, etc.

93. See Ch. 13.
9K L. M. Oranskii, Vvedenie v iranskuyu filologiyu, Moscow, i960, 193.

95. CGk. APYAZATH, see Debevoise, op. cit., h'J, and A. A. El nitskii,
"0 maloizuchennykh Hi utrachennykh grecheskikh i latinskikh
nadpisyakh Zakavkaz"ya, " VDI, 2 (88), 196U, 135; H. S. Nyberg,
"lhe Pahlavi Documents from Avroman,® Le Monde Oriental IT,
Uppsala, 1923; and, most recently, M. Mayrhofer, "Zu den Parther-
Namen der Griechischen AwrSman-Dokumente,” Memorial Jean de
Menasce, Louvain, 19T*. In the same Gk. letter is given also the
name Aramasdes, in a form which, when stripped of its Gk. ending,
is identical to Arm. Aramazd.

95-a. See R. Schmitt, "lranisches Lehngut im Armenischen,” REArm, N.S.
it, 1983, TI-

96. On the toponym Siwnikc, see W. B. Henning, A farewell to the
Khagan of the Ag.-Ag.ataran, * BSOAS, 1952, 1, 512, and Ch. 9, where
the form of this and similar Aramaic inscriptions found In Arm.
is also discussed.

9T. On burial customs, see Ch. 10; on the site and inscription, see
A. G. Perikhanyan, “Arameiskaya nadpis® na serebryanoi chashe iz
Sisiana,” P-bH, 19T1, 3, T8.

98. Perikhanyan, ibid., 80, derives rmbk from an Olr. form *rambaka
"bowl®, comparing NP. naclbakx, nalbakl, with the metathesis of
n and 1 and 1/r, variation.

99- Z D. Xa Tatryan, “Sisiani arcatcya gelarvestakan tcasem u
skahaknere, " P-bH, 1979, 1, 280-6; see also Arak°elyan, op. cit.
n. 32, 31 &pi. 1.
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Arm. Gr., 25-6.

See G. B. Akopov, K voprosu ob 'ar“ya' v drevneiranskom obikhode, "
in G. X. Sargsyan et al. , ed. , Iran QJer/jawor ew Mi_jin Arevelkci
erkmer ev zoirowrdner, 8), Erevan, 1975> 186-91.

See E. Herzfeld, Am Tor von Asien, Berlin, 1920, U7e

M. Boyce, trans. and ed., The Letter of Tansar, Rome, 1968, 63 &
n. 2. On the history of the text, see the translator®s introduc-
tion. This division of the world into four parts is attested in
various cultures outside Iran, as noted by Boyce. The division
of the administration of the Artaxiad and Parthian kingdoms
amongst four bdeasx-kc or satraps, as discussed above, may re-
flect a similar concept before the Sasanian period, applied in
microcosm.

The term Persarmenia must refer to the territories acquired by
the Sasanian Empire after the partition of Greater Armenia be-
tween Iran and Byzantium in A.D. 387, or else to the smaller area
that remained in Persian hands after the second partition, in 591-
At the time of Ardat>lr, Armenia was an independent kingdom ruled
by the Arsacids. It became the appanage of the candidate to the
Sasanian throne in the last quarter of the third century (see be-
low and Ch. U), but even if this comparatively brief period of
Persian rule is meant, the reference to Persarmenia still cannot
be contemporary with Ardaslr 1 and must be a later interpolation.

See SKZ, 1l.ik, in M. Sprengling, Third Century lran: Shapur and
Kartir, Chicago, 1953 and V. G. Lukonin, Kul tura Sasanidskogo
Irana, MoscoMj™ 1969, 56, 197-8; see also On. S. The text of the
inscription, SKZ, calls Hormizd-Ardaslr the “great king of Ar-
menia®: MP. 1.23, 1.25 LB" MLK®" "rnmn"n; Pth. 1.18, 1.20 HB” MLK~
“rmnyn; Gk. I1.UI, 1.U8 (tou) basileSs Armenias (see M.-L.
Chaumont, “lLes grands rois Sassanides d"Armenie,” lranica Antigua,
8, 1968, 81). The word order of the MIr. here cannot support the
contention of W. B. Henning that the title should be read as
Vazurg Armenan Sédh “King of Great- Armenia®, parallel to the Am.
title tcagawor Hayocc Mecacc (op- cit. n. 96, 517 & n. ), at-
tested in the Am. historians and in the Gk. inscription at Garni
as BASILEUS MEGALES ARMEHIAS (see Ch. 8).

Sprengling, op. cit. , KKZ 11.11-13, pp- 7, 51-2.

Cit. by Henning, op. cit. , 517-18.

L. H. Gray, "Two Armenian Passions of Saints in the Sasanian
Period,” Anaj°cta Bollandiena, 67, Melanges Paul Peeters, I,
Brussels, 1979, 363.

Ibid., 370.
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Iranica Antigua, 1, 1961, 133.
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the religions persecuted by Kartir, see H. Bailey, “lranian aojb-,
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Ibid., Ib2.

Eiise, op. cit.n. 70, 9

On the use of Arm. awren-kc, see Ch. 13, n. 91.

See the letter of St. Basil of Caesarea, cited in Ch. 16.
For instance, the month-name Teirei, from Ir. Tir; see Ch. 9-
HAnjB, I, 276; Ir. Nam., 23-6; Diodorus Siculus XXXI.28.

In the following Ch. we shall have occasion to discuss the con-
tents of a Gk. inscription found at the site presumed to be
Tigranakert, which was probably carven there at the order of
Sabuhr 11, who besieged and captured the city, ca. A.D. 363.
Movses Xorenacci composed a short address of the Persian monarch
to the besieged citizenry, probably on the model of pseudo-
Callisthenes (see Thomson, MX, 282 n. 5), which may be cited for
its interesting wording, for it begins: MazdezancO kcai Sapuh
arkcayicc arkcay, Tigranakertacc orkc occ ews ekc anuanelocO i
me,T Areacc ew AnareacO “The brave one of the Mazda-worshippers,
Sabuhr king of kings, to (the people of) Tigranakert, (you) who
are no longer to be named amongst the Iranians and non-lranians®
(MX 111.26). Since all living’men are either one or the other,
the implication is that the rebellious burghers will soon be dead.

Magie, op. cit., 1, 212; HAnjB, IV, 18.
Ir. Ham., 228.

Loss of intervocalic -r- in the Arm. would produce the form at-
tested in Gk. with the diphthong -ai- as Naimanes. Loss of inter-
vocalic —r— (probably, however, under the influence of following
-£-) may be attested in an Arm. loan-word from MIr., past- “wor-
ship®, derived by G. Bolognesi, op. cit. n. 11, 35, from MIr.,
parist. The element nairya- “manly® is attested, with -r-, in
two borrowed Mir. forms of the name of the divine messenger of
the gods in Zoroastrianism, Nairyd.sanha-; these are the proper
names Nerses and Narseh or Nerseh, of which the former is the
older and more popular (see Arm. Gr., 57; Ir. Nam., 221-5; and
HAnjB, IV, 30-70, where Acarean lists 2b instances of Nerseh, a
Sasanian MP. form, and 232 of the Arsacid Pth. form Nerses). As
in the case of pcustipan/pastpan discussed above, the Pth. form
became part of the Am. vocabulaiy, but Sasanian culture and lan-
guage had considerably less influence; the same pattern will be
seen in religious matters.

The Tertius Legatus of the Manichaeans was called by the
Persians nryshyzd *Narlsah yazd, i.e., the yazata Nairyo.sagha-,
but by the Parthians either myhryzd, i.e. , the yazata Mithra or
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eclipsed that of Nairyd. saijha-.
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CHAPTER L

ARMENIA UNDER THE PARTHIANS AND SASANIANS

At the close of the Artaxiad monarchy, the Armenian nation found
itself at the meeting point of the two great empires of Parthia and
Rome. But the conflict between the two empires seems not to have af-
fected Am. religious affairs; Rome did not seek to turn the Armenians
from their lranised religion, and even acquiesced in the establishment
of a branch of the Arsacid house in Armenia, provided candidates to the
throne upheld Roman policies. Parthia, whilst regarding Armenia as the
second kingdom of its empire, made no attempt to deprive the naxarars
of their traditional domains and powers, nor did they apparently seek
to impose upon the Armenians any religious belief or institution which
the latter did not readily accept.

There emerged upon this scene, however, the powerful message of
Christianity, which was to transform the Roman Empire and wrench Ar-
menia from the religious orbit of Iran forever. For all the brilliant
and unique power of the person of Christ himself, Christianity came to
be an ingenious marriage of Roman organisational structure with an
other-worldly teaching, of Platonic trans-national thought with the
Jewish concept of a chosen people. Christianity offered more than
initiation into a mystery; the Christian became a citizen of a nation
chosen by God— in later centuries the Church would uphold the structure
of Roman society when the Imperial administration faltered. The Chris-
tians offered not only the solace of an attainable wisdom which trans-
cended history and released the adept from it, but introduced the idea—
common to Judaism and Zoroastrianism alike— of God working in history,
towards a desired end. There was a constant flow of converts to
Judaism for several centuries before and after the birth of Christian-
ity, mainly in Rome and Asia Minor, but conversion to Christianity be-
cane a flood as teachers of the new faith gradually stripped their cult
of the concept of Hebrew exclusivism and of the requirements of Mosaic
law governing diet, circumcision, and similar matters. This divorce
from normative Judaism occurred over several centuries, and at first it

113
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was in Jewish communities that Cnristianity took root and began to
spread; the process was quickened by the growth of the Diaspora after
the Palestinian revolts of A.D. 70 and 131. In Apostolic times, Chris-
tian communities seem to have been concentrated in the Boman provinces
of Asia Minor and Syria, to the immediate west and south of Armenia,
and the Apostles Thaddeus and Bartholomew are reputed to have preached
the Gospel iIn Armenia itself, perhaps in the large Jewish communities
of Tigranakert, Artasat, and other trading cities. Bome, plagued by
barbarian invasion and internal political upheaval, was ultimately to
seek stability and order by embracing the very Church it had brutally
persecuted, and Armenia, too, would become a Christian state at about
the same time (and perhaps before the Edict of Milan, thus becoming the
first Christian state).

In Iran, the Parthian Arsacid house was rent by internal conflict.
Bloody battles over the succession to the throne in the first-third
centuries weakened the country by dividing it into warring factions at
the same time that Bome was pressing unrelentingly at its populous
western territories and attempting to foment anti-Parthian feeling
amongst the Hellenised and other non-lranian populations of the large
cities of Mesopotamia, the administrative centre of the kingdom. In
the second decade of the third century, one of the contestants for the
throne, Vologases V, secured the support of the Boman emperor Caracalla
against his brother, Artabanus V, who seems to have been aided in turn
by the Armenian Arsacids and the bulk of the Iranian nobility."m At
this moment of civil discord, the local ruler of Pars (Gk. Persis),
Ardesir I, rebelled and overthrew the Arsacid dynasty, which had
reigned m lran nearly five hundred years.2 Pars was a semi-independent
domain of the Parthian Empire, enjoying the right to mint silver coins;
the province was administered by several kings; numismatic evidence iIn-
dicates that they were pious Zoroastrians. The new Sasanian dynasty
embarked upon a campaign to subjugate the various peoples of the Parth-
ian Empire, as well as those lands once ruled by their Achaemenian fore-
bears, to a centralised monarchy. This policy went hand in hand with a
policy of organizing the Zoroastrian religion under a parallel adminis-
tration closely tied to that of the state. These acts were violently
opposed by the Armenians, as well as others in the Parthian Empire,
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whose cherished image-shrines and fire-temples, staffed by priests of
local noble families, were placed in immediate peril. In the mid-
third century, Armenia was invaded by the SasaniansU and made an appa-
nage of the Empire, much as it had been under the Parthians, although
it remains to be demonstrated conclusively whether the country was con-
quered during or after the reign of Ardesir I. Less than a century af-
ter the fall of the lranian Arsacids, the Armenian Arsacids were con-
verted to Christianity.

The new faith was to serve as a "allying point against the en-
croachments of the Sasanian state and church, from the restoration of
the Arsacid house in the late third century after a brief period of
Sasanian hegemony, until the end of the dynasty in U28. Thereafter,
the Church remained as an important unifying factor in Armenian na-
tional life, against Byzantine Greek and Persian alike. The Battle of
Avarayr iIn byl, in which the Christian forces of Vardan Mamikonean re-
sisted unto death the superior armies of Yazdagird Il and his Am.
naxarar allies, who had sought unsuccessfully to turn the Armenians
back to Zoroastrianism, became quickly enshrined in the Arm. imagina-
tion as a second Maccabean revolt, emblematic of zeal for the Lord
against heathen tyranny, and it sealed the destiny of the Good Religion
as the guiding faith in that land, although isolated followers of the
faith seem to have held out down to the early twentieth century.

We are informed by Tacitus that the Parthian Arsacid king Arta-
banus 111 (ca. A.D. 16) wished to re-establish the ancient borders of
the Achaemenian Empire, and crowned his son Arsaces king of Armenia at
the death of Artaxias, whose brief reign was discussed in the previous
chapter."* The Romans, anxious to forestall Parthian expansion, made
allies of the lberian king, Pharasmanes, whose brother, Mithradates,
was installed on the Armenian throne during a struggle for the succes-
sion In Parthia between Artabanus and Tiridates 111, the latter receiv-
ing Roman support.6 Ca. 52, Vologases (Pth. Valaxé)) 1 came to power in
Parthia and determined to place his brother Tiridates on the throne of
Armenia, “which his ancestors had ruledl (Tacitus, Annales, X11.52).
Rome, with her lberian allies, repulsed the Parthians during several
campaigns over a period of ten years, but in 66 the Emperor Hero fi-
nally crowned Tiridates king of Armenia in a notable ceremony at Rome. !
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Vologases | may have been the king who First portrayed fire-altars on
Pth. coins and who ordered the compilation and redaction of the Avesta,
but there were two other kings of the same name before A.D. 192. It is
noteworthy that the Parthian monarch believed his house had a heredi-
tary right to Armenia, however, and that he pursued his policy of con-
quest with singleminded vigour; perhaps the religious prestige and po-
litical success of Vologases combined to produce the Am. historical
anachronism whereby one Vaiarsak was held to be the first Arsacid king
of Armenia, and youngsr brother of the eponymous king Arsak of Parthia
himself, @a. 250 B.C. In 72, the Caucasian tribes of the Alans in-
vaded the new kingdom of Tiridates I, probably with the support of the
Iberian king Pharasmanes 1, an ally of Rome. The Roman emperor
Vespasian (69-79), who during his reign increased from four to seven
the number of legions on his eastern frontiers,9 annexed the Orontid
kingdom of Commagene in the same year.'*&

It seems that Tiridates was succeeded by Sanatruk, but the dates
of his reign have been disputed. The Parthian royal name Sanatruk is
attested several times in various lands which came under Arsacid rule
around the time of Christ. According to Armenian tradition, the
Apostles Thaddeus and Bartholomew arrived in Armenia during the reign
of this ki'ng;12 such a legend is of obvious value as evidence to sup-
port the claim of the Armenian Church to autocephalous status as an
Apostolic foundation. The structure and custom of Arsacid society in
Armenia required a second founder, however, from a native and princely
house, iIn the person of St Gregory the Illuminator; in later literature,
artificial links between the two traditions were to be forged. The
Apostolic tradition itself bears suspicious resemblance to the mission
of Thaddeus to cure king Abgar Ukkama of Edessa (cf. the cure attrib-
uted to St Bartholomew noted above, in an Arm. tradition of Aibak);
this Syriac tale is probably a fiction modelled upon the hisgorical

conversion ca. A.D. 36 of king Ezad of Adiabene to Judaism. 1=

It seems,
however, that Abgar IX of Edessa did embrace Christianity late in the
second Century; the legend attributing the conversion to his predeces-
sor, Abgar V, would, like the Arm. tradition, endow the Church at
- J-th Apostolic foundations. It has been suggested that the fate

of the ~Jiird-century Arm. Sanatruk (mentioned in Classical sources) was
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interwoven with that of Abgar IX in reality; this facilitated the
chronological shift to the time of Christ in the Amm. Apostolic tradi-
tion.ll4 There is attested from the region of Sophene an Arm. bishop of
the mid-third century named Meruzanes, apparently a native Am. of the
princely Arcruni family; this indicates that Christianity had come to
Armenia around the time of Abgar IX, from the Syrian communities con-
tiguous to Sophene. 15 The Arsacids suppressed this tradition of a pre-
Gregorian church in the comtry. According to Pcawstos (IV.2i+),
Sanatruk was interred In a tomb of stone at Ani, the centre of the cult
of Aramazd and royal necropolis of the Amm. Arsacids;” in the mid-
fourth century, the traitor Meruzan Arcruni led the Sasanian Sabuhr 11
to the place. The latter ransacked the tombs and kidnapped and held
for ransom the bones of the Arm. kings, but was unable to break into
the strong sepulchre of Sanatruk. It is noteworthy that the Roman em-
peror Caracalla had behaved similarly a. 216 when at Arbela he broke
into the Parthian royal tombs there. Like the Achaemenians before
them, the Parthian and Arm. Arsacids are seen to have practiced entomb-
ment and burial, presumably with appropriate precautions to prevent the
pollution of the sacred earth of the Zoroastrian yazata Spenta Armaiti
by corpse-matter.

The dethronement of one Tiridates, king of Arm., is recorded ca.
109-110. It is doubtful whether Tiridates 1 is meant; the coup was ac-
complished by the Pth. Pacorus 11, who installed his son Axidares on
the Arm. throne. It is possible that the deposed king was Sanatruk,
but the chronology cannot be established with certainty. It has been
suggested that this Axidares, Arm. Asxadar, is to be connected with the
wicked Sidar of Am. legend, but this seems most unlikely.p'8 Axidares
reigned three years; in 113, the successor of Pacorus 11, Osroes, de-
posed the king of Armenia and enthroned the brother of the latter,
Parthamasiris, without, however, consulting Trajan (98-117). In 11U,
Trajan advanced upon Armenia, and had Parthamasiris treacherously mur-
dered at Elegeia, where he had been lured to an interview. 19 Axidares
was restored by the Romans to the throne, and Trajan continued his cam-
paign against the Pths. in Syria and Mesopotamia, but the native popu-
lation revolted- Trajan was unable to capture Hatra— and the Romans

were forced to withdraw.
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Parthamaspates, crowned by Trajan at Ctesiphon ;; 116-7, ruled
but a year, and at the same time Vologases (Am. Vaiars), son of
Sanatruk, reconquered Armenia and ruled until 11+0-1U3 , with the consent
of Hadrian (117-38). The new king founded a city in the plain of Ara-
rat, Vaiarsapat (Cbuilt by Valars®), called in Gk. Kainepolis (“the New
City').20 The city became the administrative capital of Armenia, and
was in close proximity to Artasat and to the holy city of Bagawan;
there may have been temples at Valarsapat, for stone foundations in
Hellenistic style of an earlier building have been found beneath the
great church of St HripCsim§ in the city, and it is hypothesised that
the shrine of a pagan goddess had stood on the site. 21 The town is now
called Sjmiacin "the Only-Begotten (of God) Descended”, after a vision
in which St Gregory is said to have beheld Christ descending and order-
ing him to found a church at the spot. Valars | resisted successfully
a second Alan incursion into Armenia in 13+, which was probably encour-
aged by the lberian Pharasmanes 11, an ally of Home. It may be assumed
that the Romans had consented to the coronation of the Arsacid simply
because they could not do otherwise, but upon his death in 1110-1"3 they
installed Sohaemus, a member of the royal house of Emesa (modem Homs),
Syria related to the Orontid line of Commagene. Sohaemus, a member of
the Roman Senate, was intolerable to the Parthians, and was deposed in
161.22

The Parthian king Vologases 111 (178-92) installed his son Pacorus
on the throne of Armenia, but the latter was deposed scarcely three
years later by the invading Romans, who restored the crown to Sohaemus.
Pacorus appears to have been taken as a hostage to Rome, for he dedi-
cated there a funerary altar to his brother Mithradates, calling him-
self Aurelios Pakoros Basileus MegalJes Armenias and invoking “the gods
beneath the earth. 23
Greco-Roman divinities; it certainly does not sound Zoroastrian. (But
see the discussion of sabapt p“YetmnacO "(god-) ruler of the tombs”®
in Ch. 10.) Sohaemus died in 186, and the Arms, took advantage of in-
ternal troubles at Rome to enthrone Valars Il (186-98).

At Garni, where Tiridates | had built a temple and left an inscrip-
tion in Gk. (see Ch. 8), there has been found also an inscription in
Aramaic. The text reads: (@) -.. (@ MK RB ZY "RMCYNU (/) BRH zY

This may be no more than a formal invocation of
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WLGS U) MLK;'O'Lj it is translated: “(2) Great King of Armenia (3) son
of Vologases (U) the king. * A. Perikhanyan, who published the inscrip-
tion, ascribes it tentatively to the Arm. king Xosrov I, son of
Valars 11; the former reigned to 216 and was succeeded by his son,
Trdat Il. The script resembles that of the Armazi bilingual inscrip-
tion and of other Aramaic inscriptions from Georgia of the first-third
centuries, or of inscriptions from northern Mesopotamia, but the style
varies considerably from that of the Artaxiad boundary steles, which
are closer to the chancellery Aramaic script of the Achaemenians.25 It
is curious, too, that the spelling of the name of the king"s royal fa-
ther, WLGS, corresponds more closely to the Gk. rendering of the Pth.
name than to the Ir. form preserved in the Am. language, Valars;. the
transcription of the name of Artaxias (Am. Artases) in the Artaxiad
Aramaic inscriptions is often similarly Hellenised to a form of
Artaxerxes. This case may indicate the continuity of a Greek scribal
tradition in Armenia parallel to an lranian oral tradition reflected in
the pronunciation of the same names in Armenian.

Valars Il steered a cautious policy of friendship with Septimius
Severus (193-211), who invaded Armenia and northern Mesopotamia in
19"-5 and was welcomed by the Arsacid monarch in the plain of Xarberd
with gifts. 26 Like his predecessors, however, Valarér Il died at the
hands of the northern barbarians, in 198. His son, we are told by
Xorenacci, led a victorious campaign of retribution and ar.jan hastate
hellenac i grov "erected a monument in Greek scriptl (11.65) to com-
memorate his victory. The same Xosrov | appears to have accompanied
Severus to Alexandria, ca. 202, and at Thebes left a Greek inscription:
Khosroes Armenios idon ethaumasa "I, Khosroes the Armenian, beheld and
was astonished. 27

In 211, Carpalla became emperor. The Parthian empire at this time
was rent by internal conflict. Vologases V, virtually a puppet of Bome,
was opposed by Artabanus V, his own brother, and the Arms, probably
supported the latter. When Ardedir the Persian, son of Papak28 and
grandson of Sasan, came to the throne, Armenia was a kingdom faithful
to the Arsacid line and implacably opposed to the upstart from Pars:
in the first-second century, two Am. Kkings were Great Kings of Parthia,
five were sons of Great Kings, one was a nephew and another a
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grand-nephew of Great Kings, and one an Arsacid of unknown parentage. 29

The naxarars, who enjoyed semi-autonomous rule in their domains, occu-
pied hereditary posts in the service of the Arsacid king; respect for
his position ensured the maintenance of their own, and rebellions by
individual naxarars were crushed ruthlessly, with the slaughter of whole
families and the re-apportionment of land amongst those who had loyally
fought for the king. 30 The terms “king®™ and “Arsacid® were to be re-
garded by Am. writers of the Ffifth century and later as synonymous;
none but an Arsacid could wear the crown, nor could the sins of an

3l The Arsacid king was the bnak tern

Arsacid deprive him of it.
asxarhis “the natural lord of this country®™ (PCB I11_11).

In religious affairs as in political matters, Armenia was com-
pletely integrated into Parthian lran. The vast majority of the lran-
ian loan-words in Armenian, which comprise most of the vocabulary of
the language, are from Northwest Middle lranian dialects, that is, from
the speech of the Parthians and Atropatenians of the Arsacid period.
Nearly all the names of the gods of pre-Christian Armenia are Pth.
forms, as are nearly all the terms associated with religious belief,
ritual and institutions. In cases where both Parthian and Middle Per-
sian (Sasanian) forms of the same word are attested in Armenian, it is
the Parthian word, in almost all cases, which has become part of common
Am. usage. There is little discontinuity in the transition from
Artaxiad to Parthian rule; instances of close ties between the two
houses are seen iIn the first century B.C., and, indeed, Arm. historians
ascribe to the “Arsacids” the deeds of the Artaxiads and of the Oron-
tids before them, in a telescoped narrative full of lranian epic topoi.
The constant Roman incursions into Armenia, and their interference in
political life in the country, never were intended to change the reli-
gious or cultural orientation of Armenia, nor did Armenian alliances
with Rome ever touch such matters; as was seen, the Parthian Arsacids
themselves did not hesitate to form such alliances in the course of
their internecine feuds. It does seem that Roman soldiers brought
their own gods with them.

All the temples of the yazatas to be discussed in the following
chapters existed tnroughout the Arsacid period, and most had been built
before it. Yet, by contrast with the Artaxiads, there is a striking
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absence of material evidence, perhaps attributable more to the changing
political fortunes of the land than to a paucity of cultural activity,
for the Armenian writers of the fifth century drew upon a rich tradi-
tion of oral literature, including lyric poetry and music.32 Wot a
single coin minted by the Armenian Arsacids, from Tiridates 1 to the
end of the dynasty in 128, has been found, iIn stark contrast to the
abundant numismatic evidence of the Artaxiads discussed in the preced-
ing chapter. It is likely that the Arsacids in Armenia did not rely
upon a monetary economy throughout most of the country. In trading
cities, the coinage of Parthian and the Roman Empire appears to have
been adequate. Despite the severe conditions of foreign invasion and
frequent political instability, the Arsacids became firmly established
in a country which welcomed them as its omn.

In the third century, Armenia became the scene of the confronta-
tion of two philosophies and ways of life which threatened to change
its very nature as neither Zoroastrian Parthia nor pagan Rome had ever
done. In ca. 226, Ardesxr defeated his Pth. overlords and set about a
radical reformation of lranian life. Throne and altar had never been
entirely separate under Arsacid rule— Tiridates | of Armenia impressed
the Romans as both monarch and Magu533—but Ardé®ir transformed the
Zoroastrian Church into a militant, highly centralised bureaucracy at

F In Armenia, the

the service of a similarly centralised state.
Vahunis were the hereditary priests of Vahagn, and the royal family
presided, as it seems, over the cult of the father of the gods, Aramazd.
The priesthood seems not to have been concentrated in a single caste or
rigidly hierarchical structure, despite the kcrmapetutciwn “high-
priesthood' of the royal family. St Gregory immediately sought to en-
list the sons of the KCUI‘mS as candidates for the Christian priesthood,
and the provisions of the treaty of Nuarsak (see below), which prohibit
training of Armenians as Magi, indicates that a kind of tug-of-war
existed between the two faiths, in which the Zoroastrians were not
without success. As well be seen, the Christians themselves adopted
elements of Sasanian hierarchical structure, much as it had threatened
the pre-Christian order. Local cults were subordinated to the state
religious hierarchy, and non-Zoroastrian religious minorities were sub-

jected to persecution. ®
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Various teachings came to Armenia from the south and west also.
Large communities of Jews had resided in the cities of the country
since the time of Tigran ll"s conquests in the first century B.C.,
and some Jews must have been early converts to Christianity, as else-
where in Asia Minor, assisting the spread of the new religion. For
many Christians must also have fled eastwards under the pressure of
increasingly severe persecution by Rome. As was seen, Christians also
cane to Armenia from Syria, to the south. |In the first century, the

37 early in

pagan religious leader Apollonius of Tyana visited Armenia;
the third century, the Edessan Christian heresiarch Bardaisan fled to
Armenia to escape persecution under Caracalla, and wrote a History of
Armenia during his stay. 38 In the third century, Manichaeism spread to
Armenia as well. Later, Mazdakites and Huramiya fled to Armenia. 9 of
the various teachings noted above, Christianity alone would pursue a
militant policy comparable to that of the Sasanians, and, indeed, force
another wave of refugees to flee to the East: the Monophysites,
branded as heretics, whose learning assisted the development of the
Hellenophilic school in Arm. literature, and the pagan philosophers,
who came to Iran when Justinian ordered their school at Athens closed
in 529. The latter, unlike settlers in Armenia, returned West from
alien, “barbaric®™ Persia as soon as they could, although their knowl-
edge and services were welcomed there (recalling perhaps the experience
of some Greek doctors at the Achaemenian court].

The events preceding the establishment of Christianity by
St Gregory the Illuminator are linked closely to the campaigns of the
Sasanians and their militant Zoroastrian church. In 2kk, the Roman em-
peror Gordian was killed in battle by Oibuhr I (2U1-72); the former”s
successor, Philip the Arab (2kh-9), signed a peace treaty with the
Sasanians in 2U5, ceding Armenia to them. ™ It is unlikely that Iran
had actually seized the country yet, for Sabuhr attacked the Arm.
Arsacid king Trdat 11, in 252-3; the defeat of Valerian by Iran in 260
strengthened the Persian position in Armenia further. In the Arm.
sources, Trdat Il is referred to as Xosrov,hz and the defeat of Armenia
is ascribed to treachery: “Xosrov® was murdered by one “Anak®, of the
princely Suren Pahlaw family,"acting as a Persian agent. Elise recalls
a tradition that "Xosrov™ was murdered by his brothers, and it has been
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suggested that 'Anak' was one of them. Although Bailey (written com-
munication) suggests that the name Anak may mean something like ‘suc-
cessful', with base nak- ‘'attain' and preverb a- in lIranian (we note
that the name 'nkdwxty 'daughter of *Anak' is found on a Sasanian seal),
it is likely that the name was understood by the chronicler as Pth.
anak ‘'evil' (cf. Burdar and Sophia, and the possible explanation of
Vardan also as an epithet).~ The implication of the legend is that
Armenia could not have been defeated on the battlefield. The Armenian
nobles, according to Agathangelos and later historians, caught 'Anak’,
murdered him, and then exterminated his family, except for one son, who
was spirited off to Caesarea in Cappadocia by a noble Persian named
'‘Burdar' (i.e., burdar, ‘carrier') and his wife 'Sophia' (i.e.,
'Wisdom' ). The details concerning '‘Burdar' and 'Sophia' are supplied
by Movses Xorenacci, and probably represent a further development of
the nyth. The son of the murdered 'Xosrov' was saved similarly, we are
told, and 'spirited off by his dayeak 'nurse’', the naxarar Artawazd
Mandakuni, to Rome. s The son of the murderer was to return to Armenia
as Gregory, the Christian who would convert Tiridates, son of the mur-
dered king, to the new faith. In both cases, a baby destined for
greatness is shielded from violence by being rescued, taken away, and
raised in obscurity until the day of destiny arrives; one recalls the
account by Herodotus of the early childhood of the first Achaemenian
king, Cyrus, or the derivative and late legend of the escape of Ardesir,
a young man of humble origins, from the court of Ardawé&n, in the
Kamamag | Ardesir i Papakan. A version of this Wandersage is found
appended to the beginning of the Armenian Agathangelos, and in earlier
Armenian tradition, also, legends of escape from the massacre of a clan
are often found: the escape of Artases from the general slaughter by
Eruand of the sons of Sanatruk (MX 11.37); or that of Xesa, son of the
bdesx Bakur, after the family of the latter are put to the sword for
their insurrection against the Arsacid king of Armenia in the fourth
century (PCB W .8).%7

There seems little doubt that the missionary activities in Armenia
ascribed by XorenacCi to Ardesir: the establishment of ormzdakan and
vramakan fires and the destruction of image-shrines1+8 were in fact

undertaken by Sabuhr I, his son. In a letter ascribed to Gordian Il
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(ca. 2k2), the Roman emperor addresses the Senate, declaring: "W
freed the necks of the Antiochians from the yoke of the CkingsU of the
Persians and the Persian Iaws.'kQ Persian law at this period was iIn-
separable from obedience to the customs of Zoroastrianism. In describ-
ing the campaign of Sabuhr 1 against the Romans in Syria and Asia Minor
in 260, the high-priest Kirder mentions Armenia amongst the countries
where Magi and sacred fires were found; he notes in the following pas-
sage that Magi who were ahlambfch “heretics® were punished and set
straight. The other countries mentioned in the list are Syria, Cilicia
(with Tarsus), Cappadocia (with Caesarea), Galatia, *lberia @lwc™n)
and Balasagan as far as the Daryal Pass (Aléanan dar, Arm. durn AlanacC) .
Kirder devoted his attentions both to foreign religions, including
Christians, whom he persecuted, and to Zoroastrians whose usages were
not unacceptable to the Sasanian church. This probably brought him in-
to conflict with most classes and confessions of third-century Arm.
society. * %0

The Persians were not content merely to impose their laws upon the
Arms.; in ca. 252, Sabuhr I installed his son, Ormizd-Ardesir, on the
throne as Great King of Armenia,'’T undoubtedly hoping to establish a
pattern of relationship and succession in the country similar to that
which had existed under the Parthians. Ormizd-Ardesir succeeded to the
throne of the King of Kings upon the death of his father, ca* 273, and
in 279-80, his brother Narseh assumed the throne of Armenia. The lat-
ter ruled in Armenia until 293, when he himself became King of Kings.
It is suggested by Toumanoff that Arsacid rule was restored to Roman-
controlled areas of Armenia £a. 280 under Xosrov 1l, son of Trdat Il.
In ca. 287, he was murdered by his brothers; this event may have served
as the basis for the anachronistic legend of Gregory discussed above.
Then, Tiridates, son of Xosrov Il, escaped to Rome, and returned to Ar-
menia eleven years later, under Roman auspices. The murder of Xosrov
occurred in the fourth year of the reign of Diocletian (28U-305), ac-
cording to the Am. historian Sebeos (seventh century); Tiridates be-
came king iIn the Fifteenth year of Diocletian, and Constantine was
crowned emperor in the ninth year of Tiridates. o According to the
chronology of Sebeos, Tiridates would have come to power in 298, and
St Gregory the Illuminator would have been consecrated a bishop at
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Caesarea in 3lIU, i.e., In the seventeenth year of his reign. In his
inscription at Paikuli, Narseh refers to one Trdat, king of Armenia.
Since the inscription was made in 293-~, it cannot refer to a Tiridates
who was not yet king. Toumanoff therefore suggests that Xosrov was
killed by Tiridates 111, his brother, the Anak of the legend, who was
made king of Armenia by the Sasanians; Xosrov®s son, Tiridates IV, es-
caped to Rome and returned to take the throne in 298.

The lranians cannot have wanted Tiridates 1V, but the balance of
power had shifted by that time in favor of Rome: in 297, Galerius de-
feated Narseh and in the following year signed the Peace of Nisibis,
according to which the Syrian and Arab marches of Armenia to the south-
west were ceded to Rome.53 It is possible that Narseh was forced to
accept the overthrow of Tiridates |1l in favour of the pro-Roman Tiri-
dates IV because of the military reversals suffered by Iran; he may
even have sought Roman support against his nephew, Varahran I1l, whom
he had deposed to become King of Kings, and towards this end had
acquiesced in their demands concerning Armenia.

According to Agathangelos, Tiridates was proud of his Parthian an-
cestry, and offered sacrifices and prayer to the various yazatas of
Zoroastrianism. He even claims to have visited Parthia itself, which
he calls his ancestral homeland. (This was even then a fairly short
journey, on major roads all the way.) Presumably he paid homage to the
fravasis of Arsacid forebears at Nisa, and made a pilgrimage to Adur
Burzen Mihr. |Indeed, the earliest and most abundant literary evidence
of the cults of the yazatas at the various shrines of the country comes
from Agathangelos, and forms part of the account of the Conversion of
Armenia. The date of the Conversion traditionally accepted by the Ar-
menians is 301-3 A.D., i.e., six years before the edict of toleration
of Christianity issued by Galerius and re-affirmed by the Edict of
Milan of Constantine in 313; this would make Armenia the first Chris-
tian state in the world. In support of the early date, the testimony
of Eusebius is cited that Maximianus in 311 fought the Armenians be-
cause they were Christian,but it is more likely that the Roman em-
peror fought the Christians in Armenia with the aid of the Arm. king
himself. It would have been sheer folly for the latter to have accepted

a religion severely condemned by the very empire that kept him in power.
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According to Agathangelos, Tiridates (1V according to Toumanoff; 111 ac-
cording to the chronologies proposed by others) imprisoned Gregory for
fifteen years. If Gregory arrived in Armenia at about the same time as
the Boman installation of Tiridates on the throne, he would have been
released— and the king converted— ca. 31», after the Edict of Milan.

In Agathangelos, the very narrative of the conversion of the king
is presented in lranian epic terms: Tiridates, in punishment for his
murder of Christian missionaries, is transformed by God into a boar
(Arm. varaz), the symbol of Verethraghna depicted on the Arsacid royal
seal, and the animal of the royal hunt. His conversion at the hands of
Gregoiy is the price of his cure. The general framework, and many of
the details, of the Arm. legend of the Conversion, appear to be drawn
in part from the Kayanian epic narrative of the conversion of Vistispa
and his court to Zoroastrianism. This epic was preserved by the Parth-
ians , and elements are transmitted in various Zor. Phi. Dooks. In
Tankard for example, the Iranian nobles were rSsnenld “illuminated®
in the Good Beligion by Zarathustra. The Sah™name- also, speaks of the
conversion of the nobles of the realm. In Armenia, St Gregory is the
lusaworicO “llluminator® of king and court; this seems to be a Zor.
epithet. And we are told little about the common people, including
Jewish-Christians, who must have played a major role in the Christiani-
zation of the country. Later, Xorenacﬁ_l gives his Bagratid patrons a
Hebrew pedigree— but in the Davidic royal line. 57 But it may be as-
sumed, nyths aside, that official conversion to Christianity was an act
of friendship towards Bome; Armenia had suffered greatly already from
Sasanian invasion and persecution, and it may have been feared that the
country would be absorbed entirely into Persia, were Zoroastrianism al-
lowed to remain as a potential instrument of control by a foreign
priestly hierarchy. Nor were the Sasanians iIn a position to counter
effectively Cregory"s couf dautel. Sabuhr 11 (309-79) was still a
boy, brought into power after a violent struggle within lranian ruling
circles, and there seems to have been no renewal of s&%tematic persecu-
tion against the Christians of Iran itself until 3397

Not all the Armenian nobles and commoners accepted the new reli-
gion of Christianity with enthusiasm. The shrines of the yazatas were
defended by main force, and armies fought over the temple complex of
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Astisat. St. Gregory took immediate measures to assimilate the Church
into the structure of naxarar and Arsacid society: patriarchs of the
Church were buried at Toordan, near the Arsacid necropolis of Ani, and
the main centres of the faith were built on the sites of old holy
places of the yazatas; major festivals of the Church were established
to coincide with old Zoroastrian feasts, and particular saints seem to
have corresponded closely in their character and functions to Zoroas-
trian yazatas.59 Gregory was by tradition a naxarar, the son of

Anak Suren Pahlaw— and in Parthian society, the Suren family was second
only to the Arsacid house itself.

The early hierarchy of the Armenian Church was drawn, not from the
Judaeo-Christians, nor from the ranks of the humble and the outcast for
whose sake Christ had come, but from the privileged class of the old
order: Tayr hraman Trdat...bazmth iwn matajb manktwoy acel yaruest
dprutcean, ew kargel i veray hawatarim vardapets: arawel zazgs
pibcagorc kCrmac®n ew zmankuns nocta i noyn zoibovel.. .ew znosa yerkus
ba%/aneal, zomans YAsori dprutC iwn kargeal, ew zomans i Hellen “Trdat
commanded. . .that a multitude of young boys be brought for education in
the scribal art, and that trustworthy teachers60 be appointed over them:
particularly Che ordered! that the families of the Kcurms of filthy
deeds and their children6l be gathered, and that they be divided in two,
some to study Syriac and some to study Greek™ (Agath. 8Uo) . St. Gregory
lived to see his son Aristakes attend the Council of Nicaea in 325, yet
his other son and successor, Vrtcan_es, was to face continued opposition
from adherents of the old faith. It is noteworthy that the Am. ec-
clesiastical hierarchy, being second to the monarchy, drew its central-
ised character from the Sasanian order as well as the Byzantine: an
Am. patriarch of the fourth century, St. Nerses the Great, is described
by PCawstos (IV.U) as jatagov amenayn zrkelocC Tintercessor for all the
deprit\/(ed';ka r/gugh equivalent of the SasanianlMP- priestly epithet
driyosan .jadagow ‘intercessor for the poor. '

Pcawstos reports (111.3) that the Queen of Xosrov Kotak (332-8),
son of Tiridates IV, stirred up a mob to attack Vrtcanes as he was of-
fering the Divine Liturgy at Astisat, the centre of the fourth-century
Church. Xosrov®s successor, Tiran, murdered the righteous Patriarch
Yusik, who had condemned his sinful and unjust way of life. Pcawstos
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says of the Armenians (ill.13): Yaynm zamanaki_zt"a<aworn_iwreancO
awrinak_é:/cari a:néin, ew novin awrinakaw _jenel sksan, ew noynpes gorcel.
Zi i vatohc®, yoré heté afin nok®a zanun k°ristoneut®eann, lok miayn
ibrew zkrawns imn mardkutcear varviins iwreancC , ew o\c/:C Yiermel"andn ing'O
hawatovkc enkalan, ayl ibrew 7_.molorut™iwn imn mardkutCean i harke. Oc
a,%e orpes partn er, gitutceamb yusov kam hawatov, baycc miayn sakaw
incc orkc zhangamans gitein hellen kam asori dprutceancc, orkc ein hasu
inccaynm pcokcr i1 sate - __Isk orkc artakCoy kcan zgitutciwn aruestin ein
ayl Tamataré bazmut® iwn mardkar zoiovrdoc® naxararaccn_pw kam
Yxnakanut®ean. . .mitk® iwreanc® end anpitans énd anawguts ewet ¢ zbawseal
ein. .-deeered] madein yanuH-ay krtCut®ivn end CCoti mtactn i hnutiwn
het®anosut“eanc’ sovorut®eanc® , barbaros xuzadu? mits unelov. IS
ziwreancC ergs araspelacc zvipasanutCeann sjreccealkc 1 pcoytc

krt “ut®eanc®
zdfcon hnutoean pastamnns i nmanutc iwn po?nkutcean gorcoyn gnd xawar
katardin °At that time [after the murder of Yusikl they made their king
the example of evil and by his example they began to appear, and to act

n, ew nmin hawataccealkf, ew_iI noyn bananazordealk® - Ew

as well. For since earlier times, when they had taken the name of
Christianity, they only accepted it In their souls as some human reli-
gion but did not adopt it with fervent faith; (they accepted it) rather
as a confusion of humanity, and by compulsion. (They did not accept it)
as was necessary, through knowledge, hope or faith, but only a few knew
the particulars of the Syrian and Greek writings; those competent in
the latter were few out of many. And those who were not privy to the
wisdom of art were the motley crowd of the peoples of the npxarars of
the peasantry..._they occupied their minds only with useless and un-
profitable matters.._they erred and spent (their powers) in mistaken
study and trivial thought of the antiquity of (their) heathen customs,
having barbarous and crude minds. They loved and studied with care the
songs of their legendary epics and believed in these and spent every
day with them.._And they fulfilled the worship of the ancient gods in
the dark, as though performing the act of prostitution.”2

Later in the fourth century, according to Poawstos, the naxarars
Meruzan Arcruni, whom he calls a kaxard “witch®™ (V.U3), and Vahan
Mamikonean, apstambealki@i’n—yuxt@ astuacapagtut Ceann, ew zanastuacnh

Mazdezancc a™andn yanjn areal pastein: sksan aynuhetew yerkrin HayocO
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HayocO, gawaracC gawaracC ew kolmanc® kolmanc®. Ew nelein zbazum
mardik zor i buh arkanéin, toiul zastuacpastutCiwn ew 1 pastawn
darnal Mazdezane n “had rebelled against the covenant of the worship of
God and had accepted the godless cult of the Mazda-worshippers, which
they served. After that they began to destroy the churches in the land
of Armenia, the places of Christian worship in all the regions of Ar-
menia, province by province and region by region. And they persecuted
many men, whom they forced to renounce the worship of God and to turn
to the service of the Mazda-worshippers.l This was done, of course, at
the direction of Sabuhr 11, and represents the first of three major
campaigns by lIran to return the Arms, to Zoroastrianism, the other two
leading to the revolts of 1’51 and 571-2. On each occasion, the Sasan-
ians found supporters amongst the naxarars, who in 1451 were almost
equally matched for and against Christianity. The Am. sources present
the pro-Sasanian nobles as superstitious, wicked traitors; no one has
yet proposed a revisionist historical view of their motives.

P~awstos speaks of specific practices well known from the pre-
Christian period, as well. Meruzan consults magical dice: 1i.ianer i
hmays ka3;deutCean, zkcues harcCaner: ew oc® goyr nma ya.jo™ak yurutc
kaxardakanacfn yor yusaym “he stooped to Chaldean spells and ques-
tioned dice, and there came not to him success in the witches® talisman
which he hoped in® (V. 1+3)- this practice recalls the talismans in the
story of Ara and Samiram. The Christian relatives of the dead Musel
Mamikonean placed his body on a tower in the hope that he would be
resurrected by dog-like supernatural creatures which revive heroes
slain in battle; this belief, too, recalls the legend of Ara and
Samiram and s a survival of very ancient practices.63 Reverence for
dogs is noted by Yovhannes of Awjun, also. In the fifth century, many
Armenians returned to their pre-Christian ways during the campaign of
Yazdagird 1lI; as we shalll see presently, the Christian general Vardan
Mamikonean destroyed fire-temples in a score of Armenian cities, and at
least ten naxarars opposed him and fought alongside the Sasanian forces.
Their leader, Vasak Siwni, encouraged Armenians to renounce Christian-
ity by entertaining them with their epics, of which the fragment cited
by Movses Xorenacoi on the yazata Vahagn is presumably a part .6]*
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Despite their nominal Christianity, the Arsacid kings of the
fourth century are almost all condemned by the Church; Arsak Il (3"5-68)
and his son Pap (368-73) both seem to have been Arianising heretics,
but not outright infidels.”~ In Arm. literature, however, they are
cast as villains or heroes in an lranian context: Pap is described as
having snakes which spring from his breast;” the account of the death
of Arsak Il seems to have been cast as an epic using lranian forms.

Arsak, who assisted Julian the Apostate (36i-3) against lran, was
captured by SaDuhr Il, Julian®s successor Jovian (363-1+) agreeing not
to intervene m Armenia, provided lran protected its neutrality. 67
Arsak was invited to an interview In a tent with the King of Kings, who
had had half the floor of the tent covered with soil brought from
Armenia— the other half was Iranian soil. Sabuhr led Arsak around the
tent as they talked, asking him whether Arsak would refrain from attack-
ing lran, If he were allowed to return home and regain the throne.

When he stood on lranian soil, P°awstos tells us (IV. 5V, Arsak agreed
with deference to all the king"s suggestions, hut as soon as his feet
touched the soil brought from his native land, he became haughty and
angry and promised to raise a rebellion against Persia as soon as he
arrived home. In various cultures, the earth is regarded as conferring
strength or security. The giant Antaeus, whose mother is Gaea and
whose father is Poseidon, is defeated only when Herakié3 holds him in
the air. 68 In the Welsh epic, The Mabinogion, Macsen Wledig (i.e.,
Magnus Maximus, who served with Theodosius in the British wars of the
fourth century) married a maiden in Eryri and lived at Arfon, “and soil
from Rome was brought there so that it might be healthier for the em-
peror to sleep and sit and move about.'69 According to an lranian tra-
dition recorded by Marco Polo, Kermanis are peaceable by nature, while
people from Fars are contentious: soil was once brought to Kerman from
Isfahan iIn Fars, and when Kermanis trod upon it, they became quarrel-
some. (This is, presumably, a Kerman! tradition. A Yazdl saying ex-
presses another point of view: "I you meet a Kerman! and a snhake on
the road, kill the Kerman! and let the snake live.") 0

Procopius (Persian Wars, 1.5) repeats the legend of Arcgk®"s inter-
rogation, and cites his source as a "History of Armenia®, probably that
of Plawstos. But in the Greek text, the stoiy is used to illustrate a
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legal precedent: Arsak®"s Tfaithful chamberlain, Drastamat, ~“was al-
lowed to visit his lord in the Fortress of Oblivion,72 and to entertain
him there with gusans and feasting, after Drastamat had rendered val-
iant service to lran. This was an exception to the rule according to
which prisoners confined to the place were to he forever isolated from
the rest of the world- Arsak had heen thrown into the dungeon after the
fateful interview noted above. It is probable that the transgression
of a royal command in Iran in the favour of a worthy individual was it-
self a subject in epic: in the Biblical romance of Esther, a text
permeated with lranian names, vocabulary and themes, the Persian king
Ahasuerus cannot revoke an order that the Jews be massacred- the king®s
order is law and irreversible as such- but issues a second order allow-
ing the Jews to defend themselves. The visit of Drastamat and the en-
counter between Arsak and Sabuhr both are cast, i1t seems, in lranian
epic themes— of the various legends cited above about the power of the
earth, the lranian tale of the soil of Fars seems closest to the narra-
tive of PCaWStOS. It is seen that the Armenians continued after the
Conversion to Weave73 epics of the kind that PCawstos condemns as sur-
vivals of the old religion.

During his campaigns in Armenia, Sabuhr desecrated the necropoli
of the Arsacid kings and stole their bones; the Armenians ransomed them
and re-interred them at AIeC. The episode is reminiscent of the be-
haviour of Caracalla at Arbela, described above. n An inscription in
Greek was found by C. F. Lehmann-Haupt in 1899 on the walls of the
ruined town of Martyropolis/Maiyafarigln which might have been made at
the order of Sabuhr, or by Julian the Apostate, perhaps, for it refers
to TOW IHEObl BASILEA TOW BASILEON “the god, the King of Kings®", a Per-
sian title,75 and an invocation is made PRONOIAi T6W THE6N KAI TEi
TYKHEiI TEi HEMETERAI “by the providence of the gods and by our Fortune-®.
It has been suggested that the Arm. king Pap (368-73) was the author of
the inscription, but it seems inconceivable that it could be the work
of a monarch who was even nominally Christian.

Arsak 11°s son, Pap, apparently pursued a pro-lranian policy which
disturbed Rome; he was murdered in a plot and an Arsacid named Varazdat
was placed by Rome on the Arm. throne (37°-8). A decade later, Rome
and Iran re-established the balance of power in the region by
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partitioning Greater Armenia between themselves. In the larger, east-
ern part, Persarmenia, the Arsacid kings continued to rule until h-28.
As was noted above, Christian teachings in Armenia were transmitted in
Syriac and Greek, and were thus inaccessible to the bulk of the popula-
tion, who continued to recite their epics and hymns of the old gods in
Armenian. As we have seen, both Aramaic and Greek were used in pre-
Christian Armenia iIn inscriptions. XorenacCi (11.U8) mentions temple
histories composed by Olympios, a priest at Ani, site of the shrine of
Aramazd, and compares them to the books of the Persians and the epic
songs (ergkC vipasanacC— see n. 73, above) of the Armenians; according
to Movses, Bardaisan consulted these histories and translated them into
Syriac (11.66). Thomson demonstrated that XorenacCi was citing in fact
the works of various Greek and Syriac writers such as Josephus and
Labubna whose works are known. ! It was seen that the legends of
Gregory and Arsak follow lranian modes of epic composition, “however; in
Ch. 2, Gk. inscriptions were cited from the Ann. Orontid cult centre of
Armawir, so it is not improbable that a priest named Olympios, a Greek
or an Arm. or Persian with a Gk. name, may have resided at another cult
centre, Ani. Although Xorenac©i"s citations are sometimes forgeries
designed to impress his patrons as examples of an ancestral literary
tradition (to be contrasted with the illiteracy of the Arms, of his own
time, which he scorns and laments), there is no reason to suppose that
he did not hear of Olympios of Ani. It is recalled also that other
antique historical works were composed in Armenia and are now lost:
the Babyloniaca of lamblichus is one example. In Ch. 9, we shall
examine the testimony of Agathangelos that there was a priestly scrip-
torium at the temple of Tir, near Artasat. There is also preserved in
the anonymous “Primary History® at the beginning of the History of
Sebeos a reference to inscriptions in Greek on a stele at the palace of
Sanatruk in Mcurn on the Euphrates giving the dates of the Parthian and
Armenian kings; the Syrian historian Mar Abas Katina is said to have
consulted these.

In addition to the epigraphic evidence in Aramaic and Greek from
Armenia which we actually possess, there is a brief but interesting no-
tice of pre-Christian Armenian script in a Classical source. It was

noted above that the charismatic pagan teacher Apollonius of Tyawm came
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to Armenia. The biography of the philosopher, who died ca. A.D. 96-8,
was completed by Philostratus ca. A.D. 220. According to Philostratus,
Apollonius was accompanied on his journey to the East hy an Assyrian of
Nineveh named Damis, who boasted knowledge of the Armenian tongue, and
of that of the Medes and the Persians (1.19). In Pamphylia, the
travellers came upon a leopard with a golden collar on which there was
written in Armenian letters “King Arsaces to the Nysian God®" (i.e., to
Dionysos). Arsaces, Philostratus informs us, was king of Armenia at
that time, and had dedicated the beast to Dionysos on account of its
size. The leopard, a female, was tame, and had wandered down from the
mountain in search of males. ” Presumably, Damis was able to distin-
guish between (spoken) Armenian and Persian, but it is likely that the
engraving on the beast®"s torque was In the Aramaic language and script
of the inscriptions discovered in this century.

During the reign of king Vramsapuh (388-UIU), a scribe of the
royal court named MastocC (36i-UUo) was assigned the task of creating a
script suitable for Armenian; the nature of the undertaking suggests
that the Aramaic inscriptions, although they might contain individual
Armenian names or common nouns, were still regarded as written in a
foreign language. The need for Armenian Christian texts to counteract
the influence of ancient orally recited epics iIs obvious, and must have
impressed Mastoc with particular urgency, as he himself led a Chris-
tian mission to the Armenian province of Golt’n. That region, accord-
ing to the disciple and biographer of Mastocc, Koriwn, had resisted
Christianity, but Mag/tocC gereal zamenesean I hayrenea\(:C awandelocc, ew
i satanayakan diwapa(gt spasaworutcenén i hnazandutciwn Kcristosi
matuccanér “captured all from the traditions of their fathers, and from
the demonolatrous service of Satan, and delivered them into submission
to Christ. 20
discovered letters which had been yaylocC dprutceancC tCatfoalC ew

Mastoc® learned that an Assyrian bishop named Daniel had

yaruccealkC dipeccan “found buried and resurrected from other writing
systems';8I Daniel®s alphabet (Arm. nganagirs abp” abetac™ "alphabetical
symbols®™) was found inadequate to express the sounds of the Armenian
language, and MastocC devised a new script, consulting scribes and
scholars iIn the Syrian cities of Amida and Edessa; he then worked with
a Greek calligrapher, Ruphanos, at Samosata.
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The Armenian letters finally devised reflect the dual influence of
the Northern Mesopotamian Aramaic and Greek scripts, the latter supply-
ing the seven vowels and various diphthongs, the former service as a
basis for the invention of letters to represent certain consonants,
such as the affricates, for which no Greek equivalents existed. Many
of the letters may have been borrowed also from the form of Aramaic
used to write Middle Persian. Several mediaeval MSS. declare flatly
that Mesrop invented only the seven vowels of the Arm. alphabet; Daniel
invented all the 29 consonants. Mani had much earlier adapted the
Estrangelo consonants to use in lranian languages; and the Avestan
script, with its sophisticated representation of vowels and semi-vowels,
was probably conceived in the fourth century, at the same time the
Sasanians were exerting pressure upon the Arms, to return to the Zor.
fold. For all the hagiographical, nationalistic sentiments expressed
by Koriwn himsélf in the VarkC Magiocci, the Arm. alphabet appears to
be less a work of original genius than one element in a general pattern
of the development of Near Eastern scripts m the Ilranian world. The
first work to be written in Arm. was a translation of the Biblical Book
of Proverbs; the rest of the Bible was rendered into Arm. shortly
thereafter, and Koriwn exulted: Yaynm zamanaki eraneli ew ccankali
agxarhs HayocC anpayman skcangtelf liner: yorum yankarc uremn
awrensusoycc Movses margareakan dasun”ew varaiadeirm Pa.wtos_bovandak
aFékCelakan gndovn, hander.j a:;arhakeccoycc awetaranawn KCristosi,

mi an gamavn ekeal h_aseal i jan erkuc® hawasareloc®n hayabarbaFkG
hayerenaxawsk® gtan "At that time this country of Armenia became
blessed and desiraole, and infinitely wonderful, for suddenly then
Moses, teacher of the Law with the ranks of the Prophets, and energetic
Paul with all the army of the Apostles and the Gospel of Christ that
gives life to the world, in an instant at the hands of the two col-
}eagues became Armenian—speaking*.85 Hie vision of Koriwn is signifi-
cant. Heretofore, the gods alone had spoken to the Armenians in their
native tongue; now their message was drowned in the stridor of an army
of foreign prophets who had stolen from the yazatas their language.
Christianity had the crucial technical advantage of a written Awetaran
over the spoken Avesta. The Zor. scriptures were systematically edited

in writing in the Sasanian period, Pahlavi was widely used for
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commercial and administrative purposes in both Iran and Armenia, and
late writers report that the long chants of the minstrels were recorded
in carefully preserved manuscripts in Persia. Even so, the Zor. written
tradition could not match Manischaean or Christian developments, and
most Zoroastrian learning was, then as now, oral and conservative. 86
The written Christian Bible was even more critical an advance over Ar-
menian oral tradition than the Christian codex had been over the cumber-
some pagan scroll in the Classical West scarcely two centuries earlier.
The invention of the Arm. script, and the rapid labours of the Holy
Translators of the fifth century, probably helped the Arms, to survive
as a nation. Neighboring Cappadocia had had its own dynasties, Zoro-
astrian faith, and Asianic language, much like Armenia, but it fell
under Byzantine suzerainty. St. Basil of Caesarea is said to have re-
marked that he was glad Cappadocian was too crude a tongue to describe
the more abstruse Greek heresies; he wrote in Greek. Cappadocian had
no separate script, and it waned; the Cappadocians went the way of the
Phrygians, whose language died in the Byzantine period. Had Armenia
not been a part of the lranian sphere, a factor which seems to have
facilitated the development of a distinct script, It might well have
been absorbed entirely into the Greek milfeu. 87

Amongst the Biblical heroes who became suddenly Armenophones at
the hands of MathocO and his disciples were Mattathias and his sons.
In the decisive battle against Sasanian lran that was to erupt a decade
after the death of MaStoc’ , the sparapet Vardan Mamikonean was to be
shown to the nation through the powerful lens of Holy Writ as a latter-
day Judas Maccabeus striking the impious attacker of the children of
the New Covenant. In 1428, Bahrain V in one stroke dethroned both the
Am. king Artases V and the leader of the Church, Bishop Sahak Partoew
("the Parthian®™). Ctesiphon installed a marzpan "governor® directly
responsible to the King of Kings: Vasak, head of the naxarardom of
SiwnikC. A Nestorian Syrian named Bar Kis6 took the place of Sahak—
the Nestorian sect, which was to be anathematised at the Council of
Ephesus in 1+319 was considered less of a potential threat than those
Churches which maintained ties with the Orthodox hierarchy of the hos-
tile Roman Empire. The Church in Armenia rejected Bar Kiso and his
successor, Smuel, and ratified the provisions of the Council of Ephesus,
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but the naxar™s acquiesced iIn the overthrow of the Arsacid line, re-
taining their ancestral domains and military units.

The Sasanians under Yazdagird Il (©"38-57) attempted again to im-
pose Zoroastrianism on the Armenians, apparently as part of a general
proselytising campaign which was undertaken once Yazdagird had defeated
the nomadic Hephthalites on the northeastern frontier of the empire. 8
This victoily allowed the King of Kings to concentrate his attention on
the western parts of the empire; the war had also provided an excuse to
keep far from home the Armenian forces conscripted to serve, should
military action be called for. The Prime Minister89 of the empire,
Mihmerseh, despatched to the Armenians a letter directing them to ac-
cept the dem ma?_e " the religion of Mazdi-worship ',90 in which the
basic tenets of the faith are outlined. Mihmarseh"s description is of
the Zurvanite heresy, and in Elise"s sixth-century text, some of its de-
tails derive from the description of Zurvanism refuted by Eznik of Kolb
in his Eic AlandocC ("Refutation of Sects®, fifth century), and from
tazar Pcarpecci. The latters and speeches in Eii$e"s Vasn Vardanay p?
fiayoc _Paterazmin ("On Vardan and the Armenian War®) are literary com-
positions in the manner of Kaccabecs and of Thucydides. Mihrnarseh®s
letter contains authentic Zor. phrases, as does the decree of
Yazdagird Il (discussed in Ch. 15). Amongst these is the contention
that those who do not accept Zoroastrianism are xul ew kovr “deaf and
blind® (presumably because its truth is intuitively obvious): this is
a translation of Phi. k5r ud karr “blind and deaf®, used in the Zand as
a gloss of kay ud karb "Kavi(s) and Karapan(s) "." a

Ebise reports also that the sparapet "commander-in-chief® of the
Armenians, Vardan Mamikonean, and the marznan Vasak Siwni were detained
at Ctesiphon on their way home from the Hephthalite war and were forced
to convert to Zoroastrianism. The king had accused them: zkrak
spananékC ew zjurs plcékC , ew zmereals i hoi t“arelov zerkir spananékC ,
ew Kcrpikar c amelov oyz taka Haramanoy *You kill the fire, pollute
the water, and kill the earth by burying the dead in the soil, and by
not performing good deeds9i you give strengcfi to Ahriman92. 23 The ac-
cusations are couched in Zoroastrian theological terms: to “kill® a
fire means to extinguish it;94 water is a sacred creation which must
not be polluted;95 and corpses must be exposed or securely entombed.
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Whilst the two leaders of the people were at Ctesiphon, Magi were sent
to Armenia to enforce the observance of Zoroastrian rituals by the
people_g6

Vasak and Vardan returned to Armenia; the latter instantly repudi-
ated his conversion, whilst the former took it seriously. The bishops
of Armenia had roused the people to violent resistance against the Magi,
and the latter, who had, apparently, expected to be welcomed, were
ready to abandon their mission. Vasak, seeing that their Sasanian cult
seemed foreign and undesirable to his countrymen, took the matter in
hand: Sksaw aysuhetew patrel zomans karaseaw e